《Unabridged Commentary Critical and Explanatory on Jeremiah (Vol. 2)》(Robert Jamieson)
27 Chapter 27 

Verse 1
In the beginning of the reign of Jehoiakim the son of Josiah king of Judah came this word unto Jeremiah from the LORD, saying,

In the beginning of the reign of Jehoiakim. The prophecy that follows was, according to this reading, given in the 4th year of Jehoiakim, 15 years before it was published in the reign of Zedekiah, to whom it refers; it was thus long deposited in the prophet's bosom, in order that by it he might be supported under trials in his prophetic career in the interim (Calvin). But "Zedekiah" may be the true reading. So the Syriac and Arabic versions. Jeremiah 27:3; Jeremiah 27:12; Jeremiah 28:1 confirms this. Also one of Kennicott's manuscript. The English version's reading may have originated from Jeremiah 26:1 : "Son of Josiah" applies to Zedekiah as truly as to "Jehoiakim" or "Eliakim." The 4th year may, in a general sense, here, as in Jeremiah 28:1, be called "the beginning of his reign," as it lasted 11 years (2 Kings 24:18). It was not long after the 4th year of his reign that he rebelled against Nebuchadnezzar (Jeremiah 51:59; Jeremiah 52:3; 2 Kings 24:20), in violation of an oath before God which Nebuchadnezzar made him to take (2 Chronicles 36:13). 

Verse 2
Thus saith the LORD to me; Make thee bonds and yokes, and put them upon thy neck,

Make thee bonds - by which the yoke is made fast to the neck (Jeremiah 5:5).

Yokes - literally, the carved piece of wood attached at both ends to the two yokes on the necks of a pair of oxen, so as to connect them. Here the yoke itself. The plural is used, as he was to wear one himself and to give the others to the ambassadors (Jeremiah 27:3). Jeremiah 28:10; Jeremiah 28:12, proves that the symbolical act was in this instance (though not in others, Jeremiah 25:15) actually done (cf. Isaiah 20:2, etc.; Ezekiel 12:3; Ezekiel 12:11; Ezekiel 12:18). 

Verse 3
And send them to the king of Edom, and to the king of Moab, and to the king of the Ammonites, and to the king of Tyrus, and to the king of Zidon, by the hand of the messengers which come to Jerusalem unto Zedekiah king of Judah;

Send them to the king of Edom ... by the hand of the messengers which come ... unto Zedekiah - appropriate symbol, as these ambassadors had come to Jerusalem to consult as to shaking off the yoke of Nebuchadnezzar. According to Pherecydes in Clemens Alexandrinus 'Stromata,' 567, Idanthura, king of the Scythians, intimated to Darius, who had crossed the Danube, that he would lead an army against him, by sending him, instead of a letter, a mouse, a frog, a bird, an arrow, and a plow. The task assigned to Jeremiah required great faith, as it was sure to provoke alike his own countrymen and the foreign ambassadors and their kings, by a seeming insult, at the very time that all were full of confident hopes grounded on the confederacy. 

Verse 4
And command them to say unto their masters, Thus saith the LORD of hosts, the God of Israel; Thus shall ye say unto your masters;

No JFB commentary on this verse. 

Verse 5
I have made the earth, the man and the beast that are upon the ground, by my great power and by my outstretched arm, and have given it unto whom it seemed meet unto me.

I have made the earth ... and have given it unto whom it seemed meet unto me. God here, as elsewhere, connects with the symbol doctrine which is as it were its soul, without which it would be not only cold and frivolous, but even dead (Calvin). God's mention of His supreme "power" is in order to refute the pride of those who rely on their own power (Isaiah 45:12).

Given it unto whom it seemed meet unto me - (Psalms 115:15-16 : cf. the case of Nebuchadnezzar dethroned in the midst of his boasts of "the might of his power," and cast out from among men for a time, "till he should know that the Most High ruleth in the kingdom of men, and giveth it to whomsoever He will," Daniel 4:17; Daniel 4:25; Daniel 4:32). 

Verse 6
And now have I given all these lands into the hand of Nebuchadnezzar the king of Babylon, my servant; and the beasts of the field have I given him also to serve him.

Now have I given all these lands into the hand of Nebuchadnezzar - not for his merits, but of my own sole good pleasure (Estius).

Beasts of the field - not merely the horses to carry his Chaldean soldiers and oxen to draw his provisions Beasts of the field - not merely the horses to carry his Chaldean soldiers, and oxen to draw his provisions (Grotius); not merely the deserts, mountains, and woods, the haunts of wild beasts, implying his unlimited extent of empire (Estius); but the beasts themselves, by a mysterious instinct of nature. A reproof to men that they did not recognize God's will, which the very beasts acknowledged (cf. Isaiah 1:3). As the beasts are to submit to Christ, the Restorer of the dominion over nature, lost by the first Adam (cf. Genesis 1:28; Genesis 2:19-20; Psalms 8:6-8), so they were appointed to submit to Nebuchadnezzar, the representative of the world-power delegated to him by God, which, however, when he abused, ruling for himself instead of for and under God, he became the prefigurer of Antichrist; this universal power was suffered to be held by him to show the unfitness of any to wield it, "until He come whose right it is" (Ezekiel 21:27). 

Verse 7
And all nations shall serve him, and his son, and his son's son, until the very time of his land come: and then many nations and great kings shall serve themselves of him.

And all nations shall serve him, and his son, and his son's son - (2 Chronicles 36:20). Nebuchadnezzar had four successors, Evil-merodach his son; Neriglissar, husband of Nebuchadnezzar's daughter; his son, Labosodarchod; and Naboned (with whom his son Belshazzar was joint king), son of Evil-merodach. But Neriglissar and Labosodarchod were not in the direct male line; so that the prophecy held good to "his son and his son's son," and the intermediate two are omitted.

Until the very time of his land come - i:e., the time of its subjugation, or its being "visited" in wrath (Jeremiah 27:22; Jeremiah 25:12; Jeremiah 29:10; Jeremiah 50:27; Isaiah 13:22; Daniel 5:26, "MENE: God hath numbered thy kingdom and finished it").

Serve themselves of him - make him their servant (Jeremiah 25:14). So "his day" for the destined day of his calamity (Job 18:20). 

Verse 8
And it shall come to pass, that the nation and kingdom which will not serve the same Nebuchadnezzar the king of Babylon, and that will not put their neck under the yoke of the king of Babylon, that nation will I punish, saith the LORD, with the sword, and with the famine, and with the pestilence, until I have consumed them by his hand.

That nation will I punish ... until I have consumed them by his hand - until by these consuming visitations I have brought them under his power. 

Verse 9
Therefore hearken not ye to your prophets, nor to your diviners, nor to your dreamers, nor to your enchanters, nor to your sorcerers, which speak unto you, saying, Ye shall not serve the king of Babylon:

Hearken not ye - the Jews especially, for whom the address to the rest was intended.

Enchanters - augurs (Calvin), [ `on

Verse 10
For they prophesy a lie unto you, to remove you far from your land; and that I should drive you out, and ye should perish.

They prophesy a lie ... to remove you - expressing the event which would result. The very thing they profess by their enchantments to avert they are by them bringing on you. Better to submit to Nebuchadnezzar, and remain in your land, than to rebel, and be removed from it. 

Verse 11
But the nations that bring their neck under the yoke of the king of Babylon, and serve him, those will I let remain still in their own land, saith the LORD and they shall till it, and dwell therein.

The nations that ... serve him ... shall till it. The same Hebrew [ `aabad (Hebrew #5647)] expresses serve and till, or cultivate. Serve ye the king of Babylon, and the land will serve you (Calvin). 

Verse 12
I spake also to Zedekiah king of Judah according to all these words, saying, Bring your necks under the yoke of the king of Babylon, and serve him and his people, and live. 

Ikl I spake also - translate, 'and I spake,' etc. Special application of the subject to Zedekiah. 

Verse 13
Why will ye die, thou and thy people, by the sword, by the famine, and by the pestilence, as the LORD hath spoken against the nation that will not serve the king of Babylon?

Why will ye die - by running on your own ruin in resisting Nebuchadnezzar after this warning (Ezekiel 18:31). 

Verse 14
Therefore hearken not unto the words of the prophets that speak unto you, saying, Ye shall not serve the king of Babylon: for they prophesy a lie unto you.

They prophesy a lie - (Jeremiah 14:14). 

Verse 15
For I have not sent them, saith the LORD, yet they prophesy a lie in my name; that I might drive you out, and that ye might perish, ye, and the prophets that prophesy unto you.

In my name. The devil often makes God's name the plea for lies (Matthew 4:6), and the plea for hypocrisy and hollow professions (Jeremiah 7:22-23). The lie of the false prophets is specified in Jeremiah 27:15-20. Their works, not their words, are the test whereby to know false prophets. 

Verse 16
Also I spake to the priests and to all this people, saying, Thus saith the LORD Hearken not to the words of your prophets that prophesy unto you, saying, Behold, the vessels of the LORD's house shall now shortly be brought again from Babylon: for they prophesy a lie unto you.

Your prophets ... prophesy ... Behold, the vessels of the Lord's house shall now shortly be brought again from Babylon. The "vessels" had been carried away to Babylon in the reign of Jeconiah (2 Kings 24:13); also previously in that of Jehoiakim (2 Chronicles 36:5-7; 2 Chronicles 36:10). 

Verse 17
Hearken not unto them; serve the king of Babylon, and live: wherefore should this city be laid waste?

No JFB commentary on this verse. 

Verse 18
But if they be prophets, and if the word of the LORD be with them, let them now make intercession to the LORD of hosts, that the vessels which are left in the house of the LORD, and in the house of the king of Judah, and at Jerusalem, go not to Babylon.

If they be prophets ... let them make intercession ... that the vessels ... left ... at Jerusalem go not to Babylon - i:e., "left" in other houses containing such vessels, besides the house of God and the king's palace. Nebuzaradan, captain of the guard under Nebuchadnezzar, carried all away (2 Kings 25:13-17; 2 Chronicles 36:18). The more costly vessels had been previously removed in the reigns of Jehoiakim and Jeconiah. 

Verse 19
For thus saith the LORD of hosts concerning the pillars, and concerning the sea, and concerning the bases, and concerning the residue of the vessels that remain in this city,

The pillars ... bases ... residue of the vessels - (Jeremiah 52:17; Jeremiah 52:20-21). 

Verse 20-21
Which Nebuchadnezzar king of Babylon took not, when he carried away captive Jeconiah the son of Jehoiakim king of Judah from Jerusalem to Babylon, and all the nobles of Judah and Jerusalem;

No JFB commentary on these verses. 

Verse 22
They shall be carried to Babylon, and there shall they be until the day that I visit them, saith the LORD then will I bring them up, and restore them to this place.

Until the day that I visit them - until I visit the Babylonians in wrath by Cyrus (Jeremiah 32:5). In 70 years from the first carrying away of captives in Jehoiachin's reign (Jeremiah 29:10; 2 Chronicles 36:21).

I will restore them - "the vessels" of the temple, by the hand of Cyrus (Ezra 1:7) through Sheshbazzar the prince of Judah; also subsequently by Artaxerxes (Ezra 7:19) through Ezra.

Remarks:

(1) How futile it is to attempt to resist the will of God. God, who has made the earth and all things therein, by "His great power and His outstretched arm," can give it to whomsoever He pleases (Jeremiah 27:5). We must not, therefore, resist the authority which He has delegated to human rulers, but cheerfully submit.

(2) It is true we see power often in the hands of bad men; but God has His own all-wise purposes to serve, and our part is to believe He doeth all things well, and will make what is dark now, clear at last, if we but wait in patient faith.

`Blind unbelief is sure to err, And scan God's work in vain; God is His own interpreter, And He will make it plain.'

(3) The day of God's wrathful visitation of the proud oppressor, whom God has exalted for a time, is coming at last (Jeremiah 27:7; Jeremiah 27:22). Meanwhile we may judge how inferior in value are worldly riches and grandeur to the true riches, from the fact that often God gives the largest measure of the former to unbelievers.

(4) By a meek spirit, by quietness, and by a contented resignation to circumstances which we cannot alter, we may turn a cross into a blessing. Many would have escaped destroying providences had they submitted to humbling providences. It is better to take up a light cross that God puts in our way, than to pull down a heavier one on our head by impatience and impotent fretfulness. It would have been better for the Jews to have submitted to Nebuchadnezzar's yoke, as appointed by God, and so to have remained in their own land, than by their rebellion to bring on themselves their expulsion from it, and lengthened exile in Babylon (Jeremiah 27:10). In resisting Nebuchadnezzar, after the warning of God, they virtually rushed upon their own destruction. O that sinners would submit to the light yoke (Jeremiah 27:2) of Messiah, to whom the Father hath given power over all nations, and over the beasts of the field (Psalms 2:1-12 and Psalms 8:6-8 : cf. Genesis 2:19-20), rather than "die" (Jeremiah 27:13) by the vain effort to "break His hands asunder (Psalms 2:3), and to cast away His cords from them." Rather let them "cast away from them all their transgressions, and make them a new heart and a new spirit." For God saith-now saith-as He did to Israel of old, "Why will ye die?" (Ezekiel 18:31.) Why should you die the second death, infinitely worse than that "by sword, famine, and pestilence?" (Jeremiah 27:13.)

(5) What a grievous responsibility they incur who, by false promises of safety, without regeneration and conversion, flatter sinners to their ruin (Jeremiah 27:15-18). They and their dupes shall perish together, but especial woe awaits those by whom the offence came; they shall be beaten with many stripes.

(6) There is hope to the Church in her days of great est depression. Though one's lot be cast in times of her affliction, he must not despair, but confidently expect that, if not in his time, at least in God's own good time, better days are in store for the Church, and through her for the world. Her holy vessels shall be restored as at the first (Jeremiah 27:22), believing ministers and people, about to be "vessels of honour, sanctified and meet for the Master's use" (2 Timothy 2:21). 

28 Chapter 28 

Verse 1
And it came to pass the same year, in the beginning of the reign of Zedekiah king of Judah, in the fourth year, and in the fifth month, that Hananiah the son of Azur the prophet, which was of Gibeon, spake unto me in the house of the LORD, in the presence of the priests and of all the people, saying,

In the beginning of the reign of Zedekiah. The Jews often divided any period into two halves, the beginning and the end. Since Zedekiah reigned 11 years, the 4th year would be called the beginning of his reign, especially as during the first 3 years affairs were in such a disturbed state that he had little power or dignity, being a tributary; but in the 4th year he became strong in power.

Hananiah. Another of this name was one of the three godly youths who braved Nebuchadnezzar's wrath, in the fear of God (Daniel 1:6-7; Daniel 3:12). Probably a near relation, because Azariah is associated with him, as Azur with the Hananiah here. The godly and ungodly are often in the same family (Ezekiel 18:14-20).

Gibeon - one of the cities of the priests, to which order he must have belonged. 

Verse 2
Thus speaketh the LORD of hosts, the God of Israel, saying, I have broken the yoke of the king of Babylon.

Thus speaketh the Lord ... I have broken the yoke - I have determined to break; referring to Jeremiah's prophecy (Jeremiah 27:2-3; Jeremiah 27:12). 

Verse 3
Within two full years will I bring again into this place all the vessels of the LORD's house, that Nebuchadnezzar king of Babylon took away from this place, and carried them to Babylon:

Within two full years - literally, years of days. So "a month of days" - i:e., all its days complete (Genesis 29:14, margin; 41:1). It was marvelous presumption to speak so definitely without having any divine revelation. 

Verse 4
And I will bring again to this place Jeconiah the son of Jehoiakim king of Judah, with all the captives of Judah, that went into Babylon, saith the LORD: for I will break the yoke of the king of Babylon.

And I will bring again to this place Jeconiah - not necessarily implying that Hananiah wished Zedekiah to be superseded by Jeconiah. The main point intended was, that the restoration from Babylon should be complete. But, doubtless the false prophet foretold Jeconiah's return (2 Kings 24:12-15), to ingratiate himself with the populace, with whom Jeconiah was a favourite (Jeremiah 22:24, note). 

Verse 5
Then the prophet Jeremiah said unto the prophet Hananiah in the presence of the priests, and in the presence of all the people that stood in the house of the LORD,

The prophet Jeremiah. The epithet, "the prophet," is prefixed to "Jeremiah" throughout this chapter, to correspond to the same epithet before "Hananiah;" except Jeremiah 28:12, where "the prophet" has been inserted in the English version. The rival claims of the true and the false prophet are thus put in the more prominent contrast. 

Verse 6
Even the prophet Jeremiah said, Amen: the LORD do so: the LORD perform thy words which thou hast prophesied, to bring again the vessels of the LORD's house, and all that is carried away captive, from Babylon into this place.

Amen. Jeremiah prays for the people, though constrained to prophesy against them (1 Kings 1:36). The event was the appointed test between contradictory predictions (Deuteronomy 18:21-22). 'Would that what you say were true.' I prefer the safety of my country even to my own estimation. The prophets had no pleasure in announcing God's judgments, but did so as a matter of stern duty, not thereby divesting themselves of their natural feelings of sorrow for their country's woe. (Compare Moses' word, Exodus 32:32, If thou wilt not forgive their sin, "blot me out of thy book," - and Paul's prayer, Romans 9:3, "I could wish that myself were accursed from Christ, for my brethren, my kinsmen according to the flesh," - as instances of how God's servants, intent only on the glory of God and the salvation of the country, forgat self, and uttered wishes in a state of feeling transported out of themselves.) So Jeremiah wished not to diminish ought from the word of God, though as a Jew he uttered the wish for his people (Calvin). 

Verse 7
Nevertheless hear thou now this word that I speak in thine ears, and in the ears of all the people;

No JFB commentary on this verse. 

Verse 8
The prophets that have been before me and before thee of old prophesied both against many countries, and against great kingdoms, of war, and of evil, and of pestilence.

The prophets that have been before me - Hosea, Joel, Amos, and others.

Prophesied ... of evil. A few manuscript read famine, which is more usually associated with the specification of war and pestilence (Jeremiah 15:2; Jeremiah 18:21; Jeremiah 27:8; Jeremiah 27:13). But evil here includes all the calamities flowing from war-not merely famine, but also desolation, etc. Evil, being the more difficult reading, is less likely to be the interpolated one than famine, which probably originated in copying the parallel passages. 

Verse 9
The prophet which prophesieth of peace, when the word of the prophet shall come to pass, then shall the prophet be known, that the LORD hath truly sent him.

The prophet which prophesieth of peace. Hananiah had given no warning as to the need of conversion, but had foretold prosperity unconditionally. Jeremiah does not say that all are true prophets who foretell truths in any instance (which Deuteronomy 13:1-3 disproves), but asserts only the converse-namely, that whoever, as Hananiah, predicts what the event does not confirm, is a false prophet. There are two tests of prophets --

(1) The event (Deuteronomy 18:22).

(2) Accordance with the Word of God (Isaiah 8:20). 

Verse 10
Then Hananiah the prophet took the yoke from off the prophet Jeremiah's neck, and brake it.

Then Hananiah the prophet took the yoke from off the prophet Jeremiah's neck, and brake it - (Jeremiah 27:2). Impious audacity to break what God had appointed as a solemn pledge of the fulfillment of His word. Hence, Jeremiah deigns no reply (Jeremiah 28:11; Matthew 7:6). 

Verse 11
And Hananiah spake in the presence of all the people, saying, Thus saith the LORD Even so will I break the yoke of Nebuchadnezzar king of Babylon from the neck of all nations within the space of two full years. And the prophet Jeremiah went his way.

So will I break the yoke of Nebuchadnezzar ... from the neck of all nations - opposed to Jeremiah 27:7. 

Verse 12
Then the word of the LORD came unto Jeremiah the prophet, after that Hananiah the prophet had broken the yoke from off the neck of the prophet Jeremiah, saying,

No JFB commentary on this verse. 

Verse 13
Go and tell Hananiah, saying, Thus saith the LORD Thou hast broken the yokes of wood; but thou shalt make for them yokes of iron.

Thou hast broken the yokes of wood; but thou shalt make for them yokes of iron - not here, "Thou hast broken ... word," and "I will make ... iron" (cf. Jeremiah 28:16). The same false prophets who, by urging the Jews to rebel, had caused them to throw off the then comparatively easy yoke of Babylon, thereby themselves brought on them a more severe yoke imposed by that city. "Yokes of iron," alluding to Deuteronomy 28:48. It is better to take up a light cross in our way than to pull a heavier on our own heads. We may escape destroying providences by submitting to humbling providences. So, spiritually, contrast the "easy yoke" of Christ, which men so often set aside for legalism and ritualism, with the "yoke of bondage" of the law (Acts 15:10; Galatians 5:1). 

Verse 14
For thus saith the LORD of hosts, the God of Israel; I have put a yoke of iron upon the neck of all these nations, that they may serve Nebuchadnezzar king of Babylon; and they shall serve him: and I have given him the beasts of the field also.

I have put. Though Hananiah and those like him were secondary instruments in bringing the iron yoke on Judea (Jeremiah 28:13), God was the great First Cause (Jeremiah 27:4-7). 

Verse 15
Then said the prophet Jeremiah unto Hananiah the prophet, Hear now, Hananiah; The LORD hath not sent thee; but thou makest this people to trust in a lie.

Thou makest this people to trust in a lie - (Jeremiah 29:31; Ezekiel 13:22). 

Verse 16
Therefore thus saith the LORD Behold, I will cast thee from off the face of the earth: this year thou shalt die, because thou hast taught rebellion against the LORD.

This year thou shalt die. The prediction was uttered in the fifth month (Jeremiah 28:1); Hananiah's death took place in the seventh month - i:e., within two months after the prediction-answering with awful significance to the two years in which Hananiah had foretold that the yoke imposed by Babylon would end.

Thou hast taught rebellion - opposition to God's plain direction that all should submit to Babylon (Jeremiah 29:32). 

Remarks:

(1) Wherever there is genuine coin there generally follows its counterfeit. We are not to argue, as infidels, from the falsity of some prophesyings, that all claims to miraculous prophetic inspiration are false. Each claimant to inspiration must stand on his own warrant. Does his prophecy accord with the existing revelation in the Word of God? And does the event verify the prediction? Hananiah wanted both tests. He promised to sinners peace and safety without repentance: he went directly counter to the recognized prophet of God (Jeremiah), breaking the very yokes which Jeremiah had, by the direction of God, made as the symbol of the nation's coming subjection to Nebuchadnezzar. The existence of the spurious confirms the reality of true revelations-since, if the latter had no real existence, the former would not start up in imitation of them. Let us shun that religious teacher who flatters us in our sins, rather than rouses us by plainly telling us their awful consequences. Let us set our hearts less on temporal ease, such as Hananiah promised, and more on the spiritual peace and heavenly blessings which Hananiah, like many false teachers, kept in the background.

(2) Though Jeremiah, in the discharge of his divine commission, was constrained to prophesy against His nation, he prayed not the less for them. He who is faithful to his God is likely to be so to his country's truest interests. The Christian is ever the true patriot. Self and one's own glory are willingly sacrificed by such a one to the glory of God and the good of one's fellow-men. Even though his ungrateful fellow-citizens may hate and misunderstand him, he will say, like Samuel, "As for me, God forbid that I should sin against the Lord in ceasing to pray for you" (1 Samuel 12:23).

(3) False teachers, who set aside the yoke of the Lord, bring upon their hearers and upon themselves an infinitely more galling yoke (Jeremiah 28:13-14). The yokes of wood which Jeremiah made, and which Hananiah broke, were replaced by yokes of iron. So they who will not preach the alarming as well as the comforting truths of the Gospel, or who substitute formal and ritual service for repentance, faith, and obedience, as the means of giving peace and safety, in the end bring the iron yoke of the law's curse upon themselves and their hearers.

(4) Though generally God does not, in the present dispensation, visit the liar and false teacher with immediate and palpable retribution, yet in some cases even still the guilty are overtaken by the sudden judgment of God. Hananiah in the Old Testament, and his namesake Ananias (Acts 5:1-42) in the New Testament, are awful warnings of the terrible vengeance which, however long delayed in appearance, really "lingereth not" (2 Peter 2:3), and which shall finally overtake "all liars" (Revelation 21:8), and everyone "whosoever loveth and maketh a lie" (Revelation 22:15), "in the lake which burneth with fire and brimstone, which is the second death." 

29 Chapter 29 

Verse 1
Now these are the words of the letter that Jeremiah the prophet sent from Jerusalem unto the residue of the elders which were carried away captives, and to the priests, and to the prophets, and to all the people whom Nebuchadnezzar had carried away captive from Jerusalem to Babylon;

Unto the residue of the elders - those still surviving from the time when they were carried to Babylon with Jeconiah; the other elders of the captives had died by either a natural or a violent death. 

Verse 2
(After that Jeconiah the king, and the queen, and the eunuchs, the princes of Judah and Jerusalem, and the carpenters, and the smiths, were departed from Jerusalem;)

The queen - Nehushta, the queen-mother, daughter of Elnathan (2 Kings 24:8; 2 Kings 24:15). (Elnathan, her father, perhaps is the same as the one Jeremiah 26:22.) She reigned jointly with her son.

The princes. All the men of authority were taken away, lest they should organize a rebellion. Jeremiah wrote his letter, while the calamity was still recent, to console the captives under it. 

Verse 3
By the hand of Elasah the son of Shaphan, and Gemariah the son of Hilkiah, (whom Zedekiah king of Judah sent unto Babylon to Nebuchadnezzar king of Babylon) saying,

Elasah the son of Shaphan, and Gemariah the son of Hilkiah, (whom Zedekiah king of Judah sent unto Babylon). In Jeremiah 51:59 Zedekiah himself goes to Babylon; here he sends ambassadors. Whatever was the object of the embassy, it shows that Zedekiah only reigned at the pleasure of the king of Babylon, who might have restored Jeconiah, had he pleased. Hence, Zedekiah permitted Jeremiah's letter to be sent, not only as being led by Hananiah's death to attach greater credit to the prophet's words, but also as the letter accorded with his own wish that the Jews should remain in Chaldea until Jeconiah's death.

Son of Hilkiah - the high priest who found the book of the law in the house of the Lord, and showed it to "Shaphan" the scribe (the same Shaphan probably as here), who showed it to King Josiah, (2 Kings 22:8, etc.) The sons of Hilkiah and Shaphan inherited from their fathers some respect for sacred things. So in Jeremiah 36:25, "Gemariah" interceded with king Jehoiakim that the prophet's roll should not he burned. 

Verse 4
Thus saith the LORD of hosts, the God of Israel, unto all that are carried away captives, whom I have caused to be carried away from Jerusalem unto Babylon;

No JFB commentary on this verse. 

Verse 5
Build ye houses, and dwell in them; and plant gardens, and eat the fruit of them;

Build ye houses - in opposition to the false prophet's suggestions, who told the captives that their captivity would soon cease, Jeremiah tells them that it will be of long duration, and that therefore they should build houses, as Babylon is to be for long their home. 

Verse 6
Take ye wives, and beget sons and daughters; and take wives for your sons, and give your daughters to husbands, that they may bear sons and daughters; that ye may be increased there, and not diminished.

Take ye wives, and beget sons and daughters; and take wives for your sons, and give your daughters to husbands, that they may bear sons and daughters; that ye may be increased there, and not diminished. It was God's will that the seed of Abraham should not fail; thus consolation is given them, and the hope, though not of an immediate, yet of an ultimate return. 

Verse 7
And seek the peace of the city whither I have caused you to be carried away captives, and pray unto the LORD for it: for in the peace thereof shall ye have peace.

Seek the peace of the city where I have caused you to be carried away captives, and pray unto the Lord for it - (Ezra 6:10; Romans 13:1; 1 Timothy 2:2). Not only bear the Babylonian yoke patiently, but pray for your masters - i:e., while the captivity lasts. God's good time was to come when they were to pray for Babylon's downfall (Jeremiah 51:35; Psalms 137:8). They were not to forestall that time. True religion teaches patient submission, not sedition, even though the prince be an unbeliever. In all states of life let us not throw away the comfort we may have, because we have not all we would have. There is here a foretaste of Gospel love toward enemies (Matthew 5:44). 

Verse 8
For thus saith the LORD of hosts, the God of Israel; Let not your prophets and your diviners, that be in the midst of you, deceive you, neither hearken to your dreams which ye cause to be dreamed.

Neither hearken to your dreams which ye cause to be dreamed. The Latin adage saith, 'The people wish to be deceived, so let them be deceived.' Not mere credulity misleads men, but their own perverse "love of darkness rather than light." It was not priests who originated priestcraft, but the people's own morbid appetite to be deceived; e.g., Aaron and the golden calf (Exodus 32:1-4). So the Jews caused or made the prophets to tell them encouraging dreams (Jeremiah 23:25-26; Ecclesiastes 5:7; Zechariah 10:2; John 3:19-21). 

Verse 9
For they prophesy falsely unto you in my name: I have not sent them, saith the LORD.

No JFB commentary on this verse. 

Verse 10
For thus saith the LORD, That after seventy years be accomplished at Babylon I will visit you, and perform my good word toward you, in causing you to return to this place.

After seventy years be accomplished at Babylon I will visit you - (note, Jeremiah 25:11-12; Daniel 9:2). This proves that the seventy years date from Jeconiah's captivity, not from the last captivity. The specification of time was to curb the impatience of the Jews, lest they should hasten before God's time.

I will ... perform my good word - promise of a return. 

Verse 11
For I know the thoughts that I think toward you, saith the LORD, thoughts of peace, and not of evil, to give you an expected end.

I know - I alone, not the false prophets, who know nothing of my purposes, though they pretend to know.

The thoughts that I think - (Isaiah 55:9). Glancing at the Jews, who had no "thoughts of peace," but only of "evil" (misfortune), because they could not conceive how deliverance could come to them. The moral malady of man is two-fold, at one time vain confidence, then, when that is disappointed, despair. So the Jews first laughed at God's threats, confident that they should speedily return; then, when cast down from that confidence, they sank in inconsolable despondency.

Expected end - literally, an end and an expectation; i:e., an end, and that such an end as you wish for. Two nouns joined by and standing for a noun and adjective. So Jeremiah 36:27, "the roll and the words," - i:e., the roll of words; Genesis 3:16, "sorrow and conception," - i:e., sorrow in conception. Compare Proverbs 23:18, where, as here, end means a happy issue. 

Verse 12
Then shall ye call upon me, and ye shall go and pray unto me, and I will hearken unto you.

Ye shall go and pray unto me, and I will hearken unto you - fulfilled Daniel 9:3, etc. When God designs mercy, He puts it into the hearts of His people to pray for the mercy designed. When such a spirit of prayer is poured out, it is a sure sign of coming mercy.

Go - to the temple and other places of prayer; contrasted with their previous sloth as to going to seek God. 

Verse 13
And ye shall seek me, and find me, when ye shall search for me with all your heart.

Ye shall seek me, and find me, when ye ... search for me with all your heart - (Leviticus 26:40-42; Leviticus 26:44-45). 

Verse 14
And I will be found of you, saith the LORD: and I will turn away your captivity, and I will gather you from all the nations, and from all the places whither I have driven you, saith the LORD and I will bring you again into the place whence I caused you to be carried away captive.

I will be found of you - (Psalms 32:6; Isaiah 55:6).

And I will turn away your captivity - play upon sounds, shabti ... shebith. 

Verse 15
Because ye have said, The LORD hath raised us up prophets in Babylon;

Because ye have said - referring not to the preceding words, but to Jeremiah 29:10-11, 'Yahweh saith this to you'

(i:e., the prophecy of the continuance of the captivity seventy years), "because ye have said, The Lord hath raised us up prophets in Babylon," - namely, foretelling our speedy deliverance (this their prophecy is supposed, not expressed; accordingly, Jeremiah 29:16-19 contradicts this false hope again, Jeremiah 29:8-9; Jeremiah 29:21). He, in this 15th verse, turns his address from the godly (Jeremiah 29:12-14) to the ungodly listeners to false prophets. 

Verse 16
Know that thus saith the LORD of the king that sitteth upon the throne of David, and of all the people that dwelleth in this city, and of your brethren that are not gone forth with you into captivity;

Thus saith the Lord of the king that sitteth upon the throne of David, and of all the people that dwelleth in this city, and of your brethren that are not gone forth with you into captivity - so far from your returning to Jerusalem soon, even your brethren still left dwelling there shall themselves also be cast into exile. He mentions "the throne of David," lest they should think that, because David's kingdom was to be perpetual, no severe, though temporary, chastisements could interpose (Psalms 89:29-36). 

Verse 17
Thus saith the LORD of hosts; Behold, I will send upon them the sword, the famine, and the pestilence, and will make them like vile figs, that cannot be eaten, they are so evil.

Vile figs - Hebrew [sho`ar], 'horrible,' or nauseous, from a root [shaa`ar] to regard with loathing (see Jeremiah 24:8; Jeremiah 24:10). 

Verse 18
And I will persecute them with the sword, with the famine, and with the pestilence, and will deliver them to be removed to all the kingdoms of the earth, to be a curse, and an astonishment, and an hissing, and a reproach, among all the nations whither I have driven them:

Removed to all ... kingdoms - (Jeremiah 15:4; Deuteronomy 28:25).

A curse, an astonishment, and an hissing, and a reproach - (Jeremiah 26:6; Jeremiah 18:16; Jeremiah 19:8). 

Verse 19-20
Because they have not hearkened to my words, saith the LORD, which I sent unto them by my servants the prophets, rising up early and sending them; but ye would not hear, saith the LORD.

No JFB commentary on these verses. 

Verse 21
Thus saith the LORD of hosts, the God of Israel, of Ahab the son of Kolaiah, and of Zedekiah the son of Maaseiah, which prophesy a lie unto you in my name; Behold, I will deliver them into the hand of Nebuchadrezzar king of Babylon; and he shall slay them before your eyes;

Zedekiah - brother of Zephaniah (Jeremiah 29:25), both being sons of Maaseiah. Probably of the same family as the false prophet Zedekiah, son of Chenaanah, under Ahab in Israel (1 Kings 22:11; 1 Kings 22:24). 

Verse 22
And of them shall be taken up a curse by all the captivity of Judah which are in Babylon, saying, The LORD make thee like Zedekiah and like Ahab, whom the king of Babylon roasted in the fire;

Of them shall be taken up a curse - i:e., a formula of imprecation.

Lord make thee like Zedekiah - (cf. Genesis 48:20; Isaiah 65:15, "Ye shall leave your name for a curse unto my chosen").

Roasted in the fire - a Chaldean punishment (Daniel 3:6). 

Verse 23
Because they have committed villany in Israel, and have committed adultery with their neighbours' wives, and have spoken lying words in my name, which I have not commanded them; even I know, and am a witness, saith the LORD.

They have committed villany - literally, sinful folly (Isaiah 32:6). 

Verses 24-32
Thus shalt thou also speak to Shemaiah the Nehelamite, saying,

A second communication which Jeremiah sent to Babylon after the messengers who carried his first letter had brought a letter from the false prophet Shemaiah to Zephaniah, etc., condemning Jeremiah, and reproving the authorities for not having apprehended them.

Shemaiah the Nehelamite - a name derived either from his father or from a place: alluding at the same time to the Hebrew meaning, 'a dreamer' (cf. Jeremiah 29:8).

Verse 25. Thou hast sent letters in thy name - without sanction of "the Lord of hosts, the God of Israel," which words stand in antithesis to thy name (John 5:43).

Zephaniah - the second priest, or substitute (sagan) of the high priest. He was one of those sent to consult Jeremiah by Zedekiah (Jeremiah 21:1). Slain subsequently by Nebuchadnezzar at the capture of Jerusalem (2 Kings 25:18; 2 Kings 25:21; Jeremiah 52:24-27). Zephaniah was in particular addressed, as being likely to take up against Jeremiah the prophet's prediction against his brother Zedekiah at Babylon (Jeremiah 29:21). Zephaniah was to read it to the priests, and in the presence of all the people, in the temple.

Verse 26. The Lord hath made thee priest in the stead of Jehoiada. Zephaniah's promotion as second priest, owing to Jehoiada's being then in exile, was unexpected. Shemaiah thus accuses him of ingratitude toward God, who had so highly exalted him before his regular time.

That ye should be officers in the house of the Lord, for every man that is mad - ye should, as bearing rule in the temple (Jeremiah 20:1, note), apprehend every false prophet like Jeremiah.

Mad - inspired prophets were often so called by the ungodly (2 Kings 9:11; Acts 26:24; Acts 2:13; Acts 2:15; Acts 2:17-18). Jeremiah is in this a type of Christ, against whom the same charge was brought (John 10:20).

Put him in prison - rather, the stocks (Jeremiah 20:2, note).

Stocks , [ hatsiynoq (Hebrew #6729)] - from a root [tsaanaq], to confine; hence, rather, a narrow dungeon. According to Deuteronomy 17:8-9, the priest was judge in controversies, but had no right to put into the stocks: this right he had assumed to himself in the troubled state of the times.

Verse 27. Jeremiah of Anathoth - said contemptuously, as "Jesus of Nazareth."
Maketh himself a prophet - as if God had not made him one, but himself.

Verse 28. Therefore he sent unto us in Babylon, saying ... build ye houses - referring to Jeremiah's first letter to Babylon (Jeremiah 29:5).

Verse 29. Zephaniah the priest read this letter in the ears of Jeremiah. He seems to have been less prejudiced against Jeremiah than the others; hence, he reads the charge to the prophet, that he should not be condemned without a hearing. This accords with Shemaiah's imputation against Zephaniah for lack of zeal against Jeremiah (Jeremiah 29:25; Jeremiah 29:27). Hence, the latter was chosen by King Zedekiah as one of the deputation to Jeremiah (Jeremiah 21:1; Jeremiah 37:3).

Verse 30. Then came the word of the Lord unto Jeremiah, saying. This resumes the thread of the sentence which began at Jeremiah 29:25, but was left there not completed. Here, in Jeremiah 29:30, it is completed, not, however, in continuity, but by a new period. The apodosis, or consequent member of the sentence, answering to the "Because," etc., first occurring in Jeremiah 29:25, and then resumed in Jeremiah 29:31, is given at Jeremiah 29:32, "Behold I will punish Shemaiah," etc. The same construction occurs Romans 5:12-15.

Verse 32. He shall not have a man to dwell among this people - (Deuteronomy 28:18, "Cursed shall be the fruit of thy body").

Neither shall he behold the good - as he despised the lawful time, and wished to return before the time God had expressly announced, in just retribution he should not share in the restoration from Babylon at all.

Thou hast taught rebellion - going against God's revealed will as to the time (Jeremiah 29:10; Jeremiah 28:16). Remarks:

(1) Jeremiah's two letters to the Jewish captives in Babylon were a pledge to assure them that, thought chastised sorely, they were not utterly forsaken by the Lord, nor given over to death. Even in Babylon they may be comparatively happy (Jeremiah 29:5-6), if they be obedient to the Lord's will concerning them, and, instead of complaining, make the best of existing circumstances. Fretfulness in trials only makes matters worse, whereas godly contentment can give cheerfulness amidst the most adverse circumstances. If things are not as favourable to us as we might wish, still they are better than we deserve, and not nearly so bad as they might be: above all, they are as God ordains them, and the child of God will say:

`My times are in Thy hands: Corroding care or calm repose, Spring's balmy breath or wintry snows, Whate'er betide, if God provide, 'Tis for the best-I wish no lot beside.'

(2) Religion teaches us to "pray for" the powers that be, as they are ordained of God (Jeremiah 29:7). God in His own good time will deliver His people from their oppressors. But meanwhile let not believers, by sedition, take their cause out of His hand, but pray for their enemies, and especially for those of them who are in rule and authority (Romans 13:1; 1 Timothy 2:2).

(3) Diviners misled the Jews in Babylon with prophecies, which they spake "in the name of the Lord" (Jeremiah 29:9), and as if by His commission, teaching a very different doctrine from that of Jeremiah, and promising the captives a speedy deliverance and restoration. But if the people themselves had not been predisposed to error there would have arisen no such deceivers. The people lent a ready ear to illusory dreams of restoration, "which they caused to be dreamed" themselves. The wish was parent of the thought. Instead of studying to be quiet, and "seeking the peace of the city where God had caused them to be carried away captives" (Jeremiah 29:7), they gave way to a restless spirit, and so listened to every impostor whom their own credulity and discontent raised up. When once we substitute our own perverse will for the will of God, there are no bounds to the extravagances and miseries into which we may be carried.

(4) On the other hand, "unto the upright there ariseth light in the darkness." The believing Jews among the captives had a gracious promise to cheer them, in their patient waiting on and for the Lord. Though the captivity was to be long, it would cease after seventy years. The unbelieving Jews, from presumptuous confidence of a speedy restoration at first, passed at last to despair of a restoration at all. Both feelings alike flowed from unbelief of the "good word" and the good-will of God (Jeremiah 29:10). Lest His people should be tempted to the same hard thoughts of God, He gives them, in order to sustain their faith and patience, a gracious promise resting on His gracious character - "I know the thoughts that I think toward you-thoughts of peace, and not of evil, to give you an expected end" (Jeremiah 29:11). This promise was designed to quicken their prayers. It is a sure token that God is about to visit in mercy when He puts it into our hearts to pray for that mercy (Jeremiah 29:12). When such a spirit of prayer is poured upon us, we not merely seek the Lord, but we also "search for Him with all our heart" (Jeremiah 29:13); and then we are sure to find Him, because He is waiting to be gracious to us.

(5) Not only were the captives at Babylon not to return to Jerusalem soon, as their false prophets assured them, but their brethren, then free at Jerusalem, were soon to suffer all the horrors of the sword, famine, pestilence, and captivity. The false prophets would be made a special example of; because they not only lied, which is bad enough of itself, but they also lied to "Israel," the people of the Lord, and, worst of all, they uttered their lies "in the name" of the God of truth (Jeremiah 29:21-23). They who "teach rebellion against the Lord" shall be "punished" by the Lord: they and their seed can have no dwelling place among the people of God, nor shall they be permitted to "behold the good which God will do for His people" (Jeremiah 29:32). Be our prayer, "Remember me, O Lord, with the favour that thou bearest unto thy people: O visit me with thy salvation; that I may see the good of thy chosen, that I may rejoice in the gladness of thy nation, that I may glory with thine inheritance" (Psalms 106:5). 

30 Chapter 30 

Verse 1
The word that came to Jeremiah from the LORD, saying,

No JFB commentary on this verse. 

Verse 2
Thus speaketh the LORD God of Israel, saying, Write thee all the words that I have spoken unto thee in a book.

Write thee all the words that I have spoken unto thee in a book. After the destruction of Jerusalem he is not ordered, as heretofore, to speak, but to write the succeeding prophecy (Jeremiah 30:4, etc.), so as thereby it might be read by his countrymen wheresoever they might be in their dispersion. 

Verse 3
For, lo, the days come, saith the LORD, that I will bring again the captivity of my people Israel and Judah, saith the LORD: and I will cause them to return to the land that I gave to their fathers, and they shall possess it.

I will bring again the captivity of my people Israel and Judah - the restoration not merely of the Jews (treated of in this Jeremiah 30:1-24), but also of the ten tribes ("Israel," treated of in Jeremiah 31:1-40), together forming the whole nation (Jeremiah 30:18; Jeremiah 32:44; Ezekiel 39:25; Amos 9:14-15). "Israel" is mentioned first, because its exile was longer than that of Judah. Some captives of the Israelite ten tribes returned with those of Judah (Luke 2:36, "Aser" is mentioned). But these are only a pledge of the full restoration hereafter (Romans 11:26, "All Israel"). Compare Jeremiah 16:15. This 3rd verse is a brief statement of the subject before the prophecy itself is given. 

Verse 4
And these are the words that the LORD spake concerning Israel and concerning Judah.

No JFB commentary on this verse. 

Verse 5
For thus saith the LORD We have heard a voice of trembling, of fear, and not of peace.

We have heard a voice of trembling. God introduces the Jews speaking that which they will be reduced to at last, in spite of their stubbornness. Threat and promise are combined: the former briefly-namely, the misery of the Jews in the Babylonian captivity down to their "trembling" and "fear" arising from the approach of the Medo-Persian army of Cyrus against Babylon: the promise is more fully dwelt on-namely, their "trembling" will issue in a deliverance as speedy as is the transition from a woman's labour-pangs to her joy at giving birth to a child (Jeremiah 30:6). 

Verse 6
Ask ye now, and see whether a man doth travail with child? wherefore do I see every man with his hands on his loins, as a woman in travail, and all faces are turned into paleness?

Ask ... whether a man doth travail with child - consult all the authorities, men or books, you can, you will not find an instance. Yet in that coming day "men" will be seen "with their hands" pressed "on their loins," as women do to repress their pangs. God will drive men, through pain, to gestures more fitting a woman than a man (Jeremiah 4:31; Jeremiah 6:24). The metaphor is often used to express the previous pain followed by the sudden deliverance of Israel, as in the case of a woman in child-birth (Isaiah 66:7-9).

All faces are turned into paleness - properly the colour of herbs blasted and fading: the green paleness of one in jaundice, the sickly paleness of terror. 

Verse 7
Alas! for that day is great, so that none is like it: it is even the time of Jacob's trouble; but he shall be saved out of it.

That day is great - marked by great calamities (Joel 2:11; Joel 2:31; Amos 5:18; Zephaniah 1:14).

None like it. ... But he shall be saved - (Daniel 12:1). The partial deliverance at Babylon's downfall prefigures

the final complete deliverance of Israel, literal and spiritual, at the downfall of the mystical Babylon (Revelation 18:1-24;

19.) 

Verse 8
For it shall come to pass in that day, saith the LORD of hosts, that I will break his yoke from off thy neck, and will burst thy bonds, and strangers shall no more serve themselves of him:

I will break his yoke from off thy neck - his, i:e., Jacob's (Jeremiah 30:7), the yoke imposed on him. The transition to the second person is frequent, God speaking of Jacob or Israel, at the same time addressing him directly. So "him" rightly follows.

Strangers shall no more serve themselves of him - "foreigners shall no more make him their servant" (Jeremiah 25:14). After the deliverance by Cyrus, Persia, Alexander, Antiochus, and Rome made Judea their servant. The full deliverance meant must therefore be still future. 

Verse 9
But they shall serve the LORD their God, and David their king, whom I will raise up unto them.

But they shall serve the Lord - instead of serving strangers (Jeremiah 30:8), they shall serve the Lord, their rightful King in the theocracy (Ezekiel 21:27).

David their king - no king of David's seed has held the sceptre since the captivity; because Zerubbabel, though of David's line, never claimed the title of "king." The Son of David, Messiah, must therefore be meant; so the Targum (cf. Isaiah 55:3-4; Ezekiel 34:23-24; Ezekiel 37:24; Hosea 3:5; Romans 11:25-32). He was appointed to the throne of David (Isaiah 9:9; Luke 1:32). He is here joined with Yahweh as claiming equal allegiance. God is our "King" only when we are subject to Christ; God rules us not immediately, but through His Son (John 5:22-23; John 5:27).

Whom I will raise up - applied to the judges whom God raised up as deliverers of Israel out of the hand of its oppressors (Judges 2:16; Judges 3:9). So Christ was raised up as the antitypical Deliverer (Psalms 2:6; Luke 1:69; Acts 2:30; Acts 13:23). 

Verse 10
Therefore fear thou not, O my servant Jacob, saith the LORD neither be dismayed, O Israel: for, lo, I will save thee from afar, and thy seed from the land of their captivity; and Jacob shall return, and shall be in rest, and be quiet, and none shall make him afraid.

I will save thee from afar. Be not afraid, as if the distance of the places where ye are to be dispersed precludes the possibility of return.

Thy seed. Though through the many years of captivity intervening yourselves may not see the restoration, the promise shall be fulfilled to your seed, primarily at the return from Babylon, fully at the final restoration.

Jacob shall ... be quiet ... none shall make him afraid - (Jeremiah 23:6; Zechariah 14:11). Contrasted with the past ceaseless troubles, fears, and insecurity of God's ancient people. 

Verse 11
For I am with thee, saith the LORD, to save thee: though I make a full end of all nations whither I have scattered thee, yet will I not make a full end of thee: but I will correct thee in measure, and will not leave thee altogether unpunished.

Though I make a full end of all nations ... yet ... not ... of thee - (Amos 9:8). The punishment of reprobates is final and fatal; that of God's people temporary and corrective. Babylon was utterly destroyed; Israel after chastisement was delivered.

I will correct thee in measure - literally, with judgment, i:e., moderation, not in the full rigour of justice (Jeremiah 10:24; Jeremiah 46:28; Psalms 6:1; Isaiah 27:8).

I will not leave thee altogether unpunished - (Exodus 34:7). 

Verse 12
For thus saith the LORD, Thy bruise is incurable, and thy wound is grievous. Thy bruise is incurable. The desperate circumstances of the Jews are here represented as an incurable wound. Their sin is so grievous that their hope of the punishment (their exile) soon coming to an end is vain (Jeremiah 8:22; Jeremiah 15:18; 2 Chronicles 36:16). 

Verse 13
There is none to plead thy cause, that thou mayest be bound up: thou hast no healing medicines.

There is none to plead thy cause - a new image from a court of justice.

That thou mayest be bound up - namely, with the bandages applied to tie up a wound.

Thou hast no healing medicines - literally, medicines of healing, or else applications (literally, ascensions) of medicaments. 

Verse 14
All thy lovers have forgotten thee; they seek thee not; for I have wounded thee with the wound of an enemy, with the chastisement of a cruel one, for the multitude of thine iniquity; because thy sins were increased.

All thy lovers - the people formerly allied to thee, Assyria and Egypt (cf. Lamentations 1:2).

Seek thee not - have cast away all concern for thee in thy distress.

I have wounded thee with the wound of an enemy - a wound such as an enemy would inflict. God condescends to employ language adapted to human conceptions. He is incapable of "enmity" or "cruelty;" it was their grievous sin which righteously demanded a grievous punishment, as though he were an "enemy" (Jeremiah 5:6; Job 13:24; Job 30:21); whereas He is really the unchangeable friend of His elect people. 

Verse 15
Why criest thou for thine affliction? thy sorrow is incurable for the multitude of thine iniquity: because thy sins were increased, I have done these things unto thee. Why criest thou - as if God's severity was excessive. Thou hast no reason to complain, for thine affliction is just. Thy cry is too late, because the time of repentance and mercy is past (Calvin). 

Verse 16
Therefore all they that devour thee shall be devoured; and all thine adversaries, every one of them, shall go into captivity; and they that spoil thee shall be a spoil, and all that prey upon thee will I give for a prey.

Therefore - connected with Jeremiah 30:13, because "there is none to plead thy cause," etc., "therefore" I will plead thy cause, and heal thy wound, by overwhelming thy foes. Jeremiah 30:15 is inserted to amplify what was said at the close of Jeremiah 30:14. When the false ways of peace, suggested by the so-called prophets, had only ended in the people's irremediable ruin, the true prophet comes forward to announce the grace of God as bestowing repentance and healing.

All they that devour thee shall be devoured; ... they that spoil thee shall be a spoil ... all that prey upon thee will I give for a prey - retribution in kind (cf. note, Jeremiah 2:3, "devour;" Exodus 23:22; Isaiah 33:1, "When thou (the Assyrian spoiler) shalt cease to spoil, thou shalt be spoiled; and when thou shalt make an end to deal treacherously, they shall deal treacherously with thee"). 

Verse 17
For I will restore health unto thee, and I will heal thee of thy wounds, saith the LORD because they called thee an Outcast, saying, This is Zion, whom no man seeketh after.

I will restore health unto thee, and I will heal thee of thy wounds - (Jeremiah 8:22; Jeremiah 33:6).

Because they called thee an Outcast - as a wife put away by her husband (Isaiah 62:4, "Thou shalt no more be termed Forsaken; neither shall thy land anymore be termed Desolate: but thou shalt be called Heph-zibah, and thy land Beulah: for the Lord delighteth in thee, and thy land shall be married," contrasted with Jeremiah 30:12, "Thou shalt be called, Sought out, A city not forsaken").

Zion - alluding to its Hebrew meaning, dryness: "sought after" by none, as would be the case with an arid region (Isaiah 62:12). The extremity of the people, so far from being an obstacle to, will be the chosen opportunity of, God's grace. 

Verse 18
Thus saith the LORD Behold, I will bring again the captivity of Jacob's tents, and have mercy on his dwellingplaces; and the city shall be builded upon her own heap, and the palace shall remain after the manner thereof.

I will bring again the captivity - (Jeremiah 33:7; Jeremiah 33:11).

Tents - used to intimate that their present dwellings in Chaldea were but temporary as tents.

Have mercy on his dwelling places - (Psalms 102:13).

The city shall be builded upon her own heap - on the same hill, i:e., site, a hill being the usual site chosen for a city, (cf. Joshua 11:13, margin.) This better answers the parallel clause, "after the manner thereof" (i:e., in the same becoming way as formerly), than the rendering, "its own heap of ruins," as in Jeremiah 49:2,

The palace - the king's, on mount Zion.

Shall remain - rather, shall be inhabited (note, Jeremiah 17:6; Jeremiah 17:25). This confirms the English version, "palace," not as others translate, 'the temple' (see 1 Kings 16:18; 2 Kings 15:25). 

Verse 19
And out of them shall proceed thanksgiving and the voice of them that make merry: and I will multiply them, and they shall not be few; I will also glorify them, and they shall not be small.

Thanksgivings - the Hebrew word [ towdaah (Hebrew #8426)] includes confession as well as praise; for in the case of God the highest praises we can bestow are only confessing what God really is (Bengel) (Jeremiah 17:26; Jeremiah 31:12-13; Jeremiah 33:11; Isaiah 35:10; Isaiah 51:11).

I will multiply them - (Zechariah 10:8). 

Verse 20
Their children also shall be as aforetime, and their congregation shall be established before me, and I will punish all that oppress them.

Their children ... shall be as aforetime - as flourishing as in the time of David. 

Verse 21
And their nobles shall be of themselves, and their governor shall proceed from the midst of them; and I will cause him to draw near, and he shall approach unto me: for who is this that engaged his heart to approach unto me? saith the LORD.

Their nobles -- rather, 'their Glorious One' [ 'adiyrow (Hebrew #117)], or 'Leader' (cf. Acts 3:15, "The Prince (Greek, archeegos (Greek #747), Prince-leader) of life;" Hebrews 2:10), answering to "their governor" in the parallel clause.

Of themselves - of their own nation, a Jew, not a foreigner; applicable to Zerubbabel, or John Hyrcanus (hereditary high priest and governor), only as types of Christ (Genesis 49:10; Micah 5:2, "Out of thee (Bethlehem-Ephratah, in Judah) shall He come forth unto me that is to be ruler in Israel;" Romans 9:5), the antitypical "David" (Jeremiah 30:9).

I will cause him to draw near - as the great Priest. "To draw near," or "approach unto the Lord," is the technical phrase for ministering as a priest (Exodus 19:22, "The priests which come near to the Lord;" Leviticus 21:17). Through Him (Messiah) believers also have access to God (Hebrews 10:19-22). His priestly and kingly characters are similarly combined (Psalms 110:4; Zechariah 6:13, "He shall sit and rule upon His throne; and He shall be a priest upon His throne," where, see my note).

Who ... engaged his heart to approach - literally, pledged his heart, i:e., his life; a thing unique: Messiah alone hath made His life responsible as the surety (Hebrews 7:22; Hebrews 9:11-15), in order to gain access not only for Himself, but for us to God. Heart is here used for life, to express the courage which it needed to undertake such a tremendous suretiship. The question implies admiration at one being found competent by His two-fold nature, as God and man, for the task. Compare the interrogation (Isaiah 63:1-3). 

Verse 22
And ye shall be my people, and I will be your God.

Ye shall be my people ... - the covenant shall be renewed between God and His people through Messiah's mediation (Jeremiah 30:21; Jeremiah 31:1; Jeremiah 31:33; Jeremiah 32:38; Ezekiel 11:20; Ezekiel 36:28). 

Verse 23-24
Behold, the whirlwind of the LORD goeth forth with fury, a continuing whirlwind: it shall fall with pain upon the head of the wicked.

(Jeremiah 23:19). Vengeance upon God's foes always accompanies manifestations of His grace to His people.

A continuing , [ guwr (Hebrew #1481)] - literally, taking up its abode, dwelling (Psalms 5:4), "a whirlwind" abiding constantly; appropriately here, in the case of Babylon, which was to be permanently destroyed, substituted for 'whirling itself about' ("grievous" in the English version) (Jeremiah 23:19-20, see notes there), where the temporary downfall of Judea is spoken of. Others translate it 'congregating itself,' as in Hosea 7:14, "they assemble themselves." I prefer the English version.

Remarks:

(1) Though the Jews can claim no favour from God for their merits, yet God of His own grace promises to both Israel and Judah a complete deliverance and restoration (Jeremiah 30:3). But there shall come (Jeremiah 30:5-6), immediately before Messiah's final interposition in their behalf, a "time of trouble" to the people of Jacob, such that "none is like" it (Jeremiah 30:7). A promise is at the same time given that "he shall be saved out of it."

(2) Similarly, in the case of spiritual Israel, the Church, often the dawn of deliverance is preceded by the darkest hour of night. Just as the appearance of Moses as Israel's deliverer was not until their Egyptian bondage had reached its culmination of cruelty and oppression. In the first rescue of the sinner from the power of Satan in conversion, often the greatest gloom of fears and of despairing self-condemnation precedes the joy of assured faith and personally-known salvation. And so, in the after-experience of the believer, God suffers His people to be at times most sorely tried just before He purposes giving them the most delightful revelations of Himself. Finally, when their souls are about to pass to blessedness in His presence, then especially Satan tries them in their season of greatest bodily weakness. But let the believer fear nothing, because he has God's comforting assurance that, great though his trouble be, "he shall be saved out of it;" and even the joys of Paradise, which immediately await him, shall be enhanced by the remembrance of the great tribulation out of which he has come.

(3) There is a wide difference between the "end" of the enemies of God and that of the people of God (Jeremiah 30:11). The former are given over to utter destruction; whereas the latter, when they have for a time backslidden, are "not left altogether unpunished," but are "chastised in measure;" and then, when chastising has worked its designed effect, by leading them to return to their God, they are restored to God's favour, and shall abide in His presence forever. Babylon, the once mighty city, has lon g since ceased to exist; the Jewish people, once subject to Babylon, still remain, and await the coming glory of their nation, when "Jacob shall be in rest and quiet, and none shall make him afraid" (Jeremiah 30:10).

(4) The wound, political and spiritual, of Israel, was and is "incurable" by man (Jeremiah 30:12; Jeremiah 30:15). But when "none can plead her cause" (Jeremiah 30:13), and she herself "has no healing medicines," the Lord will espouse her part, and "restore health unto her" (Jeremiah 30:17), and "heal her wounds" (Jeremiah 30:17). Our case spiritually is then in the most favourable state when we have learned our own helplessness and inability to work the cure of our souls; because then we are constrained to cast ourselves unreservedly on our heavenly Advocate, to plead our cause, to heal our spiritual malady, and to impart His sanctifying Spirit.

(5) Zion, heretofore an "Outcast, whom no man sought after" (Jeremiah 30:17), shall be, according to the sure word of prophecy in the end, the object of the Lord's delight, and sought out by all men (Isaiah 62:4; Isaiah 62:12). Then shall her former oppressors be paid in kind (Jeremiah 30:16); her spoilers shall be spoiled, and her devourers shall be devoured; while out of her rebuilt habitation shall proceed joyful thanksgivings (Jeremiah 30:19); and sacrifices of praise shall be presented continually with acceptance before God, through her Divine King-Priest, the Son of David, sitting on the throne of David (Jeremiah 30:21).

(6) The Father himself asks, in order to call forth the adoring admiration of all His creatures, "Who is this that engaged His heart to approach unto me?" (Jeremiah 30:21;) and we, the redeemed, may echo the question. What an overwhelming responsibility to be surety and penally liable for the sins of the whole world! Who but the God-man, Christ Jesus, was competent to undertake such a task, to approach an infinitely holy God, after having become answerable for the sins of the whole human race, and to find acceptance not only for Himself but also for His people? Through Him all believers have access by one Spirit to the Father (Ephesians 2:18). Through Him "the fierce anger of the Lord, which shall fall upon the head of the wicked" (Jeremiah 30:23-24), is turned aside from us, and "we become His people, and He is our God" (Jeremiah 30:22). 

31 Chapter 31 

Verse 1
At the same time, saith the LORD, will I be the God of all the families of Israel, and they shall be my people.

As in that chapter the restoration of Judah, so in this the restoration of Israel's ten tribes, is foretold.

At the same time - "in the latter days" (Jeremiah 30:24).

Will I be the God of - manifesting my special grace to (Genesis 17:7; Matthew 22:32; Revelation 21:3).

All ... Israel - not the exiles of the southern kingdom of Judah only, but also the northern kingdom of the ten tribes; and not merely Israel in general, but "all the families of Israel." Never yet fulfilled (Romans 11:26). 

Verse 2
Thus saith the LORD, The people which were left of the sword found grace in the wilderness; even Israel, when I went to cause him to rest.

The people ... found grace in the wilderness. Upon the "grace" manifested to Israel "in the wilderness" God grounds His argument for renewing His favours to them now in their exile, because His covenant is "everlasting" (Jeremiah 31:3), and changes not. The same argument occurs Hosea 13:5; Hosea 9:10; Hosea 14:4-5; Hosea 14:8. Babylon is fitly compared to the "wilderness," as in both alike Israel was as a stranger far from his appointed "rest" or home, and Babylon is in Isaiah 40:3 called a "desert" (cf. Jeremiah 50:12).

I went to cause him to rest - namely, in the pillar of cloud and fire, the symbol of God's presence, which went before Israel to search out a resting-place (Numbers 10:33; Isaiah 63:14) for the people-both a temporary one at each halt in the wilderness, and a permanent one in Canaan (Exodus 33:14; Deuteronomy 3:20; Joshua 21:44; Psalms 95:11; Hebrews 3:11). 

Verse 3
The LORD hath appeared of old unto me, saying, Yea, I have loved thee with an everlasting love: therefore with lovingkindness have I drawn thee.

The Lord hath appeared of old unto me ... Yea, I have loved thee with an everlasting love. Israel gratefully acknowledges in reply God's past grace; but at the same time tacitly implies, by the expression "of old," that God does not appear to her now. 'God appeared to me of old, but now I am forsaken!' God replies, Nay, I love thee with the same love now as of old (Malachi 3:6). My love was not a momentary impulse, but from "everlasting" in my counsels, and to "everlasting" in its continuance; hence, originated the covenant whereby I gratuitously adopted thee (Malachi 1:2; Romans 11:28-29). Margin translates, 'from afar,' which does not answer so well as "of old" to "in the wilderness" (Jeremiah 31:2), which refers to the olden times of Israel's history.

With loving-kindness ... drawn - (Hosea 11:4). Rather, 'I have drawn out continually my loving-kindness toward thee.' So Psalms 36:10. "Continue (margin, draw out at length) thy loving-kindness." By virtue of my everlasting love I will still extend my loving-kindness to thee. So Isaiah 44:21, "O Israel, thou shalt not be forgotten of me." 

Verse 4
Again I will build thee, and thou shalt be built, O virgin of Israel: thou shalt again be adorned with thy tabrets, and shalt go forth in the dances of them that make merry.

Again I will build thee, and thou shalt be built. The combination of the active and passive to express the same fact implies the infallible certainty of its accomplishment "Build" - i:e., established in prosperity (Jeremiah 33:7). 

Thou shalt again be adorned with ... tabrets - (1 Samuel 18:6). Or, 'adorn thyself with thy timbrels;' used by damsels on occasions of public rejoicings, and especially in compliment to heroes returning from a victory (Exodus 15:20; Judges 11:34). Israel had cast away all instruments of joy in her exile (Psalms 137:4).

Go forth in the dances - expression of holy joy, not carnal mirth. 

Verse 5
Thou shalt yet plant vines upon the mountains of Samaria: the planters shall plant, and shall eat them as common things.

Thou shalt yet plant vines upon the mountains of Samaria - the metropolis of the ten tribes, here equivalent to Israel. The mountainous nature of their country suited the growth of the vine.

The planters shall ... eat them as common - literally, shall profane - i:e., shall put to common use. For the first three years after planting, the vine was "not to be eaten of;" on the fourth year the fruit was to be "holy, to praise the Lord withal;" on the fifth year the fruit was to be eaten of as common, no longer restricted to holy use (Leviticus 19:23-25 : cf. Deuteronomy 20:6; Deuteronomy 28:30, margin.) Thus the idea here is, 'The same persons who plant shall reap the fruits;' it shall no longer be that one shall plant and another reap the fruit. 

Verse 6
For there shall be a day, that the watchmen upon the mount Ephraim shall cry, Arise ye, and let us go up to Zion unto the LORD our God.

The watchmen ... shall cry. The watchmen, stationed on eminences (types of the preachers of the Gospel) shall summon the 10 tribes to go up to the annual feasts at Jerusalem ("Zion"), as they used to do before the revolt and the setting up of the idol calves at Dan and Beersheba (Ezekiel 37:21-22).

Mount Ephraim - not one single mountain, but the whole mountainous region of the ten tribes.

Let us go up ... unto the Lord our God - from whom we formerly revolted, but who is now our God. A guarantee of that good time to come is given in the partial success of the Gospel in its first preaching in Samaria (Jeremiah 31:5; John 4:1; Acts 8:5-25). 

Verse 7
For thus saith the LORD Sing with gladness for Jacob, and shout among the chief of the nations: publish ye, praise ye, and say, O LORD, save thy people, the remnant of Israel.

Sing ... praise ye, and say, O Lord, save thy people. The people are urged with praises and prayers to supplicate for their universal restoration. Yahweh is represented in the context (Jeremiah 31:1; Jeremiah 31:8) as promising immediately to restore Israel. They therefore praise God for the restoration, being as certain of it as if it were actually accomplished; and at the same time pray for it, as prayer was a means to the desired end. Prayer does not move God to grant our wishes, but when God has determined to grant our wishes He puts it into our hearts to pray for the thing desired. Compare Psalms 102:13-17, as to the connection of Israel's restoration with the prayers of His people (Isaiah 62:1-6). With gladness for Jacob - on account of Jacob; on account of his approaching deliverance by Yahweh.

Among - for, i:e., on account of, would more exactly suit the parallelism to "for Jacob."
Chief of the nations - Israel, as the parallelism to "Jacob," proves (cf. Exodus 19:5; Psalms 135:4; Amos 6:1) God estimates the greatness of nations not by man's standard of material resources, but by His electing favour. 

Verse 8
Behold, I will bring them from the north country, and gather them from the coasts of the earth, and with them the blind and the lame, the woman with child and her that travaileth with child together: a great company shall return thither.

From the north - Assyria, Media, etc. (note, Jeremiah 3:12; Jeremiah 3:18; Jeremiah 23:8).

I will gather them from the coasts of the earth - (Ezekiel 20:34; Ezekiel 20:41; Ezekiel 34:13).

With them the blind and the lame ... - not even the most infirm and unfit persons for a journey shall be left behind, so universal shall be the restoration.

A great company shall return - or, they shall return 'in a great company' (Maurer). 

Verse 9
They shall come with weeping, and with supplications will I lead them: I will cause them to walk by the rivers of waters in a straight way, wherein they shall not stumble: for I am a father to Israel, and Ephraim is my firstborn.

They shall come with weeping - for their past sins, which caused their exile (Psalms 124:5-6). Although they come with weeping, they shall return with joy (Jeremiah 50:4-5).

With supplications - (cf. Jeremiah 31:18-19; Jeremiah 3:21-25; Zechariah 12:10) [uwb

Verse 10
Hear the word of the LORD, O ye nations, and declare it in the isles afar off, and say, He that scattered Israel will gather him, and keep him, as a shepherd doth his flock.

Hear ... O ye nations ... He that scattered Israel will gather him. The tidings of God's interposition in behalf of Israel will arrest the attention of even the uttermost Gentile nations.

He that scattered will gather - He who scattered knows where to find Israel; He who smote can also heal.

And keep him - He not only will gather, but also will keep safely to the end (John 13:1; John 17:11).

Shepherd - (Isaiah 40:11; Ezekiel 34:12-14, "As a shepherd seeketh out his flock in the day that he is among his sheep that are scattered, so will I seek out my sheep, and I will deliver them out of all ... "). 

Verse 11
For the LORD hath redeemed Jacob, and ransomed him from the hand of him that was stronger than he.

The Lord hath ... ransomed him from the hand of him that was stronger - no strength of the foe can prevent the Lord from delivering Jacob (Isaiah 49:24-25). 

Verse 12
Therefore they shall come and sing in the height of Zion, and shall flow together to the goodness of the LORD, for wheat, and for wine, and for oil, and for the young of the flock and of the herd: and their soul shall be as a watered garden; and they shall not sorrow any more at all.

Height of Zion - (Ezekiel 17:23). They ... shall flow - there shall be a conflux of worshippers to the temple on Zion (Isaiah 2:2; Micah 4:1).

To the goodness of the Lord - (see Jeremiah 31:14). Beneficence - i:e., then shall all congregate together to the Lord, as the source of all good things, to pray to Him and praise Him for these blessings of which He is the Fountain-head (Hosea 3:5, "The children of Israel ... shall fear the Lord and His goodness in the latter days").

Their soul shall be as a watered garden - (Isaiah 58:11). Not merely for a time, but continually full of holy comfort.

They shall not sorrow anymore - referring to the Church triumphant as well as literal Israel (Isaiah 35:10; Isaiah 65:19; Revelation 21:4). 

Verse 13
Then shall the virgin rejoice in the dance, both young men and old together: for I will turn their mourning into joy, and will comfort them, and make them rejoice from their sorrow.

Young ... old - (Zechariah 8:4-5). 

Verse 14
And I will satiate the soul of the priests with fatness, and my people shall be satisfied with my goodness, saith the LORD.

My goodness - (Jeremiah 31:12). 

Verse 15
Thus saith the LORD A voice was heard in Ramah, lamentation, and bitter weeping; Rahel weeping for her children refused to be comforted for her children, because they were not.

Ramah - in Benjamin, east of the great northern road, two hours' journey from Jerusalem. Rachel, who all her life had pined for children (Genesis 30:1), and who died with "sorrow" in giving birth to Benjamin, so that she called his name Benoni, "son of my sorrow," (Genesis 35:18-19, margin; 1 Samuel 10:2), and was buried at Ramah, near Bethlehem, is represented as raising her head from the tomb, and as breaking forth into "weeping" at seeing the whole land depopulated of her sons, the Ephraimites. Ramah was the place where Nebuzaradan collected all the Jews in chains, previous to their removal to Babylon (Jeremiah 40:1). God therefore consoles her with the promise of their restoration. Matthew 2:17-18, quotes this as fulfilled in the massacre of the innocents under Herod. 'A lesser and a greater event, of different times, may answer to the single sense of one passage of Scripture, until the prophecy is exhausted' (Bengel).

Besides the temporary reference to the exiles in Babylon, the Holy Spirit fo reshadowed ultimately Messiah's exile in Egypt, and the desolation caused in the neighbourhood of Rachel's tomb by Herod's massacre of the children, whose mothers had "sons of sorrow" (Benoni), just as Rachel had. The return of Messiah (the representative of Israel) from Egypt, and the future restoration of Israel, both the literal Israel and the spiritual (including the innocents), at the Lord's second advent, are antitypical to the restoration of Israel from Babylon, which is the ground of consolation held out here by Jeremiah. The clause, "They were not" - i:e., were dead (Genesis 42:13), does not apply so strictly to the exiles in Babylon as it does to the history of Messiah and His people-past, present, and future. So the words, "There is hope in thine end," are to be fulfilled ultimately, when Rachel shall meet her murdered children at the resurrection, at the same time that literal Israel is to be restored. "They were not," in Hebrew, is singular; each was not; each mother at the Bethlehem massacre had but one child to lament, as the limitation of age in Herod's order, "two years and under," implies. This use of the singular distributively (the mothers weeping severally, each for her own child) is a coincidence between the prophecy of the Bethlehem massacre and the event, the more remarkable as not being obvious: the singular, too, is appropriate as to Messiah in His Egyptian exile, who was to be a leading object of Rachel's lamentation. 

Verse 16
Thus saith the LORD Refrain thy voice from weeping, and thine eyes from tears: for thy work shall be rewarded, saith the LORD and they shall come again from the land of the enemy.

Thy work - thy parental weeping for thy children (Rosenmuller).

Shall be rewarded - thine affliction in the loss of thy children, murdered for Christ's sake, shall not be fruitless to thee, as was the case in thy giving birth to the "child of thy sorrow," Benjamin. Primarily, also, thy grief shall not be perpetual; the exiles shall return, and the land be inhabited again (Calvin).

They shall come again - (Hosea 1:11). 

Verse 17
And there is hope in thine end, saith the LORD, that thy children shall come again to their own border.

There is hope in thine end - all thy calamities shall have a prosperous issue. 

Verse 18
I have surely heard Ephraim bemoaning himself thus; Thou hast chastised me, and I was chastised, as a bullock unaccustomed to the yoke: turn thou me, and I shall be turned; for thou art the LORD my God.

Ephraim - representing the ten tribes.

Bemoaning himself - the spirit of penitent supplication shall at last be poured on Israel as the necessary forerunner of their restoration (Zechariah 12:10-14).

Thou hast chastised me, and I was chastised. In the first clause the chastisement itself is meant; in the second, the beneficial effect of it in teaching the penitent true wisdom.

As a bullock unaccustomed to ... yoke. A similar image occurs Deuteronomy 32:15. Compare "stiff-necked," Acts 7:51; Exodus 32:9; an image from refractory oxen. Before my chastisement I needed the severe correction I received as much as an untamed bullock needs the goad. Compare Acts 9:5, where the same figure is used of Saul while unconverted. Israel has had a longer chastisement than Judah, not having been restored even at the Jews' return from Babylon. Hereafter, at her restoration, she shall confess the sore discipline was all needed to 'accustom' her to God's and His Christ's "easy yoke" (Matthew 11:29-30).

Turn thou me (to Thyself) - by thy converting Spirit (Lamentations 5:21). But why does Ephraim pray for conversion, seeing that he is already converted? Because we are converted by progressive steps, and need the same power of God to carry forward as to originate our conversion (John 6:44; John 6:65 : cf. with Isaiah 27:3; 1 Peter 1:5; Philippians 1:6). 

Verse 19
Surely after that I was turned, I repented; and after that I was instructed, I smote upon my thigh: I was ashamed, yea, even confounded, because I did bear the reproach of my youth.

After that I was turned, I repented - repentance in the full sense follows, not precedes, our being turned to God by God (Zechariah 12:10). The Jews' "looking to Him whom they pierced" shall result in their "mourning for Him." Repentance is the tear that flows from the eye of faith turned to Jesus. Himself gives it; we give it not to ourselves, but must come to Him for it (Acts 5:31).

After that I was instructed - made to learn by chastisement. God's Spirit often works through the corrections of His providence.

I smote upon my thigh - (Ezekiel 21:12). A token of indignant remorse, shame, and grief, because of his past I smote upon my thigh - (Ezekiel 21:12). A token of indignant remorse, shame, and grief, because of his past sin.

Because I did bear the reproach of my youth - `because the calamities which I bore were the just punishment of my scandalous wantonness against God in my youth,' alluding to the idols set up at Dan and Bethel immediately after that the ten tribes revolted from Judah. His sense of shame shows that he no longer delights in his sin. 

Verse 20
Is Ephraim my dear son? is he a pleasant child? for since I spake against him, I do earnestly remember him still: therefore my bowels are troubled for him; I will surely have mercy upon him, saith the LORD.

Is Ephraim my dear son? ... The question implies that a negative answer was to be expected. Who would have thought that one so undutiful to His heavenly Father as Ephraim had been should still be regarded by God as a "pleasant child." Certainly he was not so in respect to his sin. But by virtue of God's "everlasting love" (Jeremiah 31:3), on Ephraim's being "turned" to God, he was immediately welcomed as God's "dear son." This 20th verse sets forth God's readiness to welcome the penitent (Jeremiah 31:18-19), anticipating his return with prevenient grace and love. (Compare Luke 15:20, "When he was yet a great way off, his father saw him, and had compassion," etc.)

Since I spake against him - threatened him idolatry.

I do earnestly remember him still - with favour and concern, as in Genesis 8:1; Genesis 30:22.

My bowels are troubled for him - (Deuteronomy 32:36; Isaiah 63:15; Hosea 11:8) namely, with the yearnings of compassionate love. "The "bowels" include the region of the heart, the seat of the affections. 

Verse 21
Set thee up waymarks, make thee high heaps: set thine heart toward the highway, even the way which thou wentest: turn again, O virgin of Israel, turn again to these thy cities.

Set thee up way-marks - pillars to mark the road for the returning exile. Caravans set up pillars, or pointed heaps of stones, to mark the way through the desert against their return. So Israel is told by God to mark the way by which they went in leaving their country for exile; for by the same way they shall return.

Set thine heart toward the highway - (Isaiah 35:8; Isaiah 35:10). 

Verse 22
How long wilt thou go about, O thou backsliding daughter? for the LORD hath created a new thing in the earth, A woman shall compass a man.

How long wilt thou go about - namely, after human helps (Jeremiah 2:18; Jeremiah 2:23; Jeremiah 2:36). Why not return immediately to me? Maurer and Michaelis translate, as in Song of Solomon 5:6, 'How long wilt thou withdraw thyself?' Let thy past backslidings suffice thee, now that a new era approaches. Lee translates, 'How long wilt thou act undecidedly?' The English version, "How long wilt thou go about?" accords with the Hebrew [chamaq] (Gesenius, Winer); but may be explained as Lee and Henderson do. What God finds fault with in them is, that they looked here and there, leaning on contingencies, instead of at once trusting the Word of God, which promised their restoration. To assure them of this, God promises to create a new thing in their LAND, A woman shall compass a man. Calvin explains this: Israel, who is feeble as a woman, shall be superior to the warlike Chaldeans; the captives shall reduce their captors to captivity. Hengstenberg make the "woman" the Jewish Church, and the "man" Yahweh, her husband, whose love she will again seek (Hosea 2:6-7). Maurer, A woman shall compass about so as to protect (Deuteronomy 32:10, margin; Psalms 32:10) a Prayer of Manasseh 1:-1 :e., You need fear no foes in returning, because all things shall be so peaceful that a woman would be able to take man's part, and act as his protector. But the Christian fathers almost unanimously (Augustine, etc.) interpreted it of the Virgin Mary compassing Christ in her womb. The objection is alleged that caabab (Hebrew #5437) is not elsewhere used to mean gestation in the womb. But it does mean to surround; and also to be the cause, occasion, or starting-point of a thing (cf. 1 Kings 12:15, "The cause was from the Lord"). This was "the new thing in the earth," a woman, without a man, should bear in her womb a man; not that she created the child, but that she was the divinely-appointed vehicle and starting-point of the child's birth. This view is favoured,

(1) By the connection; it gives a reason why the exiles should desire a return to their country-namely, because Christ was conceived there.

(2) The word "created" implies a divine power put forth in the creation of a body in the Virgin's womb by the Holy Spirit for the second Adam, such as was exerted in creating the first Adam (Luke 1:35; Hebrews 10:5, "A body hast thou prepared me").

(3) The phrase "a new thing," something unprecedented; a man whose like had never existed before, at once God and man; a mother out of the ordinary course of nature, at once mother and virgin. An extraordinary mode of generation; one conceived by the Holy Spirit without man.

(4) The specification 'in the land' (not "earth," as the English version), namely, of Judah, where probably Christ was conceived, in Hebron (cf. Luke 1:39; Luke 1:41-42; Luke 1:44, with Joshua 21:11); or else in Nazareth, 'in the territory' of Israel, to whom Jeremiah 31:5-6; Jeremiah 31:15; Jeremiah 31:18; Jeremiah 31:21 refer; His birth was at Bethlehem (Micah 5:2; Matthew 2:5-6). As the place of His nativity, and that of His being reared (Matthew 2:23), and that of His preaching (the temple, Haggai 2:7; Malachi 2:1), are specified, so it is likely the Holy Spirit designated the place of His being conceived.

(5) The Hebrew for "woman" [ n

Verse 23
Thus saith the LORD of hosts, the God of Israel; As yet they shall use this speech in the land of Judah and in the cities thereof, when I shall bring again their captivity; The LORD bless thee, O habitation of justice, and mountain of holiness.

As yet they shall use this speech in ... Judah ... The Lord bless thee, O habitation of justice. Jerusalem again shall be the metropolis of the whole nation, the seat of "justice" (Psalms 122:5-8; Isaiah 1:26), and of sacred worship ("holiness"), on mount Moriah (Zechariah 8:3, "Jerusalem shall be called, A city of truth; and the mountain of the Lord of hosts, The holy mountain"). 

Verse 24
And there shall dwell in Judah itself, and in all the cities thereof together, husbandmen, and they that go forth with flocks.

In Judah itself, and in all the cities ... farmers, and they ... with flocks - two classes, citizens and countrymen, the latter divided into agriculturists and shepherds, all alike in security, though the latter were to be outside the protection of city walls. "Judah" here stands for the country, as distinguished from its cities. 

Verse 25
For I have satiated the weary soul, and I have replenished every sorrowful soul.

I have satiated the weary ... sorrowful soul - the weary, sorrowful, and indigent state of Israel will prove no obstacle in the way of my helping them. 

Verse 26
Upon this I awaked, and beheld; and my sleep was sweet unto me.

Upon this I awaked - the words of Jeremiah, Upon this (or, By reason of this) announcement of a happy restoration, I awaked from the prophetic dream vouchsafed to me (Jeremiah 23:25), with the sweet impression thereof remaining on my mind.

My sleep was sweet unto me - "sleep" here means dream, as in Psalms 90:5 

Verse 27
Behold, the days come, saith the LORD, that I will sow the house of Israel and the house of Judah with the seed of man, and with the seed of beast.

I will sow ... Israel ... with the seed of man, and ... beast. He shows how a land so depopulated shall again be populated. God will cause both men and beasts in it to increase to a multitude (Ezekiel 36:9-11; Hosea 2:23). 

Verse 28
And it shall come to pass, that like as I have watched over them, to pluck up, and to break down, and to throw down, and to destroy, and to afflict; so will I watch over them, to build, and to plant, saith the LORD.

Like as I have watched over them ... to destroy ... so will I watch over them to build - (Jeremiah 44:27). The same God who, as it were (in human language), was on the watch for all means to destroy, shall be as much on the watch for the means of their restoration. 

Verse 29
In those days they shall say no more, The fathers have eaten a sour grape, and the children's teeth are set on edge.

In those days - after their punishment has been completed, and mercy again visits them.

The fathers have eaten a sour grape, and the children's teeth are set on edge - the proverb among the exiles' children born in Babylon, to express that they suffered the evil consequences of their fathers' sins, rather than of their own (Lamentations 5:7; Exodus 18:2-3). 

Verse 30
But every one shall die for his own iniquity: every man that eateth the sour grape, his teeth shall be set on edge.

Every one, shall die for his own iniquity - (Galatians 6:5; Galatians 6:7, "Every man shall bear his own burden ... Whatsoever a man soweth, that shall he reap"). 

Verse 31
Behold, the days come, saith the LORD, that I will make a new covenant with the house of Israel, and with the house of Judah:

The days come ... that I will make a new covenant with ... Israel ... Judah. The new covenant is made with literal Israel and Judah, not with the spiritual Israel, i:e., believers, except secondarily, and as grafted on the stock of Israel (Romans 11:16-27). For the whole subject of Jeremiah 30:1-24; Jeremiah 31:1-40 is the restoration of the Hebrews (Jeremiah 30:4; Jeremiah 30:7; Jeremiah 30:10; Jeremiah 30:18; Jeremiah 31:7; Jeremiah 31:10-11; Jeremiah 31:23-24; Jeremiah 31:27; Jeremiah 31:36). With the "remnant according to the election of grace" in Israel the new covenant has already taken effect. But with regard to the whole nation, its realization is reserved for the last days, to which Paul refers this prophecy in an abridged form (Romans 11:27). 

Verse 32
Not according to the covenant that I made with their fathers in the day that I took them by the hand to bring them out of the land of Egypt; which my covenant they brake, although I was an husband unto them, saith the LORD:

Not according to the covenant that I made with their fathers - i:e., The Old Testament covenant as contrasted with our Gospel covenant (Hebrews 8:8-12; Hebrews 10:16-17, where this prophecy is quoted to prove the abrogation of the law by the Gospel), of which the distinguishing features are its securing, by an adequate atonement, the forgiveness of sins (Jeremiah 31:34, end), and by the inworking of effectual grace insuring permanent obedience (Jeremiah 31:33). An earnest of this is given partially in the present eclectic or elect Church, gathered out of Jews and Gentiles. But the promise here to Israel in the last days is national and universal, and effected by an extraordinary outpouring of the Spirit (Jeremiah 31:33-34; Ezekiel 11:17-20), independent of any merit on their part (Ezekiel 36:25-32; Ezekiel 37:1-28; Ezekiel 39:29; Joel 2:23-28; Zechariah 12:10; 2 Corinthians 3:16).

In the day that I took them by the hand - (Deuteronomy 1:31; Hosea 11:3, "I taught Ephraim also to go, taking them by their arms").

Although I was an husband - (cf. Jeremiah 3:14; Hosea 2:7-8). But the Septuagint [eemeleesa autoon], Syriac, and Paul (Hebrews 8:9), translate [ba`altiy], 'I regarded them not;' and Gesenius, etc., justify this rendering of the Hebrew from the Arabic. The double and diverse meaning arises from the literal sense of the Hebrew word [ baa`al (Hebrew #1166)], to be lord, i:e., husband to a woman; or else to lord it over one, to domineer, to act as a stern judge and master. The Hebrews regarded not God, so God regarded them not. 

Verse 33
But this shall be the covenant that I will make with the house of Israel; After those days, saith the LORD, I will put my law in their inward parts, and write it in their hearts; and will be their God, and they shall be my people.

I will be their God - (Jeremiah 32:38). 

Verse 34
And they shall teach no more every man his neighbour, and every man his brother, saying, Know the LORD: for they shall all know me, from the least of them unto the greatest of them, saith the LORD: for I will forgive their iniquity, and I will remember their sin no more.

They shall teach no more ... every man his brother ... for they shall all know me from the least ... unto the greatest of them. True specially of Israel (Isaiah 54:13); secondarily true of believers (John 6:45; 1 Corinthians 2:10; 1 John 2:20).

I will forgive their iniquity, and ... remember their sin no more - (Jeremiah 33:8; Jeremiah 50:20; Micah 7:18-19) applying peculiarly to Israel (Romans 11:26-27); secondarily, all believers (Acts 10:43). 

Verse 35
Thus saith the LORD, which giveth the sun for a light by day, and the ordinances of the moon and of the stars for a light by night, which divideth the sea when the waves thereof roar; The LORD of hosts is his name:

Thus saith the Lord ... which divideth the sea when the waves ... roar; The Lord of hosts is his name - quoted from Isaiah 51:15, the genuineness of which passage is thus established on Jeremiah's authority. 

Verse 36
If those ordinances depart from before me, saith the LORD, then the seed of Israel also shall cease from being a nation before me for ever.

If those ordinances depart ... then ... Israel also shall cease from being a nation. Israel's national polity has been broken up by the Romans. But their preservation as a distinct people amidst violent persecutions, though scattered among all nations for 18 centuries, unamalgamated, whereas all other peoples under such circumstances have become incorporated with the nations in which they have been dispersed, is a perpetual standing miracle (cf. Jeremiah 33:20-21; Psalms 148:6; Isaiah 54:9-10). 

Verse 37
Thus saith the LORD If heaven above can be measured, and the foundations of the earth searched out beneath, I will also cast off all the seed of Israel for all that they have done, saith the LORD.

If heaven above can be measured ... I will also cast off all the seed of Israel - (Jeremiah 33:22).

For all that they have done - namely, for all their sins. God will regard His own covenant-promise, rather than their merits. 

Verse 38
Behold, the days come, saith the LORD, that the city shall be built to the LORD from the tower of Hananeel unto the gate of the corner.

The city shall be built ... from the tower of Hananeel - the city shall extend beyond its former bounds (Nehemiah 3:1; Nehemiah 12:39; Zechariah 14:10).

The gate of the corner - (2 Kings 14:13; 2 Chronicles 26:9). 

Verse 39
And the measuring line shall yet go forth over against it upon the hill Gareb, and shall compass about to Goath.

The measuring line - (Ezekiel 40:8; Zechariah 2:1).

Gareb - from a Hebrew root [gaarab], to scrape; Syriac, leprosy: the locality outside the city where lepers were removed to.

Goath - from a root [ gaawa` (Hebrew #1478)] to lose one's breath with toil, to toil, referring to the toilsome ascent there: outside of the city of David, toward the southwest, as Gareb was northwest (Junius). 

Verse 40
And the whole valley of the dead bodies, and of the ashes, and all the fields unto the brook of Kidron, unto the corner of the horse gate toward the east, shall be holy unto the LORD it shall not be plucked up, nor thrown down any more for ever.

The whole valley of the dead bodies - Tophet, where the bodies of criminals were cast (Isaiah 30:33), south of the city.

The fields unto the brook of Kidron - so 2 Kings 23:4. Fields in the suburbs, reaching as far as Kidron, east of the city.

The horse gate - through it the king's horses were led forth for watering to the brook Kidron (2 Kings 11:16; Nehemiah 3:28).

Forever. The city shall not, only be spacious, but both "holy to the Lord" - i:e., freed from all pollutions-and everlasting (Joel 3:17; Joel 3:20); the earthly model of the final and heavenly city (Revelation 21:2; Revelation 21:10; Revelation 21:27).

Remarks:

(1) God's promises of restoration and renewal of His favour to Israel hereafter are grounded upon His "everlasting love." It was from this source flowed His past favour to them in Egypt, and "in the wilderness, when God went to cause them to rest" (Jeremiah 31:2). Hence, also was derived the "loving-kindness" wherewith He "drew them" to Himself (Jeremiah 31:3).

(2) The ground of hope to the spiritual Israel is the same: the past favours and grace which the believer has received from God are a pledge to him that the same Lord "who hath begun a good work in him, will perform it until the day of Jesus Christ" (Philippians 1:6). The love of God in Christ to believers, and His choice of them in Christ, were "before the foundation of the world" (Ephesians 1:4). In due time He, by His Spirit, has "drawn" them to Himself (John 6:44); He will not then "forsake the works of His own hands," but "will perfect that which concerneth" them (Psalms 138:8). For "His gifts and calling are" unchangeable (Romans 11:29).

(3) God's way of conve rting sinners to Himself answers to the mode here described of His future restoration of Israel. Since the watchmen upon Mount Ephraim are represented as crying, "Arise ye, let us go up to Zion, unto the Lord our God" (Jeremiah 31:6), so the ministers who faithfully watch for souls are made the instruments of awakening the unconverted, and turning them from the broad way to the narrow way which leads to heaven and to God. Though awakened sinners at first "come with weeping," yet it is "in a straight way" that they are led, a way in which "they shall not stumble" (Jeremiah 31:9), and wherein, when filled with joy of the Holy Spirit, they shall "sing with gladness" (Jeremiah 31:7). Their chastisements are sanctified to them: as "He that scattered Israel will gather him, and keep him, as a shepherd doth his flock." So the God who smites His believing people at times for their offences, will also heal them, and "keep them by His power through faith unto salvation, ready to be revealed at the last time" (1 Peter 1:5). In vain Satan opposes, "for the Lord hath ransomed them from the hand of him that was stronger than they" (Jeremiah 31:11). And though now the people of God mourn at times in their present wilderness journey, "the Lord will" ere long "turn their mourning into joy, and will comfort them, and make them rejoice from their sorrow" (Jeremiah 31:13). Then shall "the soul's" large aspirations and capabilities of happiness be fully and everlastingly "satisfied" and replenished" with the goodness of the Lord." himself (Jeremiah 31:14; Jeremiah 31:25): their weariness of spirit shall cease, and the redeemed "shall not sorrow anymore at all" (Jeremiah 31:12).

(4) The believing mother, who has lost by death her darling children, ought not, like Rachel weeping for her children in the prophet's poetical picture, to weep as one who has no hope, and who therefore "refuses to be comforted for her children, because they are not" (Jeremiah 31:15). Faith tells us they still are, and that they shall at the resurrection "come again from the land of the enemy" (Jeremiah 31:16): so that we "sorrow not" for the departed ones "as others who have no hope" (1 Thessalonians 4:13). Blessed be God, "there is hope in the believer's end" (Jeremiah 31:17), a hope that maketh not ashamed: His end is peace.

(5) The first step in Israel's future restoration will be, the spirit of penitent supplication shall be poured upon her. The teachings of God's Spirit shall accompany the chastenings of His providence. So she shall "bemoan" her past perversity and refractoriness, and acknowledge the wisdom and love that characterized God's chastisements of her. Feeling her own inability to turn to the Lord, she will pray, "Turn thou me, and I shall be turned." Repentance is not our work, but the work of God's grace in whomsoever He will. No man is ever converted to God until God has first turned him to Himself: and it is not until "after that" the sinner has been so "turned" by God that he truly repents, with heartfelt indignation at himself, and with remorse and grief because of his past sin (Jeremiah 31:19).

(6) Then, indeed, God, who has been long waiting to be gracious, hails with joy His penitent son: "Is Ephraim my dear son? Is he a pleasant child?" Ephraim's repentance is followed by an expression on God's part of the pleasure which He has in him as His dear son, though Ephraim's past rebellion might seem to disqualify him from being an object of God's pleasure. Not that Ephraim's repentance moved God to have mercy on him; but God's "mercy," flowing from His "everlasting love," which never lost sight of him, in the first instance "turned" Ephraim to his heavenly Father, and then welcomed the returning prodigal with open arms, and with bowels of compassion which long yearned over him (Jeremiah 31:20). Ephraim is encouraged to return by the promise of a NEW, unheard-of, unprecedented thing, Messiah's birth of a pure virgin (Jeremiah 31:22). The gift of the Saviour is the strongest incentive to repentance of our past backslidings from God, and wanderings here and there (Jeremiah 31:22) after earthly objects of trust.

(7) The new covenant in Christ, made by God with both literal and spiritual Israel, provides for all the needs of men's souls-pardoning grace for the removal of their past guilt, and sanctifying grace, whereby the Spirit of Christ writes the law in their hearts, that so their may sin no more (Jeremiah 31:32-34). In the Old Dispensation the law was written only on tables of stone; it was but an external rule, affording no power for its fulfillment: but now, under the Gospel, God himself is the teacher of believers, and inscribes the law of love, which is the fulfillment of the law of the decalogue, inwardly on the will and conscience. As yet, the realization of this is limited to the elect few, and even in their case sanctification is but partial here. But the full accomplishment of the prophecy is still future, and belongs to literal Israel first, and then through her instrumentality it shall extend to all the earth. The Lord's promise, His covenant, and His oath, are all pledged for the future blessing of Israel as a nation (Jeremiah 31:36), and that universally; then, and not until then, "shall the earth be filled with the knowledge of the glory of the Lord, as the waters cover the sea" (Habakkuk 2:14). The ordinances of the sun and the moon can sooner depart than the promises of God's unsearchable love to His people be broken (Jeremiah 31:36-37). 

32 Chapter 32 

Verse 1
The word that came to Jeremiah from the LORD in the tenth year of Zedekiah king of Judah, which was the eighteenth year of Nebuchadrezzar.

Tenth year. The siege of Jerusalem had already begun in the 10th month of the 9th year of Zedekiah (Jeremiah 39:1; 2 Kings 25:1). 

Verse 2
For then the king of Babylon's army besieged Jerusalem: and Jeremiah the prophet was shut up in the court of the prison, which was in the king of Judah's house.

Jeremiah ... was shut up in the court of the prison - i:e., in the open space occupied by the guard, whence he was not allowed to depart, but where any of his friends might visit him (Jeremiah 32:12; Jeremiah 38:13; Jeremiah 38:28). Marvellous obstinacy, that, at the time when they were experiencing the truth of Jeremiah's words in the pressure of the siege, they should still keep the prophet in confinement (Calvin). The circumstances narrated (Jeremiah 32:3-5) occurred at the beginning of the siege, when Jeremiah foretold the capture of the city (Jeremiah 32:1; Jeremiah 34:1-7; Jeremiah 39:1). He was at that time put into free custody in the court of the prison. At the raising of the siege by Pharaoh-hophra, Jeremiah was on the point of repairing to Benjamin, when he was cast into "the dungeon," but obtained leave to be removed again to the court of the prison (Jeremiah 37:12-21). When there he urged the Jews, on the second advance of the Chaldeans to the siege, to save themselves by submission to Nebuchadnezzar (Jeremiah 38:2-3); in consequence of this the king, at the instigation of the princes, had him cast into a miry dungeon (Jeremiah 38:4-6); again he was removed to the prison court at the intercession of Ebed-melech, a courtier (Jeremiah 32:7-13), where he remained until the capture of the city (Jeremiah 32:28), when he was liberated, (Jeremiah 39:11, etc.; Jeremiah 40:1, etc.) 

Verse 3
For Zedekiah king of Judah had shut him up, saying, Wherefore dost thou prophesy, and say, Thus saith the LORD, Behold, I will give this city into the hand of the king of Babylon, and he shall take it;

No JFB commentary on this verse. 

Verse 4
And Zedekiah king of Judah shall not escape out of the hand of the Chaldeans, but shall surely be delivered into the hand of the king of Babylon, and shall speak with him mouth to mouth, and his eyes shall behold his eyes;

His eyes shall behold his eyes - i:e., only before reaching Babylon, which he was not to see. Jeremiah 39:6-7 harmonizes this prophecy (Jeremiah 32:4) with the seemingly opposite prophecy Ezekiel 12:13. "He shall not see it" (Babylon). 

Verse 5
And he shall lead Zedekiah to Babylon, and there shall he be until I visit him, saith the LORD: though ye fight with the Chaldeans, ye shall not prosper.

There shall he be until I visit him - in a good sense (Jeremiah 27:22); referring to the honour paid Zedekiah at his death and burial (Jeremiah 34:4-5). Perhaps, too, before his death he was treated by Nebuchadnezzar with some favour.

Though ye fight ... ye shall not prosper - (Jeremiah 21:4). 

Verse 6
And Jeremiah said, The word of the LORD came unto me, saying,

Jeremiah said - resuming the thread of Jeremiah 32:1, which was interrupted by the parenthesis (Jeremiah 32:2-5). 

Verse 7
Behold, Hanameel the son of Shallum thine uncle shall come unto thee, saying, Buy thee my field that is in Anathoth: for the right of redemption is thine to buy it.

Son of Shallum thine uncle - therefore Jeremiah's first cousin.

Field ... in Anathoth - a sacerdotal city, and so having 1,000 cubits of suburban fields outside the wall attached to it (Numbers 35:4-5). The prohibition to sell these suburban fields (Leviticus 25:34) applied merely to their alienating them from Levites to another tribe; so that this chapter does not contravene that prohibition. Besides, what is here meant is only the purchase of the use of the field until the year of jubilee. On the failure of the owner, the next of kin had the right of redeeming it (Leviticus 25:25, etc.; Ruth 4:3-6). 

Verse 8
So Hanameel mine uncle's son came to me in the court of the prison according to the word of the LORD, and said unto me, Buy my field, I pray thee, that is in Anathoth, which is in the country of Benjamin: for the right of inheritance is thine, and the redemption is thine; buy it for thyself. Then I knew that this was the word of the LORD.

Then I knew - not that Jeremiah previously doubted the reality of the divine communication, but the effect following it, and the prophet's experimentally knowing it, confirmed his faith, and was the seal to the vision. The Roman historian Florius (2: 6) records a similar instance: during the days that Rome was being besieged by Hannibal, the very ground on which he was encamped was put up for sale at Rome, and found a purchaser; implying the calm confidence of the ultimate issue entertained by the Roman people. 

Verse 9
And I bought the field of Hanameel my uncle's son, that was in Anathoth, and weighed him the money, even seventeen shekels of silver. I bought ... and weighed him the money ... seventeen shekels of silver. As the shekel was only 2 shillings 4d., the total would be under 2 pounds sterling-a rather small sum, even taking into account the fact of the Chaldean occupation of the land, and the uncertainty of the time when it might come to Jeremiah or his heirs. Perhaps the 'seven shekels,' which in the Hebrew (see margin) are distinguished from the 'ten pieces of silver,' were shekels of gold (Maurer).

I subscribed - I wrote in the deed, "the book of the purchase" (Jeremiah 32:12).

Weighed. Coined money was not in early use; hence, money was weighed (Genesis 23:16). 

Verse 10
And I subscribed the evidence, and sealed it, and took witnesses, and weighed him the money in the balances.

No JFB commentary on this verse. 

Verse 11
So I took the evidence of the purchase, both that which was sealed according to the law and custom, and that which was open:

I took the evidence of the purchase, both sealed ... and ... open. Two deeds were drawn up in a contract of sale; the one, the original copy, witnessed and sealed with the public seal; the other not so, but open, and therefore less authoritative, being but a copy. Gataker thinks that the purchaser sealed the one with his own seal, the other he showed to witnesses, that they might write their names on the back of it and know the contents; and that some details-e.g., the conditions and time of redemption-were in the sealed copy, which the parties might not choose to be known to the witnesses, and which were therefore not in the open copy. The sealed copy, when opened after the 70 years' captivity, would greatly confirm the faith of those living at that time. The "law and custom" refer, probably, not merely to the sealing up of the conditions and details of purchase, but also to the law of redemption, according to which, at the return to Judea, the deed would show that Jeremiah had bought the field by his right as next of kin (Leviticus 25:13-16). (Ludovicus de Dieu.) 

Verse 12
And I gave the evidence of the purchase unto Baruch the son of Neriah, the son of Maaseiah, in the sight of Hanameel mine uncle's son, and in the presence of the witnesses that subscribed the book of the purchase, before all the Jews that sat in the court of the prison.

Baruch - Jeremiah's amanuensis and agent, (Jeremiah 36:4, etc.)

Before all. In sales everything clandestine was avoided; publicity was required. So here, in the court of the prison where Jeremiah was confined, there were soldiers and others present, who had free access to him (Jeremiah 38:1). 

Verse 13
And I charged Baruch before them, saying, 

No JFB commentary on this verse. 

Verse 14
Thus saith the LORD of hosts, the God of Israel; Take these evidences, this evidence of the purchase, both which is sealed, and this evidence which is open; and put them in an earthen vessel, that they may continue many days.

In an earthen vessel - that the documents might not be injured by the moisture of the surrounding earth; at the same time, being buried, they could not be stolen, but would remain as a pledge of the Jews' deliverance until God's time should come. 

Verse 15
For thus saith the LORD of hosts, the God of Israel; Houses and fields and vineyards shall be possessed again in this land.

Houses and fields ... shall be possessed again - (cf. Jeremiah 32:24-25; Jeremiah 32:37; Jeremiah 32:43-44). 

Verse 16
Now when I had delivered the evidence of the purchase unto Baruch the son of Neriah, I prayed unto the LORD, saying,

Jeremiah, not comprehending how God's threat of, destroying Judah could be reconciled with God's commanding him to purchase land in it, as if in a free country, has recourse to his grand remedy against perplexities, prayer. 

Verse 17
Ah Lord GOD! behold, thou hast made the heaven and the earth by thy great power and stretched out arm, and there is nothing too hard for thee:

Thou hast made ... heaven. Jeremiah extols God's creative power as a ground for humility on his part as man. It is not my part to call thee, the mighty God, to account for thy ways (cf. Jeremiah 12:1).

There is nothing too hard for thee. In Jeremiah 32:27 God's reply exactly accords with Jeremiah's prayer, "Is there anything too hard for me?" (Genesis 18:14; Zechariah 8:6; Luke 1:37.) 

Verse 18
Thou shewest lovingkindness unto thousands, and recompensest the iniquity of the fathers into the bosom of their children after them: the Great, the Mighty God, the LORD of hosts, is his name,

Thou showest loving-kindness unto thousands, and recompensest the iniquity of the fathers into the bosom of their children - (Exodus 34:7; Isaiah 65:6). This is taken from the decalogue (Exodus 20:5-6). This is a second consideration to check hasty judgments as to God's ways. Thou art the gracious and righteous Judge of the world. 

Verse 19
Great in counsel, and mighty in work: for thine eyes are open upon all the ways of the sons of men: to give every one according to his ways, and according to the fruit of his doings:

Great in counsel, and mighty in work - great in both devising and executing (Isaiah 28:29, "Wonderful in counsel, and excellent in working").

Thine eyes are open upon all - (Job 34:21; Proverbs 5:21, "The ways of man are before the eyes of the Lord, and He pondereth all his goings").

To give ... according to ... ways - (Jeremiah 17:10). 

Verse 20
Which hast set signs and wonders in the land of Egypt, even unto this day, and in Israel, and among other men; and hast made thee a name, as at this day;

Which hast set signs ... in ... Egypt, even unto this day - thou hast given "signs" of thy power from the day when thou didst deliver Israel out of Egypt by mighty miracles down to the present time (Maurer). Calvin explains it, 'memorable even unto this day.'

And among other men - not in Israel only, but among foreign peoples also. Compare for "other" understood (Psalms 73:5).

Made thee a name - (Exodus 9:16, "In very deed for this cause have I raised thee up, for to show in thee my power; and that my name may be declared throughout the earth;" 1 Chronicles 17:21; Isaiah 63:12).

As at this day - a name of power, such as thou hast at this day. 

Verse 21
And hast brought forth thy people Israel out of the land of Egypt with signs, and with wonders, and with a strong hand, and with a stretched out arm, and with great terror;

And hast brought forth thy people Israel out of ... Egypt - (Psalms 136:11-12). 

Verse 22
And hast given them this land, which thou didst swear to their fathers to give them, a land flowing with milk and honey;

And hast given them this land, which thou didst swear - God gave it by a gratuitous covenant, not for their deserts. 

Verse 23
And they came in, and possessed it; but they obeyed not thy voice, neither walked in thy law; they have done nothing of all that thou commandedst them to do: therefore thou hast caused all this evil to come upon them:

They have done nothing of all that thou commandedst ... therefore thou hast caused all this evil. Their punishment was thus exactly commensurate with their sin. It was not fortuitous. 

Verse 24
Behold the mounts, they are come unto the city to take it; and the city is given into the hand of the Chaldeans, that fight against it, because of the sword, and of the famine, and of the pestilence: and what thou hast spoken is come to pass; and, behold, thou seest it.

Behold the mounts - mounds of earth, raised as breastworks by the besieging army, behind which they employed their engines, and which they gradually pushed forward to the walls of the city.

Behold, thou seest it - connected with Jeremiah 32:25. Thou seest all this with thine own eyes, and yet (what seems inconsistent with it) thou commandedst me to buy a field. 

Verse 25
And thou hast said unto me, O Lord GOD, Buy thee the field for money, and take witnesses; for the city is given into the hand of the Chaldeans. For the city is given into the hands of the Chaldeans - rather, though, etc. 

Verse 26
Then came the word of the LORD unto Jeremiah, saying,

No JFB commentary on this verse. 

Verse 27
Behold, I am the LORD, the God of all flesh: is there any thing too hard for me?

Yahweh retorts Jeremiah's own words; I am, indeed, as thou sayest (Jeremiah 32:17), the God and Creator of "all flesh," and "nothing is too hard for me:" thine own words ought to have taught thee that, though Judea and Jerusalem are given up to the Chaldeans now, for the sins of the Jews, yet it will not be hard to me, when I please, to restore the state, so that houses and lands therein shall be possessed in safety (Jeremiah 32:36-44). 

Verse 28
Therefore thus saith the LORD Behold, I will give this city into the hand of the Chaldeans, and into the hand of Nebuchadrezzar king of Babylon, and he shall take it:

No JFB commentary on this verse. 

Verse 29
And the Chaldeans, that fight against this city, shall come and set fire on this city, and burn it with the houses, upon whose roofs they have offered incense unto Baal, and poured out drink offerings unto other gods, to provoke me to anger.

The Chaldeans ... shall ... burn it with the houses upon whose roofs they have offered incense unto Baal 

- retribution in kind. They burnt incense to Baal on the houses, so the houses shall be burnt (Jeremiah 19:13). The god of fire was the object of their worship; so fire shall be the instrument of their punishment.

To provoke me - indicating the design, not merely: the event. They seemed to court God's "anger," and purposely to "provoke" Him. 

Verse 30
For the children of Israel and the children of Judah have only done evil before me from their youth: for the children of Israel have only provoked me to anger with the work of their hands, saith the LORD.

The children of Israel ... have only done evil - literally, have been doing only evil, implying continuous action.

Only ... evil ... only provoked me - they have been doing nothing else but evil; their sole aim seems to have been to provoke me.

From their youth - from the time when they were in the wilderness, having just before come into national existence. 

Verse 31
For this city hath been to me as a provocation of mine anger and of my fury from the day that they built it even unto this day; that I should remove it from before my face,

This city hath been to me as a provocation of mine anger - literally, 'for mine anger.' Calvin, therefore, connects these words with those at the end of the verse, 'this city has been to me an object for mine anger (namely, by reason of the provocations mentioned Jeremiah 32:30), etc., that I should remove it,' etc. Thus, there will not be the repetition of the sentiment (Jeremiah 32:30) as in the English version: the Hebrew also favours this rendering. However, Jeremiah delights in repetitions. In the English version the words, "that I should remove it," etc., stand independently as the result of what precedes. The time is ripe for taking vengeance on them (2 Kings 23:27).

From the day that they built it. Solomon completed the building of the city; and it was he who first, of the Jewish kings, turned to idolatry. It was originally built by the idolatrous Canaanites. 

Verse 32
Because of all the evil of the children of Israel and of the children of Judah, which they have done to provoke me to anger, they, their kings, their princes, their priests, and their prophets, and the men of Judah, and the inhabitants of Jerusalem.

Their priests ... prophets - (Nehemiah 9:32; Nehemiah 9:34). Hence, learn, though ministers of God apostatize, we must remain faithful. 

Verse 33
And they have turned unto me the back, and not the face: though I taught them, rising up early and teaching them, yet they have not hearkened to receive instruction.

They have turned unto me the back, and not the face - (Jeremiah 2:27).

Rising up early and teaching them - (Jeremiah 7:13). 

Verse 34
But they set their abominations in the house, which is called by my name, to defile it.

(Jeremiah 7:30-31; Ezekiel 8:5-17). 

Verse 35
And they built the high places of Baal, which are in the valley of the son of Hinnom, to cause their sons and their daughters to pass through the fire unto Molech; which I commanded them not, neither came it into my mind, that they should do this abomination, to cause Judah to sin.

Cause their sons ... to pass through the fire - by way of purification, they passed through with bare feet (Leviticus 18:21). Molech - meaning king; the same as Milcom (1 Kings 11:33).

I commanded not. This cuts off from the superstitious the plea of a good intention. All "will-worship" exposes to God's wrath (Colossians 2:18; Colossians 2:23). 

Verse 36
And now therefore thus saith the LORD, the God of Israel, concerning this city, whereof ye say, It shall be delivered into the hand of the king of Babylon by the sword, and by the famine, and by the pestilence;

And now therefore - rather, but now, nevertheless. Notwithstanding that their guilt deserves lasting vengeance, God, for the elect's sake and for His covenant's sake, will, contrary to all that might have been expected, restore them.

This city, whereof ye say, It shall be delivered into ... king of Babylon. The reprobate pass from the extreme of self-confidence to that of despair of God's fulfilling His promise of restoring them. 

Verse 37
Behold, I will gather them out of all countries, whither I have driven them in mine anger, and in my fury, and in great wrath; and I will bring them again unto this place, and I will cause them to dwell safely:

I will gather them out of all countries - (note, Jeremiah 16:15). The "all countries" implies a future restoration of Israel more universal than that from Babylon. 

Verse 38
And they shall be my people, and I will be their God:

They shall be my people, and I ... their God - (Jeremiah 30:22; Jeremiah 24:7). 

Verse 39
And I will give them one heart, and one way, that they may fear me for ever, for the good of them, and of their children after them:

I will give them one heart - all seeking the Lord with one accord, in contrast to their state when only scattered individuals sought Him (Ezekiel 11:19-20; Zephaniah 3:9).

For ... good of them - (Psalms 34:12; Psalms 34:15, "What man is he that desireth life ... that he may see good? ... Depart from evil, and do good ... the eyes of the Lord are upon the righteous," etc.) 

Verse 40
And I will make an everlasting covenant with them, that I will not turn away from them, to do them good; but I will put my fear in their hearts, that they shall not depart from me.

I will make an everlasting covenant with them - (Jeremiah 31:31; Jeremiah 31:33; Isaiah 55:3).

They shall not depart from me - never yet fully realized as to the Israelites (Isaiah 30:21). Yahweh compares Himself to a sedulous preceptor following his pupils everywhere to direct their words, gestures, etc.

I will put my fear in their hearts, that they shall not depart from me. Both the conversion and perseverance of the saints are the work of God alone, by the operation of the Holy Spirit. 

Verse 41
Yea, I will rejoice over them to do them good, and I will plant them in this land assuredly with my whole heart and with my whole soul.

I will rejoice over them - (Deuteronomy 30:9; Isaiah 62:5, "As the bridegroom rejoiceth over the bride, so shall thy God rejoice over thee;" Isaiah 65:19; Zephaniah 3:17).

I will plant them ... assuredly - rather, instability - i:e., permanently, forever (Jeremiah 24:6; Amos 9:15). 

Verse 42
For thus saith the LORD Like as I have brought all this great evil upon this people, so will I bring upon them all the good that I have promised them.

Like as I have brought all this great evil upon this people, so will I bring upon them all the good - (Jeremiah 31:28). The restoration from Babylon was only a slight foretaste of the grace to be expected by Israel at last through Christ. 

Verse 43
And fields shall be bought in this land, whereof ye say, It is desolate without man or beast; it is given into the hand of the Chaldeans.

Fields shall be bought in this land (Jeremiah 32:15), whereof ye say, It is desolate - (Jeremiah 33:10). 

Verse 44
Men shall buy fields for money, and subscribe evidences, and seal them, and take witnesses in the land of Benjamin, and in the places about Jerusalem, and in the cities of Judah, and in the cities of the mountains, and in the cities of the valley, and in the cities of the south: for I will cause their captivity to return, saith the LORD.

Men shall buy fields ... and subscribe evidences, and seal them - referring to the forms of contract (Jeremiah 32:10-12). 

In ... Benjamin - specified as Anathoth: Jeremiah's place of residence, where the field lay (Jeremiah 32:8), was in it.

Remarks:

(1) The promises of God are as sure as if they were already performances. Jeremiah in a prison is told by God to buy a patrimonial field which was then in the possession of the Chaldeans (Jeremiah 32:6-7). He knew, moreover, from the Word of God, that the Chaldeans would take the city and carry away the citizens captives; yet at the command of God he did not hesitate a moment in doing what would seem, to carnal sense, an act of the grossest imprudence, to part with money for a field which he and his seemed never likely to possess. Our truest wisdom, as well as piety, when God orders, is not to confer with fleshly reason, but to obey in faith, and to wait until God in His own time reveals the reason of His commands.

(2) God gives to the obedient believer tokens to confirm his faith, just as after His command to Jeremiah respecting the field of Hanameel, his cousin, He caused Hanameel himself to come (Jeremiah 32:8), which showed that the communication to the prophet was of the Lord. The design of the symbolical purchase was to imply, that though Jerusalem was in a state of siege, and the whole country was soon about to be laid waste, yet that the time would come when houses, fields, and vineyards, should be again possessed. The purchase of the hereditary field by the prophet who foretold the future restoration would show that he believed his own prophecy, and that his acts accorded with his words. If ministers' preaching is to be effective, it must be confirmed by their practice: their acts must be the living comment on their words; and it must be evidenced to their hearers that they believe themselves what they teach to others.

(3) Having first obeyed without questioning God's will, Jeremiah, feeling in utter perplexity how to account for a command which seemed at variance with God's threats against Judah, ventures to interrogate God as to the reason. Prayer is the believer's grand resource in difficulties, outward and inward. Jeremiah prefaces his entreaty for an explanation of the command with an humble recognition of God's omnipotence as the Creator (Jeremiah 32:17), His "loving-kindness" to His people, and His righteous retributive justice to the ungodly and their seed (Jeremiah 32:18-19). He recalls God's wonderful interpositions in behalf of Israel of old, which prove that God is indeed "great in counsel and mighty in work" (Jeremiah 32:19), and that "there is nothing too hard for Him" (Jeremiah 32:17); and acknowledges that the "evil" which is come upon his countrymen is the just penalty of their "having done nothing of all that God commanded them to do" (Jeremiah 32:23).

(4) God explains the seeming difficulty by reference to His own character and power as they were recognized by the prophet. Thine own recognition of the fact that "nothing is too hard for ME" ought to convince thee that hard as it may seem to restore the Jews to the possession of their land, after it shall have been wasted by the Chaldeans, and the Jews carried away captives, yet when I say it, it shall be done (Jeremiah 32:27-44). Notwithstanding their perversity, which merits perpetual exclu sion from my favour; notwithstanding their turning unto me and to my prophets the back and not the face (Jeremiah 32:33) - of which thy imprisonment, now at the very time when they are experiencing the truth of thy words in the pressure of the siege, affords melancholy proof-yet will I magnify not only my power, but also the riches of my covenant mercy (Jeremiah 32:36-44); and, contrary to all that might have been expected, I will restore them to be "my people" in their own land, and "I will be their God" (Jeremiah 32:38). It shall be not merely an external and political restoration, but also a spiritual one. Not merely to individuals, but to all of them, "I will give them one heart and one way, that they may fear me forever for their good" (Jeremiah 32:39). And my covenant with them shall be "everlasting," by my "putting my fear in their hearts, that they shall not depart from me" (Jeremiah 32:40).

(5) Let believers apply to themselves the spiritual truth to be learnt from this prophecy. When perplexed about the dealings of God's Providence, let us flee to Jeremiah's resource, prayer. Then let us go back to first principles, God's wisdom in framing His counsels, and His power in executing them. Let us consider that His covenant with believers is "an everlasting covenant" of love, and that no seeming obstacles can stand in the way of His fulfilling it. Let not unbelief lead us to despair (Jeremiah 32:36) because of present dark appearances. But, believing that "what God hath promised, He is able also to perform" (Romans 4:20-21), let us in faith toward our Lord gladly part with our present wealth, like Jeremiah, in order that we may obtain of grace an inheritance in the heavenly land of promise, wherein God will rejoice over us to do us good (Jeremiah 32:41), and we shall rejoice in Him as our portion forever (cf. Matthew 13:44-46; Luke 12:33; Luke 16:9). 

33 Chapter 33 

Verse 1
Moreover the word of the LORD came unto Jeremiah the second time, while he was yet shut up in the court of the prison, saying, Shut up - (Jeremiah 32:2-3; 2 Timothy 2:9). Though Jeremiah was shut up in bondage, the word of God was "not bound." 

Verse 2
Thus saith the LORD the maker thereof, the LORD that formed it, to establish it; the LORD is his name;

The Lord, the maker thereof - rather, the Doer of it-namely, of that which Jeremiah is about to prophesy, the restoration of Israel, an act which is thought now impossible, but which the Almighty will effect.

The Lord that formed it - namely, Jerusalem (Jeremiah 32:44). (Calvin.) Rather, that formed - i:e., moulds His purpose into due shape for execution (Isaiah 37:26, "Of ancient times I have formed it").

The Lord is his name - Hebrew, 'Yahweh' (Exodus 3:14-15). 

Verse 3
Call unto me, and I will answer thee, and shew thee great and mighty things, which thou knowest not.

Call unto me ... I will answer - (Jeremiah 29:12; Psalms 91:15). Jeremiah, as the representative of the people of God, is urged by God to pray for that which God has determined to grant-namely, the restoration. God's promises are not to slacken, but to quicken the prayers of His people (Psalms 132:13; Psalms 132:17; Isaiah 62:6-7).

Mighty things - Hebrew [uwb

Verse 4
For thus saith the LORD, the God of Israel, concerning the houses of this city, and concerning the houses of the kings of Judah, which are thrown down by the mounts, and by the sword;

No JFB commentary on this verse. 

Verse 5
They come to fight with the Chaldeans, but it is to fill them with the dead bodies of men, whom I have slain in mine anger and in my fury, and for all whose wickedness I have hid my face from this city.

They come to fight with the Chaldeans - the Jews; the defenders of the "houses" (Jeremiah 33:4) "come forward to fight with the Chaldeans," who burst into the city through the 'thrown-down houses;' but all the effect that they produced "is to fill them (the houses) with" their own "dead bodies." 

Verse 6
Behold, I will bring it health and cure, and I will cure them, and will reveal unto them the abundance of peace and truth.

Behold, I will bring it health and cure - (Jeremiah 30:17). The answer to Jeremiah's mournful question (Jeremiah 8:22).

Cure - literally, the long linen bandage employed in dressing wounds.

I will ... reveal unto them ... truth - i:e., stability; I will bring forth for them abundant and permanent peace -

i.e., prosperity. 

Verse 7
And I will cause the captivity of Judah and the captivity of Israel to return, and will build them, as at the first. I will cause the captivity of Judah and ... Israel to return - i:e., I will reverse it (Jeremiah 33:11; Jeremiah 32:44). The specification both of "Judah" and "Israel" can only apply fully to the future restoration.

As at the first - (Isaiah 1:26). 

Verse 8
And I will cleanse them from all their iniquity, whereby they have sinned against me; and I will pardon all their iniquities, whereby they have sinned, and whereby they have transgressed against me.

I will cleanse them - (Ezekiel 36:25; Zechariah 13:1; Hebrews 9:13-14, "How much more shall the blood of Christ, who through the eternal Spirit offered Himself without spot to God, purge your conscience from dead works to serve the living God!") Alluding to the legal rites of purification.

From all their iniquity ... all their iniquities - from both the principle of sin within and its outward manifestations in acts. The repetition is in order that the Jews may consider how great is the grace of God in not merely pardoning (as to the punishment), but also cleansing them (as to the pollution of guilt); not merely one iniquity, but all (Micah 7:18-19). 

Verse 9
And it shall be to me a name of joy, a praise and an honour before all the nations of the earth, which shall hear all the good that I do unto them: and they shall fear and tremble for all the goodness and for all the prosperity that I procure unto it.

It - the city.

Shall be to me a name of joy, a praise - (Jeremiah 13:11; Isaiah 62:7) all the good that I do unto them - the inhabitants of Jerusalem.

They shall fear ... for all the goodness - (Psalms 130:4). The Gentiles shall be led to "fear" God by the proofs of His power displayed in behalf of the Jews; the ungodly among them shall "tremble" for fear of God's judgments on them; the penitent shall reverentially fear and be converted to Him (Psalms 102:13; Psalms 102:15; Isaiah 60:3). 

Verse 10
Thus saith the LORD Again there shall be heard in this place, which ye say shall be desolate without man and without beast, even in the cities of Judah, and in the streets of Jerusalem, that are desolate, without man, and without inhabitant, and without beast,

In this place, which ye say ... desolate - (Jeremiah 32:43). 

Verse 11
The voice of joy, and the voice of gladness, the voice of the bridegroom, and the voice of the bride, the voice of them that shall say, Praise the LORD of hosts: for the LORD is good; for his mercy endureth for ever: and of them that shall bring the sacrifice of praise into the house of the LORD. For I will cause to return the captivity of the land, as at the first, saith the LORD.

The voice of joy and ... gladness; the voice of the bridergroom - (Jeremiah 7:34; Jeremiah 16:9). Praise the Lord ... for the Lord is good; for his mercy endureth forever. The words of Psalms 136:1, which were actually used by the Jews at their restoration (Ezra 3:11).

The sacrifice of praise - (Psalms 107:22; Psalms 116:17). This shall continue when all other sacrifices shall be at an end. 

Verse 12
Thus saith the LORD of hosts; Again in this place, which is desolate without man and without beast, and in all the cities thereof, shall be an habitation of shepherds causing their flocks to lie down.

Again ... an habitation of shepherds ... flocks - in contrast to Jeremiah 33:10, "without man ... without inhabitant, and without beast" (Jeremiah 32:43 : cf. Jeremiah 31:24; Jeremiah 50:19; Isaiah 65:10). 

Verse 13
In the cities of the mountains, in the cities of the vale, and in the cities of the south, and in the land of Benjamin, and in the places about Jerusalem, and in the cities of Judah, shall the flocks pass again under the hands of him that telleth them, saith the LORD.

In the places about Jerusalem ... shall the flocks pass again under the hands of him that telleth them. Shepherds, in sending forth and in bringing back their sheep to the folds, count them by striking each as passes with a rod, implying the shepherd's provident care that not one should be lost (Leviticus 27:32; Micah 7:14 : cf. John 10:28-29; John 17:12). 

Verse 14
Behold, the days come, saith the LORD, that I will perform that good thing which I have promised unto the house of Israel and to the house of Judah.

I will perform - `I will make to rise' [ wah

Verse 15
In those days, and at that time, will I cause the Branch of righteousness to grow up unto David; and he shall execute judgment and righteousness in the land.

In those days ... will I cause the Branch of righteousness to grow up unto David. Repeated from Jeremiah 23:5.

In the land - the Holy Land; Israel and Judah (Jeremiah 23:6). 

Verse 16
In those days shall Judah be saved, and Jerusalem shall dwell safely: and this is the name wherewith she shall be called, The LORD our righteousness.

Jerusalem shall dwell safely - in Jeremiah 23:6, instead of this, it is "Israel."
This is the name wherewith she shall be called, The Lord our Righteousness - "the name" in the Hebrew has here to be supplied from that passage; and for "HE" (Messiah, the antitypical "Israel"), the antecedent there (Isaiah 49:3), we have "SHE" here, i:e., Jerusalem. She is called by the same name as Messiah, "The Lord our righteousness," by virtue of the mystical oneness between her (as the literal representative of the spiritual Church) and her Lord and Husband. Thus, whatever belongs to the Head belongs also to the members (Ephesians 5:30; Ephesians 5:32). Hence, the Church is called "Christ" (Romans 16:7; 1 Corinthians 12:12). The Church hereby professes to draw all her righteousness from Christ (Isaiah 45:24-25). It is for the sake of Jerusalem, literal and spiritual, that God the Father gives this name (Yahweh-tsidkenu, "The Lord our Righteousness") to Christ. 

Verse 17
For thus saith the LORD David shall never want a man to sit upon the throne of the house of Israel;

David shall never want a man to sit upon the throne. The promises of the perpetuity of the throne of David shall be fulfilled in Messiah, the son of David (2 Samuel 7:16; 1 Kings 2:4; Psalms 89:4; Psalms 89:29; Psalms 89:36; cf. Luke 1:32-33). 

Verse 18
Neither shall the priests the Levites want a man before me to offer burnt offerings, and to kindle meat offerings, and to do sacrifice continually.

Neither shall the priests ... want a man before me ... to do sacrifice continually - referring to Messiah's literal priesthood (Hebrews 7:17; Hebrews 7:21; Hebrews 7:24-28), and His followers' spiritual priesthood and sacrifices (Jeremiah 33:11; Romans 12:1; Romans 15:16; 1 Peter 2:5; 1 Peter 2:9; Revelation 1:6), which shall never cease, according to the covenant with Levi, broken by the priests, but fulfilled in Messiah (Numbers 25:12-13, "The covenant of an everlasting priesthood," confirmed to Phinehas the priest for his zeal for God; Malachi 2:4-5; Malachi 2:8). 

Verse 19
And the word of the LORD came unto Jeremiah, saying,

No JFB commentary on this verse. 

Verse 20
Thus saith the LORD If ye can break my covenant of the day, and my covenant of the night, and that there should not be day and night in their season; 

If ye can break my covenant of the day - i:e., covenant with the day; answering to "covenant with David" (Jeremiah 33:21, also Jeremiah 33:25, "covenant ... with day;" cf. Jeremiah 31:35-36; Leviticus 26:42; Psalms 89:34; Psalms 89:37). 

Verse 21
Then may also my covenant be broken with David my servant, that he should not have a son to reign upon his throne; and with the Levites the priests, my ministers.

No JFB commentary on this verse. 

Verse 22
As the host of heaven cannot be numbered, neither the sand of the sea measured: so will I multiply the seed of David my servant, and the Levites that minister unto me.

As the host of heaven cannot be numbered - (Genesis 15:5; Genesis 22:17). The blessings there promised belonged to all the tribes; here it is restricted to the family of David and the tribe of Levi, because it was on these that the welfare of the whole people rested. When the kingdom and priesthood flourish in the person of Messiah, the whole nation shall temporally and spiritually prosper. 

Verse 23
Moreover the word of the LORD came to Jeremiah, saying,

No JFB commentary on this verse. 

Verse 24
Considerest thou not what this people have spoken, saying, The two families which the LORD hath chosen, Considerest thou not what this people have spoken, saying, The two families which the LORD hath chosen, he hath even cast them off? thus they have despised my people, that they should be no more a nation before them.

Considerest thou not what this people have spoken - certain of the Jews, especially those who spoke with Jeremiah in the court of the prison (Jeremiah 32:12; Jeremiah 38:1).

The two families - Judah and Israel.

Thus they have despised my people, that they should be no more a nation before them - in their judgment. They suppose that I have utterly cast off Israel, so as to be no more a nation. The expression "my people" of itself shows God has not cast off Israel forever. 

Verse 25
Thus saith the LORD If my covenant be not with day and night, and if I have not appointed the ordinances of heaven and earth;

If my covenant be not with day and night - (Jeremiah 31:35-36; Genesis 8:22; Psalms 74:16-17). I who have established the laws of nature am the same God who have made a covenant with the Church. 

Verse 26
Then will I cast away the seed of Jacob, and David my servant, so that I will not take any of his seed to be rulers over the seed of Abraham, Isaac, and Jacob: for I will cause their captivity to return, and have mercy on them.

The seed of ... Isaac - (Psalms 105:9; Amos 7:9; Amos 7:16, "Israel ... the house of Isaac").

Remarks:

(1) Jeremiah is directed by God to pray to Him for that which God himself has promised to grant, "Call upon me, and I will answer thee, and show thee great and mighty things, which thou knowest not" (Jeremiah 33:3). The promises of God are not to do away with, but to encourage our prayers.

(2) However unlikely the restoration of Israel, nationally and spiritually, seemed at a time when God was about to overthrow and disperse the people on account of their sins, yet what God has promised He is sure to perform. Though the wound of Jerusalem was and is incurable to man (Jeremiah 8:22), yet God has engaged, "I will bring it health and cure" (Jeremiah 33:6). So as to the malady of the soul; man's efforts and labours are vain; but God of His gratuitous love brings life and health to the spiritually incurable, "cleansing His people from all their iniquity" By the blood of Jesus, and "revealing unto them the abundance of peace and truth" (Jeremiah 33:6), by the sanctifying and enlightening Spirit. Not only does the believer escape the punishment, but is also delivered from the defilement and dominion of iniquity (Jeremiah 33:8).

(3) The effect of God's manifested favours to Israel shall be to make the Gentile nations "fear," and stand in reverent awe of the God of Israel, "for all the goodness and prosperity which He procures unto it" (Jeremiah 33:9). So in the case of spiritual Israel, the Church, the goodness of God openly shown toward her in her early and purest days led many of the world outside to fear and worship God, "reporting that God was in her of a truth" (1 Corinthians 14:24-25; Acts 2:43; Acts 2:47; Acts 5:11; Acts 5:13). Such also still is the effect on the world of a consistent Christian walk with God. The believer is to God "a joy, a praise, and an honour" (Jeremiah 33:9) before the world, so that many are awed by reverent fear, and at the same time attracted by the goodness of God to seek the believer's God as their God.

(4) The premises of future blessing, spiritual and temporal, to Jerusalem are inseparably connected with the future manifestation of Messiah, "the Branch of righteousness" who, springing from David, shall sit upon the throne of David forever (Jeremiah 33:15-17; Luke 1:32-33). As His name or revealed character to Israel His people is (Jeremiah 23:6) "The Lord our Righteousness," so, by virtue of her mystical union with Him, she also shall be called "The Lord our Righteousness." How comforting to the Church, too, is this truth, which applies to her as really as it does to literal Israel, "because as He is, so are we in this world" (1 John 4:17). His name is written on believers as "The Lord our Righteousness," being "of God made unto us righteousness" (1 Corinthians 1:30).

(5) Messiah's literal priesthood shall never fail; and therefore His people's spiritual priesthood also shall never cease (Jeremiah 33:18): by Him, the grand Fulfiller of God's everlasting covenant with Levi, let all His people "offer the sacrifice of praise to God continually, that is, the fruit of our lips, giving thanks to His name" (Hebrews 13:15). The kingdom and the priesthood combined in the person of Messiah, about to be manifested on earth in the coming days, shall be the perpetual guarantee for the security and sanctity of Israel (Jeremiah 33:21-22). The same functions, exercised invisibly but really now, are the pledge for the eternal salvation and purification of the Israel of God, the Church. They are at utter variance with the mind of God who "despise" the people of God, whether the Israel after the flesh or that after the Spirit (Jeremiah 33:24); for He who governs the world of nature, "day and night, heaven and earth," by fixed laws, is the same God who has made an everlasting covenant with His people (Jeremiah 33:25-26). 

34 Chapter 34 

Verse 1
The word which came unto Jeremiah from the LORD, when Nebuchadnezzar king of Babylon, and all his army, and all the kingdoms of the earth of his dominion, and all the people, fought against Jerusalem, and against all the cities thereof, saying,

The prophecy (Jeremiah 34:1-7) us to Zedekiah is an amplification of that in Jeremiah 32:1-5, in consequence of which Jeremiah was then shut up in the court of the prison. The prophecy (Jeremiah 34:8-22) refers to the Jews who, afraid of the capture of the city, had, in obedience to the law, granted freedom to their servants at the end of seven years, but on the intermission of the siege forced them back into bondage.

Jerusalem, and ... all the cities thereof - (note, Jeremiah 19:15). It was amazing blindness in the king that, in such a desperate position, he should reject admonition. 

Verse 2
Thus saith the LORD, the God of Israel; Go and speak to Zedekiah king of Judah, and tell him, Thus saith the LORD Behold, I will give this city into the hand of the king of Babylon, and he shall burn it with fire:

No JFB commentary on this verse. 

Verse 3
And thou shalt not escape out of his hand, but shalt surely be taken, and delivered into his hand; and thine eyes shall behold the eyes of the king of Babylon, and he shall speak with thee mouth to mouth, and thou shalt go to Babylon.

Thou shalt not escape out of his hand ... and thine eyes shall behold the eyes of the king of Babylon - (Jeremiah 32:4). 

Verse 4-5
Yet hear the word of the LORD, O Zedekiah king of Judah; Thus saith the LORD of thee, Thou shalt not die by the sword:

Thou shalt not die by the sword, but ... in peace - mitigation of Zedekiah's punishment.

The burnings of thy fathers - thy funeral shall be honoured with the same burning of aromatic spices as there was at the funerals of thy fathers (2 Chronicles 16:14; 2 Chronicles 21:19). The honours here mentioned were denied to Jehoiakim (Jeremiah 22:18).

Ah lord! The Hebrews in their chronology (seder 'owlam) mention the wailing used over him, 'Alas! King Zedekiah is dead, drinking the dregs (i:e., paying the penalty for the sins) of former ages.' 

Verse 6
Then Jeremiah the prophet spake all these words unto Zedekiah king of Judah in Jerusalem,

No JFB commentary on this verse. 

Verse 7
When the king of Babylon's army fought against Jerusalem, and against all the cities of Judah that were left, against Lachish, and against Azekah: for these defenced cities remained of the cities of Judah.

These defensed cities remained - alone (cf. 2 Chronicles 11:5; 2 Chronicles 11:9). 

Verse 8
This is the word that came unto Jeremiah from the LORD, after that the king Zedekiah had made a covenant with all the people which were at Jerusalem, to proclaim liberty unto them;

This is the word that came unto Jeremiah. By the law a Hebrew, after having been held a bond-servant for six years, on the seventh was to be let go free (Exodus 21:2; Deuteronomy 15:12).

After that ... Zedekiah had made a covenant - with solemn ceremonial in the temple (Jeremiah 34:15; Jeremiah 34:18-19).

To proclaim liberty unto them - bond-servants (Jeremiah 34:9). 

Verse 9
That every man should let his manservant, and every man his maidservant, being an Hebrew or an Hebrewess, go free; that none should serve himself of them, to wit, of a Jew his brother.

That none should serve himself ... of a Jew. The bond- servants were to be of the pagan, not of their Israelite Brethren. "If thy brother ... be waxen poor, and be sold unto thee; thou shalt not compel him to serve as a bond-servant: but as an hired servant ... unto the year of jubilee ... then shall he depart from thee, both he and his children ... for they are my servants, which I brought forth out of Egypt" (Leviticus 25:39-46). 

Verse 10
Now when all the princes, and all the people, which had entered into the covenant, heard that every one should let his manservant, and every one his maidservant, go free, that none should serve themselves of them any more, then they obeyed, and let them go.

No JFB commentary on this verse. 

Verse 11
But afterward they turned, and caused the servants and the handmaids, whom they had let go free, to return, and brought them into subjection for servants and for handmaids.

During the interruption of the siege by Pharaoh-hophra (cf. Jeremiah 34:21-22 with Jeremiah 37:5-10.) the Jews reduced their servants to bondage again. 

Verse 12
Therefore the word of the LORD came to Jeremiah from the LORD, saying,

No JFB commentary on this verse. 

Verse 13
Thus saith the LORD, the God of Israel; I made a covenant with your fathers in the day that I brought them forth out of the land of Egypt, out of the house of bondmen, saying,

I made a covenant with your fathers in the day that I brought them forth out of ... Egypt ... the house of bondmen. The last year of Zedekiah was the sabbatical year. How just the retribution that they who, against God's law and their own covenant, enslaved their brethren should be doomed to bondage themselves; and that the bond-servants should enjoy the sabbatical freedom at the hands of the foe which their own countrymen denied them! (Jeremiah 52:16.) 

Verse 14
At the end of seven years let ye go every man his brother an Hebrew, which hath been sold unto thee; and when he hath served thee six years, thou shalt let him go free from thee: but your fathers hearkened not unto me, neither inclined their ear.

At the end of seven years - i:e., not on the 8th year, but within the limit of the 7th year, not later than the end of the 7th year (Exodus 21:2; Exodus 23:10; Deuteronomy 15:12). So "at the end of three years" (Deuteronomy 14:28; 2 Kings 18:10) and "after three days, I will rise again" (Matthew 27:63) - i:e., on the third day (cf. Matthew 27:64). 

Verse 15
And ye were now turned, and had done right in my sight, in proclaiming liberty every man to his neighbour; and ye had made a covenant before me in the house which is called by my name:

In the house ... called by my name - the usual place of making such covenants (2 Kings 23:3 : cf. 1 Kings 8:31; Nehemiah 10:29). 

Verse 16
But ye turned and polluted my name, and caused every man his servant, and every man his handmaid, whom ye had set at liberty at their pleasure, to return, and brought them into subjection, to be unto you for servants and for handmaids.

Ye ... polluted my name - by violating your oath (Exodus 20:7, and so "taking my name in vain"). 

Verse 17
Therefore thus saith the LORD Ye have not hearkened unto me, in proclaiming liberty, every one to his brother, and every man to his neighbour: behold, I proclaim a liberty for you, saith the LORD, to the sword, to the pestilence, and to the famine; and I will make you to be removed into all the kingdoms of the earth.

Ye have not hearkened unto me, in proclaiming liberty. Though the Jews had ostensibly emancipated their bond-servants, they virtually did not do so, by revoking the liberty which they had granted. God looks not to outward appearances, but to the sincere intention.

I proclaim a liberty - retribution answering to the offence (Matthew 7:2; Matthew 18:32-33; Galatians 6:7; James 2:13). The Jews who would not give liberty to their brethren shall themselves receive a "liberty" calamitous to them. God will manumit them from His happy and safe service, which is real "liberty" (Psalms 119:45; John 8:36; 2 Corinthians 3:17), only to pass under the terrible bondage of other taskmasters, the "sword," etc. The Jews were the Lord's servants whom He had brought out of Egypt: as therefore it was the master's duty to keep in safe protection his servants, so the Lord had kept the Jews in safety (Psalms 121:3): but now that they are impatient of His blessed service, He will give them their "liberty," but with it His protection of them must come to an end; and so the "liberty" which awaits them is, to be given up "to the sword, pestilence. and famine."

To be removed - the Hebrew [ zuwa` (Hebrew #2112)] expresses agitation (note, Jeremiah 15:4). Compare Deuteronomy 28:25; Deuteronomy 28:48; Deuteronomy 28:64-65, "Among these nations shalt thou find no ease, neither shall the sole of thy foot have rest: but the Lord shall give thee there a trembling heart, and fainting of eyes, and sorrow of mind; and thy life shall hang in doubt before thee; and thou shalt fear day and night, and shall have none assurance of thy life:" wherein Moses similarly foretells the restless agitation of the Jews in their ceaseless removals from place to place in their dispersion. 

Verse 18
And I will give the men that have transgressed my covenant, which have not performed the words of the covenant which they had made before me, when they cut the calf in twain, and passed between the parts thereof,

Passed between the parts thereof - the contracting parties in the "covenant" (not here the law in general, but their covenant made before God in His house to emancipate their slaves, Jeremiah 34:8-9) passed through the parts of the animal cut in two, implying that they prayed so to be cut in sunder (Matthew 24:51; Greek, cut him in two) if they should break the covenant (Genesis 15:10; Genesis 15:17). 

Verse 19
The princes of Judah, and the princes of Jerusalem, the eunuchs, and the priests, and all the people of the land, which passed between the parts of the calf;

No JFB commentary on this verse. 

Verse 20
I will even give them into the hand of their enemies, and into the hand of them that seek their life: and their dead bodies shall be for meat unto the fowls of the heaven, and to the beasts of the earth.

I will even give them - resuming the sentence begun, but not completed, Jeremiah 34:18, "I will give the men," etc.

Into the hand of them that seek their life - implacably: satisfied with nothing short of their blood: not content with booty.

Their dead bodies - the breakers of the covenant shall be cut in pieces, as the calf between whose parts they passed. 

Verse 21
And Zedekiah king of Judah and his princes will I give into the hand of their enemies, and into the hand of them that seek their life, and into the hand of the king of Babylon's army, which are gone up from you.

The king of Babylon's army, which are gone up from you - i:e., which have raised the siege in order to meet Pharaoh-hophra (Jeremiah 37:7-10). The departure of the chaldeans was a kind of manumission of the Jews; but as their manumission of their bond-servants was recalled, so God revoked His manumission of them from the chaldeans. 

Verse 22
Behold, I will command, saith the LORD, and cause them to return to this city; and they shall fight against it, and take it, and burn it with fire: and I will make the cities of Judah a desolation without an inhabitant. I will command - Nebuchadnezzar, impelled unconsciously by a divine instigation, returned on the withdrawal of the Egyptians.

Remarks:

(1) Zedekiah was so weak that, not even when Jeremiah's words were coming true in the actual arrival of Nebuchadnezzar's army before Jerusalem, had he the courage to obey his better impulses, and submit to the Babylonian king. Fearing his princes he did not fear God enough. By his fear of man he actually fell into the evil from man which he feared (Jeremiah 38:19-23). The fear of God delivers us from the fear of man, and is our only true safety.

(2) Affliction and captivity probably worked in Zedekiah the right spirit which he had been lacking while he was a king. Hence, there followed a mitigation of his punishment (Jeremiah 34:4). Though his life was a stormy one, he was to close it "in peace" (Jeremiah 34:5), and his memory was to be honoured. 'It is better to live and die penitent in a prison than to live and die impenitent in a palace.'

(3) The Jews, when under the terror of the Babylonian army brought by God against them, at the command of the Lord by Jeremiah, liberated their Jewish bond-servants. But when the terror passed away, the siege having been raised for a time through the diversion in the Jew's favour made by Pharaoh's army, they again enslaved their brethren whom they had just manumitted; and this in violation of their own solemn oath and covenant in the house of God (Jeremiah 34:8-16). How often 'ease recants vows made in pain, as recreant and void.' Sick-bed covenants of repentance are soon forgotten and broken when the fear which produced them is passed away. But they who think thus to cheat God are only cheating themselves, to the everlasting ruin of their souls. "God will not hold him guiltless that taketh his name in vain." Those who are readiest to bind themselves by gratuitous oaths are often the readiest to break them. Let us be slow in such appeals to Yahweh; and when with due deliberation we make a covenant with God, let us scrupulously adhere to it at all costs. Let us watch and pray continually that we may not be unfaithful to sacramental and other solemn engagements entered into in the house of God. "When thou vowest a vow unto God, defer not to pay it; for he hath no pleasure in fools

... Better is it that thou shouldest not vow, than that thou shouldest vow and not pay" (Ecclesiastes 5:4-5).

(4) God repays men who set at nought their obligations to Him, with most exact retribution. The Jews who would not proclaim liberty to their brethren must be deprived of their own liberty, while their bondmen were to enjoy at the hands of the enemy the freedom which their own countrymen denied them (Jeremiah 52:16). The Jews had been originally delivered from the state of bondmen in Egypt, to be the Lord's servants and freedmen, under His continual protection. But being impatient of His free service they must get their wish, and have the liberty from his service which they strove after-a fatal liberty! for soon they found liberty from Him means bondage to the world. Their liberty was to be unrestricted dooming to the sword, pestilence, famine, and exile (Jeremiah 34:17). They who cut the victim in two, to ratify the cove nant, were for their violation of it to be cut in two themselves. As God gave the besieged Jews manumission by the departure of Nebuchadnezzar's army upon their manumission of their brethren, so God revoked His manumission and recalled the Babylonian army upon their revoking the manumission of their brethren, and forcing them back to service. None ever gains in the end by wronging his fellow-man. God espouses the cause of the oppressed as His cause. Let us, in looking for mercy from God, take care that we exercise mercy to our fellow-men. "Blessed are the merciful, for they" - and they alone - "shall obtain mercy." 

35 Chapter 35 

Verse 1
The word which came unto Jeremiah from the LORD in the days of Jehoiakim the son of Josiah king of Judah, saying,

By the obedience of the Rechabites to their father, Jeremiah condemns the disobedience of the Jews to God their, Father. The Holy Spirit has arranged Jeremiah's prophecies by the moral rather than the chronological connection. From the history of an event fifteen years before, the Jews, who had brought back their manumitted servants into bondage (Jeremiah 34:8-22), are taught how much God loves and rewards obedience, and hates and punishes disobedience. 

Verse 2
Go unto the house of the Rechabites, and speak unto them, and bring them into the house of the LORD, into one of the chambers, and give them wine to drink.

Rechabites - a nomadic tribe belonging to the Kenites of Hemath (1 Chronicles 2:55), of the family of Jethro, or Hobab, Moses' father-in-law (Exodus 18:9, etc.; Numbers 10:29-32; Judges 1:16). They came into Canaan with the Israelites, but, in order to preserve their independence, chose a life in tents without a fixed habitation (1 Samuel 15:6). Besides the branch of them associated with Judah, and extending to Amalek, there was another section at Kedesh, in Naphtali (Judges 4:11; Judges 4:17). They seem to have been proselytes of the gate, Jonadab, son of Rechab, whose charge not to drink wine they so strictly obeyed, was zealous for God, and was associated by Jehu with him in the slaughter of the worshippers of Baal (2 Kings 10:15-23). The Nabatheans of Arabia observed the same rules (Diodolus Siculus, 19: 94).

Bring them into the house of the Lord - because there were suitable witnesses at hand there from among the priests and chief men, as also because he had the power immediately to address the people assembled there (Jeremiah 35:13). It may have been also as a reproof of the priests who drank wine freely, though commanded to refrain from it when in the discharge of their duties (Calvin).

Chambers - which were round about the temple, applied to various uses-e.g., to contain the vestments, sacred vessels, etc. 

Verse 3
Then I took Jaazaniah the son of Jeremiah, the son of Habaziniah, and his brethren, and all his sons, and the whole house of the Rechabites;

Jaazaniah - the elder and chief of the clan. 

Verse 4
And I brought them into the house of the LORD, into the chamber of the sons of Hanan, the son of Igdaliah, a man of God, which was by the chamber of the princes, which was above the chamber of Maaseiah the son of Shallum, the keeper of the door:

Hanan ... a man of God - a prophet (Moses, Deuteronomy 33:1; 1 Samuel 2:27; Shemaiah in Rehoboam's reign, 1 Kings 12:22; Elisha, 2 Kings 4:7); also 'a servant of God' in general (1 Timothy 6:11); one not his own; but Gods; one who has parted with all right in himself, to give himself wholly to God (2 Timothy 3:17). He was so reverenced that none would call in question what was transacted in his chamber.

Maaseiah ... keeper of the door - Hebrew, of the vessel. Probably the office meant is that of the priest who kept in charge the capitation money paid for the use of the temple, and the votive offerings, such as silver vessels, etc. There were seven such keepers (Grotius). Compare 2 Kings 12:9; 2 Kings 25:18; 1 Chronicles 9:18-19, which support the English version.

I said ... Drink. Jeremiah does not say the Lord saith Drink, because then they would have been bound to obey. Contrast the case (1 Kings 13:7-26) where the, Lord had said to the prophet out of Judah, "Eat no bread, nor drink water," etc. 

Verse 5
And I set before the sons of the house of the Rechabites pots full of wine, and cups, and I said unto them, Drink ye wine.

No JFB commentary on this verse. 

Verse 6
But they said, We will drink no wine: for Jonadab the son of Rechab our father commanded us, saying, Ye shall drink no wine, neither ye, nor your sons for ever:

Jonadab ... our father - i:e., forefather and director, 300 years before (2 Kings 10:15). They were called Rechabites, not Jonadabites, having received their name from Rechab the father, previously to their adopting the injunctions of Jonadab his son. This case affords no justification for slavish deference to the religious opinions of the Christian fathers; because Jonadab's injunction only affected matters of the present life; moreover, it was not binding on their consciences, because they deemed it not unlawful to go to Jerusalem in the invasion (Jeremiah 35:11). What is praised here is not the fathers injunction, but the obedience of the sons (Calvin). 

Verse 7
Neither shall ye build house, nor sow seed, nor plant vineyard, nor have any: but all your days ye shall dwell in tents; that ye may live many days in the land where ye be strangers.

Tents - (Judges 4:11; Judges 4:17).

Live many days - according to the premise connected with the fifth commandment (Exodus 20:12; Ephesians 6:2-3).

Where ye be strangers. They were not of the stock of Jacob, but sojourners in Israel. Types of the children of God, pilgrims on earth, looking for heaven as their home; having little to lose, so that losing times cost them little alarm; sitting loose to what they have (Hebrews 10:34; Hebrews 11:9-10; Hebrews 11:13-16).

In all that he hath charged us, to drink no wine all our days, we, our wives ... sons ... daughters - unreserved obedience in all particulars, at all times, and on the part of all without exception; in all which respects Israel's obedience to God was wanting. Contrast 1 Samuel 15:20-21, Saul's deficient obedience when commanded to destroy Amalek; Psalms 78:34-37; Psalms 78:41; Psalms 78:56-57. 

Verses 8-10
Thus have we obeyed the voice of Jonadab the son of Rechab our father in all that he hath charged us, to drink no wine all our days, we, our wives, our sons, nor our daughters;

No JFB commentary on these verses. 

Verse 11
But it came to pass when Nebuchadrezzar king of Babylon came up into the land that we said Come and But it came to pass, when Nebuchadrezzar king of Babylon came up into the land, that we said, Come, and let us go to Jerusalem for fear of the army of the Chaldeans, and for fear of the army of the Syrians: so we dwell at Jerusalem.

For fear of the army of the Chaldeans and ... of the Syrians - when Jehoiakim revolted from Nebuchadnezzar (2 Kings 24:1-2, and "the Lord sent against him bands of the Chaldeans and of the Syrians"). Necessity sets aside all other laws. This is the Rechabites' excuse for their seeming disobedience to Jonadab in temporarily settling in a city. Herein was seen the prescient wisdom of Jonadab's commands: they could at a moments notice migrate, having no land-possessions to tie them. 

Verse 12-13
Then came the word of the LORD unto Jeremiah, saying,

No JFB commentary on these verses. 

Verse 14
The words of Jonadab the son of Rechab, that he commanded his sons not to drink wine, are performed; for unto this day they drink none, but obey their father's commandment: notwithstanding I have spoken unto you, rising early and speaking; but ye hearkened not unto me.

They ... obey their father's commandment: notwithstanding I - (Malachi 1:6, "A son honoureth his father ... if then I be a father, where is mine honour?")

Rising early and speaking - God Himself speaking late and early, by His various ways of providence and grace. In Jeremiah 35:15; 2 Chronicles 36:15, a distinct mode of address is alluded to-namely, God sending His servants, "rising up early and sending them." 

Verse 15
I have sent also unto you all my servants the prophets, rising up early and sending them, saying, Return ye now every man from his evil way, and amend your doings, and go not after other gods to serve them, and ye shall dwell in the land which I have given to you and to your fathers: but ye have not inclined your ear, nor hearkened unto me. Return ye now every man from his evil way (Jeremiah 18:11; Jeremiah 25:5-6). I enjoined nothing unreasonable, but simply to serve me, and I attached to the command a gracious promise, but in vain. If Jonadab's commands, which were arbitrary, and not moral obligations in themselves, were obeyed, much more ought mine, which are in themselves right. 

Verse 16
Because the sons of Jonadab the son of Rechab have performed the commandment of their father, which he commanded them; but this people hath not hearkened unto me:

No JFB commentary on this verse. 

Verse 17
Therefore thus saith the LORD God of hosts, the God of Israel; Behold, I will bring upon Judah and upon all the inhabitants of Jerusalem all the evil that I have pronounced against them: because I have spoken unto them, but they have not heard; and I have called unto them, but they have not answered.

Because I have spoken unto them, but they have not heard ... I ... called ... but they have not answered - (Proverbs 1:24; Isaiah 65:12). 

Verse 18
And Jeremiah said unto the house of the Rechabites, Thus saith the LORD of hosts, the God of Israel; Because ye have obeyed the commandment of Jonadab your father, and kept all his precepts, and done according unto all that he hath commanded you:

No JFB commentary on this verse. 

Verse 19
Therefore thus saith the LORD of hosts, the God of Israel; Jonadab the son of Rechab shall not want a man to stand before me for ever.

Jonadab ... shall not want a man to stand before me - there shall always be left representatives of the clan to worship me (Jeremiah 15:1; Jeremiah 15:19); or "before me" means simple existence, for all things in existence are in God's sight (Psalms 89:33). The Rechabites returned from the captivity. E.H. Plumptre (Smith's 'Dictionary of the Bible') suggests that the words [ `omeed (Hebrew #5975) l

36 Chapter 36 

Verse 1
And it came to pass in the fourth year of Jehoiakim the son of Josiah king of Judah, that this word came unto Jeremiah from the LORD, saying,

Fourth year - the command to write the roll was given in the 4th year; but it was not read publicly until the 5th year. As Isaiah subjoined to his predictions a history of events confirming his prophecies (Isaiah 36:1-22; Isaiah 37:1-38; Isaiah 38:1-22; Isaiah 39:1-8), so Jeremiah also in Jeremiah 37:1-21; Jeremiah 38:1-28; Jeremiah 39:1-18; Jeremiah 40:1-16; Jeremiah 41:1-18; Jeremiah 42:1-22; Jeremiah 43:1-13; but he prefaces his history with the narrative of an incident that occurred some time ago, showing that he not only by word, but in writing, and that twice, had beforehand testified all that he is about to state as having subsequently come to pass (Grotius). At the end of Jehoiakim's 3rd year Nebuchadnezzar enrolled an army against Jerusalem, and took it in the end of the 5th or beginning of the 6th year, and carried away captive Jehoiakim, Daniel, etc. Jehoiakim returned the same year and for 3 years was tributary; then withheld tribute. Nebuchadnezzar returned, and took Jerusalem, and carried off Jehoiakim, who was killed on the road. This account harmonizes this chapter with 2 Kings 24:1-20 and Daniel 1:1-21. See note, Jeremiah 22:19. 

Verse 2
Take thee a roll of a book, and write therein all the words that I have spoken unto thee against Israel, and against Judah, and against all the nations, from the day I spake unto thee, from the days of Josiah, even unto this day.

Take thee a roll of a book - a book formed of prepared skins made into a roll. Compare "volume of the book" - i:e., the Pentateuch (Psalms 40:7). It does not follow that his prophecies were not before committed to writing; what is implied is, they were now written together in one volume, so as to be read continuously to the Jews in the temple. Against all the nations - (Jeremiah 25:15, etc.) from the days of Josiah - (Jeremiah 25:3), from Josiah's 13th year (Jeremiah 1:2). 

Verse 3
It may be that the house of Judah will hear all the evil which I purpose to do unto them; that they may return every man from his evil way; that I may forgive their iniquity and their sin.

It may be that ... Judah will hear - consider seriously.

That they may return every man from his evil way - (Jonah 3:8). 

Verse 4
Then Jeremiah called Baruch the son of Neriah: and Baruch wrote from the mouth of Jeremiah all the words of the LORD, which he had spoken unto him, upon a roll of a book.

Baruch wrote ... all the words of the Lord - God specially suggesting what might otherwise have escaped his memory, and directing the choice of "words," as well as the substance (John 14:26; John 16:13). 

Verse 5
And Jeremiah commanded Baruch, saying, I am shut up; I cannot go into the house of the LORD:

I am shut up - not in prison, because there is no account of Jeremiah's imprisonment under Jehoiakim, and Jeremiah 36:19; Jeremiah 36:26 are inconsistent with it; but the meaning is, 'I am prevented'-namely, by some hinderance, or through fear of the king, to whose anger Baruch was less exposed, as not being the author of the prophecy. 

Verse 6
Therefore go thou, and read in the roll, which thou hast written from my mouth, the words of the LORD Therefore go thou, and read in the roll, which thou hast written from my mouth, the words of the LORD in the ears of the people in the LORD's house upon the fasting day: and also thou shalt read them in the ears of all Judah that come out of their cities.

Go thou - on the following year (Jeremiah 36:9).

Fasting day - (see Jeremiah 36:9). An extraordinary fast in the 9th month, whereas the fast on the great day of atonement was on the 10th day of the 7th month (Leviticus 16:29; Leviticus 23:27-32), appointed to avert the impending calamity, when Nebuchadnezzar, having in the year before (i:e., the 4th year of Jehoiakim) smitten Pharaoh-necho at Carchemish, it was feared would attack Judea as the ally of Egypt (2 Kings 23:34-35). The fast was likely to be an occasion on which Jeremiah would find the Jews more softened, as well as a larger number of them met together. 

Verse 7
It may be they will present their supplication before the LORD, and will return every one from his evil way: for great is the anger and the fury that the LORD hath pronounced against this people.

They will present their supplication - literally, their supplication shall fall; alluding to the prostrate attitude of the suppliants (Deuteronomy 9:25; Matthew 26:39), as petitioners fall at the feet of a king in the East. So Hebrew, Jeremiah 38:26; Daniel 9:18, "Present our supplications;" margin, 'Cause our supplications to fall.' 

Verse 8
And Baruch the son of Neriah did according to all that Jeremiah the prophet commanded him, reading in the book the words of the LORD in the LORD's house.

No JFB commentary on this verse. 

Verse 9
And it came to pass in the fifth year of Jehoiakim the son of Josiah king of Judah, in the ninth month, that they proclaimed a fast before the LORD to all the people in Jerusalem, and to all the people that came from the cities of Judah unto Jerusalem. They proclaimed a fast ... to all the people in Jerusalem, and to all the people that came ... - rather, 'all the people in Jerusalem, and all the people that came from the cities of Judah unto Jerusalem, proclaimed a fast' (Michaelis). The chiefs appointed the fast by the wish of the people. In either version the ungodly king had no share in appointing the fast. 

Verse 10
Then read Baruch in the book the words of Jeremiah in the house of the LORD, in the chamber of Gemariah the son of Shaphan the scribe, in the higher court, at the entry of the new gate of the LORD's house, in the ears of all the people.

In the chamber of Gemariah. Baruch read from the window or balcony of the chamber looking into the court where the people were assembled. However, some of the chambers were large enough to contain a considerable number (Nehemiah 13:5).

Gemariah ... son of Shaphan - distinct from the Gemariah son of Hilkiah in Jeremiah 29:3.

Shaphan - the same person as in 2 Kings 22:3. He is there mentioned as having been employed by the pious King Josiah to communicate with Hilkiah the high priest in the house of God, and afterward to read to him the book of the law found in the temple, and again to inquire the will of the Lord from Huldah the prophetess.

The scribe - secretary of state; or he who presided over the public records.

Higher court - that of the priests, the court of the people being lower (2 Chronicles 4:9).

New gate - (Jeremiah 26:10). The east gate. 

Verse 11
When Michaiah the son of Gemariah, the son of Shaphan, had heard out of the book all the words of the LORD, 

No JFB commentary on this verse. 

Verse 12
Then he went down into the king's house, into the scribe's chamber: and, lo, all the princes sat there, even Elishama the scribe, and Delaiah the son of Shemaiah, and Elnathan the son of Achbor, and Gemariah the son of Shaphan, and Zedekiah the son of Hananiah, and all the princes.

The scribe's chamber - an apartment in the palace occupied by the secretary of state.

The princes - holding a council of state at the time.

Elnathan - who had already been an instrument of evil in Jehoiakim's hand (Jeremiah 26:22-23), to fetch the prophet Urijah out of Egypt, in order that Jehoiakim might kill him.

Hananiah - the false prophet (Jeremiah 28:10-17) visited with death, according to Jeremiah's denunciation from the Lord, in the reign of Zedekiah. Zedekiah the son of Hananiah does not seem to have been much better than his father. 

Verse 13
Then Michaiah declared unto them all the words that he had heard, when Baruch read the book in the ears of the people.

No JFB commentary on this verse. 

Verse 14
Therefore all the princes sent Jehudi the son of Nethaniah, the son of Shelemiah, the son of Cushi, unto Baruch, saying, Take in thine hand the roll wherein thou hast read in the ears of the people, and come. So Baruch the son of Neriah took the roll in his hand, and came unto them.

Jehudi - of a good family, as appears from his pedigree being given so fully, but in a subordinate position.

All the princes sent ... unto Baruch, saying ... come - instead of requiring Baruch to come to them, they ought to have gone to the temple, and there professed their penitence. But pride forbade it (Calvin). 

Verse 15
And they said unto him, Sit down now, and read it in our ears. So Baruch read it in their ears.

No JFB commentary on this verse. 

Verse 16
Now it came to pass, when they had heard all the words, they were afraid both one and other, and said unto Baruch, We will surely tell the king of all these words.

They were afraid, both one and other - Hebrew 'they were afraid each with his neighbour:' fear-stricken, they turned to one another (cf. Genesis 42:28). This showed, on their part, hesitancy, and some degree of fear of God, but not enough to make them willing to sacrifice the favour of an earthly king.

We will surely tell the kind - not the language of threatening, but implying that the matter is of such moment that the king ought to be made acquainted with it, so as to seek some remedy against the divine anger. 

Verse 17
And they asked Baruch, saying, Tell us now, How didst thou write all these words at his mouth?

How didst thou write all these words at his mouth? What they wished to know was, whether what Baruch had read to them was written by him from memory, after hearing Jeremiah repeating his prophecies continuously, or accurately, from the prophet's own dictation. 

Verse 18
Then Baruch answered them, He pronounced all these words unto me with his mouth, and I wrote them with ink in the book.

He pronounced all these words unto me with his mouth. Baruch replies, it was by the oral dictation of the prophet: Jeremiah 36:2 accords with this view, rather than with the notion that Jeremiah repeated his prophecies from MSS.

I wrote them with ink - his specification of the "ink" implies, I added nothing except the hand, pen, and ink. 

Verse 19
Then said the princes unto Baruch, Go, hide thee, thou and Jeremiah; and let no man know where ye be.

Then said the princes unto Baruch, Go, hide thee - showing that they were not altogether without better feelings (cf. Jeremiah 36:16; Jeremiah 36:25). 

Verse 20
And they went in to the king into the court, but they laid up the roll in the chamber of Elishama the scribe, and told all the words in the ears of the king.

In the chamber of Elishama. There were chambers in the king's palace round the court or great hall, as in the temple (Jeremiah 36:10). The roll was "laid up" there for safe keeping, with other public records. 

Verse 21
So the king sent Jehudi to fetch the roll: and he took it out of Elishama the scribe's chamber. And Jehudi read it in the ears of the king, and in the ears of all the princes which stood beside the king.

The king sent Jehudi to fetch the roll. Note how unbelievers flee from God, and yet seek Him through some kind of involuntary impulse (Calvin). Jehudi seems to have been the king's ready tool for evil. 

Verse 22
Now the king sat in the winterhouse in the ninth month: and there was a fire on the hearth burning before him.

The winter-house - (Amos 3:15, "I will smite the winter-house with the summer-house").

In the ninth month - namely, of the religious year - i:e., November or December.

There was a fire on the hearth - rather, 'the stove [ haa'aach (Hebrew #254)] was burning before him.' In the East neither chimneys nor ovens are used, but in cold weather a brasen vessel containing burning charcoal; when the wood has burned to embers a cover is placed over the pot, to make it retain the heat. 

Verse 23
And it came to pass, that when Jehudi had read three or four leaves, he cut it with the penknife, and cast it into the fire that was on the hearth, until all the roll was consumed in the fire that was on the hearth.

Three or four leaves - not distinct leaves as in a book, but the consecutive spaces or columns on the long roll in the shape of doors (whence the Hebrew name [ d

Verse 24
Yet they were not afraid, nor rent their garments, neither the king, nor any of his servants that heard all these words.

Yet they were not afraid ... neither the king, nor any of his servants that heard all these words. The king and his "servants" were more hardened than the "princes" and councilors (Jeremiah 36:12-16, notes). Contrast the humble fear exhibited by Josiah at the reading of the law (2 Kings 22:11; 2 Kings 22:19). 

Verse 25
Nevertheless Elnathan and Delaiah and Gemariah had made intercession to the king that he would not burn the roll: but he would not hear them.

Nevertheless Elnathan ... had made intercession to the king that he would not burn the roll; but he would not hear them - (note, Jeremiah 36:16). The "nevertheless" aggravates the king's sin: though (God would have drawn him back through their intercession, he persisted: judicial blindness and reprobation! 

Verse 26
But the king commanded Jerahmeel the son of Hammelech, and Seraiah the son of Azriel, and Shelemiah the son of Abdeel, to take Baruch the scribe and Jeremiah the prophet: but the LORD hid them.

Jerahmeel the son of Hammelech - not, as margin, 'of the king.' Jehoiakim this time (the 5th year of his reign) had no grown-up son: Jeconiah, his successor, was then a boy of eleven (cf. 2 Kings 23:36 with 24:8).

The Lord hid them - (Psalms 31:20; Psalms 83:3; Isaiah 26:20). 

Verse 27
Then the word of the LORD came to Jeremiah, after that the king had burned the roll, and the words which Baruch wrote at the mouth of Jeremiah, saying,

The roll and the words - i:e., the roll of words. 

Verse 28
Take thee again another roll, and write in it all the former words that were in the first roll, which Jehoiakim the king of Judah hath burned.

All the former words. It is in vain that the ungodly resist the power of Yahweh; not one of His words shall fall to the ground (Matthew 5:18; Acts 9:5; Acts 5:39). 

Verse 29
And thou shalt say to Jehoiakim king of Judah, Thus saith the LORD Thou hast burned this roll, saying, Why hast thou written therein, saying, The king of Babylon shall certainly come and destroy this land, and shall cause to cease from thence man and beast?

Say to Jehoiakim - not in person, as Jeremiah was 'hidden' (Jeremiah 36:26), but by the written word prophecy.

Thou hast burned the roll, saying, Why hast thou written therein ... the king of Babylon shall ... destroy this land. This is what the king had desired to be said to Jeremiah if he should be found: kings often dislike the truth to be told to them. 

Verse 30
Therefore thus saith the LORD of Jehoiakim king of Judah; He shall have none to sit upon the throne of David: and his dead body shall be cast out in the day to the heat, and in the night to the frost.

He shall have none to sit upon the throne - fulfilled (2 Kings 24:8, etc; 2 Kings 25:1-30.) He had successors, but not directly of his posterity, except his son Jeconiah, whose three months reign is counted as nothing: Zedekiah was not son, but uncle of Jeconiah, and was raised to the throne in contempt of him and his father Jehoiakim (Jeremiah 22:30).

His dead body shall be cast out. - (Jeremiah 22:18-19).

In the day to the heat ... in the night to the frost. There are often these variations of temperature in the East between night and day (Genesis 31:40) 

Verse 31
And I will punish him and his seed and his servants for their iniquity; and I will bring upon them, and upon the inhabitants of Jerusalem, and upon the men of Judah, all the evil that I have pronounced against them; but they hearkened not. No JFB commentary on this verse. 

Verse 32
Then took Jeremiah another roll, and gave it to Baruch the scribe, the son of Neriah; who wrote therein from the mouth of Jeremiah all the words of the book which Jehoiakim king of Judah had burned in the fire: and there were added besides unto them many like words.

There were added besides ... many like words. Sinners gain nothing but additional punishment by setting aside the word of Yahweh. The law was similarly rewritten, after the first tables had been broken owing to Israel's idolatry (Exodus 32:15-16; Exodus 31:18; Exodus 34:1; Exodus 34:23). God himself wrote them in the first instance, and Moses by his direction wrote the same words on the second tables (Deuteronomy 31:9).

Remarks:

(1) The writing of the Word of God is a most precious safeguard against the uncertainties of oral tradition (Jeremiah 36:4). God so directed the sacred writers that they should be able to remember all that otherwise they might, have forgotten, thereby stereotyping for the Church of all ages the originally spoken "words" of prophecy; God also, while not lettering the individual writer as to style so superintended the choice of the words and modes of expression that nothing should be in the original autographs which would not be suited for the exact revelation of His will, and nothing should be omitted which is necessary for "doctrine, reproof, correction, and instruction in righteousness" (2 Timothy 3:16).

(2) The occasion chosen by Jeremiah for his solemn appeal in the words of God Himself, read by Baruch in the hearing of the people, was one in which, if ever, they were likely to be in a humble susceptible state, and open to serious impressions. A public fast, appointed for national humiliation under national calamities, some of which had already overtaken the state, and others were evidently impending, was surely a season wherein men might be expected to be in a softened frame. But outward circumstances cannot of themselves change men inwardly. The people themselves seen to have gotten the fast appointed: so far their conduct seemed promising (note, Jeremiah 36:9). Jeremiah and Baruch did their part, declaring to the vast assemblage in the Lord's house that great was the fury that the Lord had pronounced against Israel (Jeremiah 36:7), if so be that the people might be collectively and individually moved to "return from their evil way" (Jeremiah 36:7), and that so the Lord might abate the fierceness of His threatened anger. What temporary effect the reading of the words of the Lord produced on the people we are not told: that it did not produce a lasting effect we know from their subsequent impenitence and ruin.

(3) The princes, instead of penitently going to the temple, where Baruch was, as they ought, when they heard of what he had read, from Michaiah, summoned Baruch to come to them to the chamber where they were all seated in council (Jeremiah 36:11-14). Pride prevents many a man from doing what conscience suggests. The fear of the opinion of his fellow-men deters him from acting as one who fears God. It is true, on Baruch's reading, they turned in fear one to the other (Jeremiah 36:16, note), and said that they would inform the king of the threats of God. Influenced also by kindly feeling to Baruch and Jeremiah, they advised them to hide themselves from the vengeance of the king. But they evidently thought more of the vengeance of the king, who could kill the body, than of the vengeance of the King of kings, who can kill both body and soul in hell. Hence, when the king, who was altogether hardened in impenitence, cut with his penknife, and cast into the fire, the successive columns of the roll, of prophecies, until the whole was consumed (Jeremiah 36:23), but three out of the whole number of princes remonstrated (Jeremiah 36:25), and this but faintly. We read not of one of them humbling himself before God because of the coming judgments. And as for the servants immediately about the person of the king, they did not even evince the temporary alarm which the princes had at first evinced on hearing the prophecies (Jeremiah 36:24).

(4) As to the king, observe first how the ungodly, though they would gladly flee from God, are yet moved by a kind of involuntary impulse to wish to hear His threatenings. Guilty Jehoiakim must hear what will condemn him, and what cannot but strike a secret thrill of terror into his heart, in spite of all his hardihood. Bad kings never want unscrupulous agents like Jehudi, to execute their evil purposes. Had he listened to God speaking to him once more through the intercession of Elnathan, Delaiah, and Gemariah (Jeremiah 36:25), he might even yet have been saved: but no! in judicial blindness, he hardens himself to his temporal and eternal ruin. No wonder that reprobates dislike the Word of God, which condemns their impenitence and unbelief. It cannot alter its tone toward them until they alter their course so as to accord with its precepts. As the threatening word of the Lord, when heard by godly Josiah, produced fear in him, humility, and a tender heart; so, on the contrary, when heard by ungodly Jehoiakim, it brought out all his latent hatred of it, and of God's messengers who proclaimed it.

This two-fold effect on opposite sides the double-edged sword of the Word has in all ages produced (2 Corinthians 2:15-16). But abortive was his rage against it and them. If he could, he would have burned them, as he did the roll of God's word written by them; a treatment which the Bible and its followers have often since experienced at the hands of pagan and pagan Rome. The Lord hid Baruch and Jeremiah in the secret of His presence from the pride of man (Jeremiah 36:26; Psalms 31:20). Jehoiakim could not touch a hair of their head. And, so far from making the word of God of none effect by his impotent act of profanity in destroying the written word, he only brought its curse upon himself with redoubled weight. As he had cast the roll into the heat of the fire, so the freshly-written roll doomed "his dead body to be cast out (in righteous retribution) to the heat in the day, and to the frost in the night." Not one word of all the threatened evil was abated on the writing of the roll, but, "there were added besides many like words." O, how hard it is for the sinner "to kick against the pricks"! He gains nothing, and cannot set aside one tittle of the Word of God, by fighting against it, but only adds to his own condemnation. Who ever hardened himself against the Lord and prospered? 

37 Chapter 37 

Verse 1
And king Zedekiah the son of Josiah reigned instead of Coniah the son of Jehoiakim, whom Nebuchadrezzar king of Babylon made king in the land of Judah.

Coniah - curtailed from Jeconiah by way of reproach.

Whom - referring to Zedekiah, not to Coniah (2 Kings 24:17). 

Verse 2
But neither he, nor his servants, nor the people of the land, did hearken unto the words of the LORD, which he spake by the prophet Jeremiah.

But neither he, nor his servants, nor the people ... did hearken unto the words or the Lord ... by ... Jeremiah. Amazing stupidity, that they were not admonished by the punishment of Jeconiah! (Calvin.) (2 Chronicles 36:12; 2 Chronicles 36:14.) 

Verse 3
And Zedekiah the king sent Jehucal the son of Shelemiah and Zephaniah the son of Maaseiah the priest to the prophet Jeremiah, saying, Pray now unto the LORD our God for us.

Zedekiah ... sent to ... Jeremiah, saying, Pray now unto the Lord our God for us. Zedekiah's reason for applying to Jeremiah to intercede with God was, he feared lest, in the event of the Chaldeans overcoming Pharaoh-hophra, they should return to besiege Jerusalem. See note in beginning of Jeremiah 21:1-14; that chapter chronologically comes in between Jeremiah 37:1-21 and Jeremiah 38:1-28. The message of the king to Jeremiah here in Jeremiah 37:1-21 is somewhat earlier than that in Jeremiah 21:1-14;-here it is while the issue between the Chaldeans and Pharaoh was undecided; there it is when, after the repulse of Pharaoh, the Chaldeans were again advancing against Jerusalem: hence, while Zephaniah is named in both embassies, Jehucal accompanies him here, Pashur there. But as Pashur and Jehucal are both mentioned in Jeremiah 38:1-2 as hearing Jeremiah's reply, which is identical with that in Jeremiah 21:9, it is probable the two messages followed one another at a short interval; that in this Jeremiah 37:3, and the answer (Jeremiah 37:7-10), being the earlier of the two.

Zephaniah - an abettor of rebellion against God (Jeremiah 29:25), though less virulent than many (Jeremiah 29:29), punished accordingly (Jeremiah 52:24-27) by a violent death at the hands of Nebuchadnezzar. 

Verse 4
Now Jeremiah came in and went out among the people: for they had not put him into prison.

Jeremiah ... they had not put him into prison. He was no longer in the prison court, as he had been (Jeremiah 32:2; Jeremiah 33:1); which passages refer to the beginning of the siege, not to the time when the Chaldeans renewed the siege, after having withdrawn for a time to meet Pharaoh. 

Verse 5
Then Pharaoh's army was come forth out of Egypt: and when the Chaldeans that besieged Jerusalem heard tidings of them, they departed from Jerusalem.

Pharaoh's army was come forth out of Egypt, and ... the Chaldeans that besieged Jerusalem ... departed. After this temporary diversion caused by Pharaoh in favour of Jerusalem, the Egyptians returned no more to its help (2 Kings 24:7), having been themselves crippled, and deprived of all the territory they had acquired from the Euphrates to the river of Egypt, the Nile. Judea had the misfortune to lie between the two great contending powers, Babylon and Egypt, and so was exposed to the alternate inroads of the one or the other. Josiah, taking side with Assyria, fell in battle with Pharaoh-necho at Megiddo (2 Kings 23:29). Zedekiah, having sought the Egyptian alliance in violation of his oath by God of fealty to the King of Babylon, was now about to be taken by Nebuchadnezzar (2 Chronicles 36:13; Ezekiel 17:15; Ezekiel 17:17). 

Verse 6
Then came the word of the LORD unto the prophet Jeremiah, saying,

No JFB commentary on this verse. 

Verse 7
Thus saith the LORD, the God of Israel; Thus shall ye say to the king of Judah, that sent you unto me to inquire of me; Behold, Pharaoh's army, which is come forth to help you, shall return to Egypt into their own land.

Pharaoh's army, which is come forth to help you, shall return - without accomplishing any deliverance for you. 

Verse 8
And the Chaldeans shall come again, and fight against this city, and take it, and burn it with fire.

The Chaldeans shall come again - (Jeremiah 34:22). 

Verse 9
Thus saith the LORD Deceive not yourselves, saying, The Chaldeans shall surely depart from us: for they shall not depart.

Deceive not yourselves - Hebrew, 'your souls.' 

Verse 10
For though ye had smitten the whole army of the Chaldeans that fight against you, and there remained but wounded men among them, yet should they rise up every man in his tent, and burn this city with fire.

Though ye had smitten the whole army of the Chaldeans ... and there remained but wounded men ... yet ... they - even a few wounded men would suffice for your destruction. 

Verse 11
And it came to pass, that when the army of the Chaldeans was broken up from Jerusalem for fear of Pharaoh's army,

When the army of the Chaldeans was broken up - `gone up.' 

Verse 12
Then Jeremiah went forth out of Jerusalem to go into the land of Benjamin, to separate himself thence in the midst of the people.

Jeremiah went forth ... to go into ... Benjamin - to his own town, Anathoth.

To separate himself -- margin translates, 'to slip away' [lach

Verse 13
And when he was in the gate of Benjamin, a captain of the ward was there, whose name was Irijah, the son of Shelemiah, the son of Hananiah; and he took Jeremiah the prophet, saying, Thou fallest away to the Chaldeans.

A captain of the ward - i:e., a captain of the guard or watch.

The son of Shelemiah, the son of Hananiah - whose death Jeremiah predicted (Jeremiah 28:16): the grandson in revenge takes Jeremiah into custody on the charge of deserting ("thou fallest away," Jeremiah 38:19; Jeremiah 52:15; 1 Samuel 29:3) to the enemy. His prophecies gave colour to the charge (Jeremiah 21:9; Jeremiah 38:4). 

Verse 14
Then said Jeremiah, It is false; I fall not away to the Chaldeans. But he hearkened not to him: so Irijah took Jeremiah, and brought him to the princes.

No JFB commentary on this verse. 

Verse 15
Wherefore the princes were wroth with Jeremiah, and smote him, and put him in prison in the house of Jonathan the scribe: for they had made that the prison.

The princes ... put him in prison in the house of Jonathan the scribe - one of the court secretaries. Often in the East part of the private house of a public officer serves as a prison. 

Verse 16
When Jeremiah was entered into the dungeon, and into the cabins, and Jeremiah had remained there many days;

The dungeon ... the cabins. The prison consisted of a pit (the "dungeon") with vaulted cells round the sides of it. [ Hach

Verse 17
Then Zedekiah the king sent, and took him out: and the king asked him secretly in his house, and said, Is there any word from the LORD? And Jeremiah said, There is: for, said he, thou shalt be delivered into the hand of the king of Babylon.

The king asked him secretly. Zedekiah was ashamed to be seen by his courtiers consulting Jeremiah (John 12:43; John 5:44, "How can ye believe, which receive honour one of another, and seek not the honour that cometh from God only." So Joseph of Arimathea came originally to Jesus "secretly, for fear of the Jews," but with a very different issue from that of Zedekiah, John 19:38).

Thou shall be delivered into the hand of the king of Babylon Had Jeremiah consulted his earthly interests he would have answered very differently. Contrast the "smooth" flatteries of the false prophets, saying, "Peace, peace, when there was no peace" (Jeremiah 6:14; Isaiah 30:10; Ezekiel 13:10). 

Verse 18
Moreover Jeremiah said unto king Zedekiah, What have I offended against thee, or against thy servants, or against this people, that ye have put me in prison?

What - in what respect have I offended? 

Verse 19
Where are now your prophets which prophesied unto you, saying, The king of Babylon shall not come against you, nor against this land?

Where are now your prophets? The event has shown them to be liars; and as surely as the King of Babylon has come already, notwithstanding their prophecy, so surely shall he return. 

Verse 20
Therefore hear now, I pray thee, O my lord the king: let my supplication, I pray thee, be accepted before thee; that thou cause me not to return to the house of Jonathan the scribe, lest I die there.

Let my supplication be accepted - rather, 'let my supplication be humbly presented' (Jeremiah 36:7, note). (Henderson.)

Lest I die there - in the subterranean dungeon (Jeremiah 37:16) from want of proper sustenance (Jeremiah 37:21). The prophet naturally shrank from death, which makes his spiritual firmness the more remarkable: he was ready to die rather than swerve from his duty (Calvin). 

Verse 21
Then Zedekiah the king commanded that they should commit Jeremiah into the court of the prison, and that they should give him daily a piece of bread out of the bakers' street, until all the bread in the city were spent. Thus Jeremiah remained in the court of the prison.

Zedekiah commanded that they should commit Jeremiah into the court of the prison - (Jeremiah 32:2; Jeremiah 38:13; Jeremiah 38:28).

Bakers' street. Persons in the same business commonly reside in the same street in cities in the East.

Until all the bread ... spent. Jeremiah had bread supplied to him until he was thrown into the dungeon of Malchiah, at which time the bread in the city was spent. Compare this verse with Jeremiah 38:9; that time must have been very shortly before the capture of the city (Jeremiah 52:6). God saith of His children, "In the days of famine they shall be satisfied" (Psalms 37:19; Isaiah 33:16). Honest reproof (Jeremiah 37:17) in the end often gains more favour than flattery (Proverbs 28:23).

Remarks:

(1) Zedekiah and the people of Jerusalem, with the fate of Jehoiakim and Jeconiah, the immediately preceding kings, before their eyes, yet trod in the same steps of impiety which had brought ruin on those two kings, and serious loss to their subjects. Multitudes witness the ruinous consequences of other men's sins, and yet, with reckless infatuation, follow the same deadly paths (Jeremiah 37:2).

(2) While the issue of the diversion made in favour of Jerusalem by the Egyptian army under Pharaoh-hophra was as yet uncertain, Zedekiah applied to Jeremiah to intercede with God for the deliverance of the Jewish people from the King of Babylon, who had come to besiege their capital. The worldly and ungodly are glad to have recourse to the once-despised people of God for intercessory prayers in times of danger and distress. But no intercessions can be of any avail that are craved by those who only wish an escape from justly-merited punishment, but have no desire for repentance and deliverance from sin. Therefore, Jeremiah tells Zedekiah plainly that the deliverance given to Jerusalem through the Egyptian army is but for a time, and that the Chaldeans will return and take the city and burn it (Jeremiah 37:5-8). If God be not for us, vain is the help of man. If He will not help us, no creature can. When He is against us, the feeblest and most unlikely instruments, as for instance "wounded men" (Jeremiah 37:10), are sufficient to execute God's wrath upon us.

(3) Sinners most frequently "deceive themselves" (Jeremiah 37:9) with the thought that, because there is a respite, the sentence of judgment will not be executed at all. Like Agag, the doomed Amalekite king, they say, "Surely the bitterness of death is past" (1 Samuel 15:32). And "because sentence against an evil work is not executed speedily," thinking that sin will escape punishment altogether, their, "heart is fully set in them to do evil." But "though a sinner's days be prolonged" (Ecclesiastes 8:11-13), it is only so in appearance; "he shall not" really "prolong his days, which are as a shadow, because he feareth not before God."

(4) Jeremiah was apprehended as a deserter to the Chaldeans, when he was merely withdrawing to his native place, Anathoth, from the scenes of turmoil in the metropolis. But had that been his object, there would have been doubtless many better opportunities of doing so than when the Chaldean army was broken up from the siege of Jerusalem, and had withdrawn in the direction of the Egyptian army (Jeremiah 37:11). He could only protest his innocence, and commit himself and his cause to Him who knoweth all hearts; and the prophet who had told the truth from God again and again, at the cost of shame and the peril of his life, in the face of a hostile court-and who, had he consented to utter flattering lies, would have insured to himself honours from the king-was committed, as a liar and a traitor, to the lowest dungeon, just because he spake the truth (Jeremiah 37:16). But Jeremiah's is no unprecedented case of the ungodly treating the best friends of the state as if they were her worst enemies.

(5) Still, what a striking testimony to the force of truth its enemies are often compelled to give, in spite of themselves! Zedekiah the king secretly sent for him who was ostensibly imprisoned for unfaithfulness and treachery to his country, as the only one who was favoured with, and who could declare the revelations of the God of truth. Surely "their rock is not as our rock, even our enemies themselves being judges" (Deuteronomy 32:31).

(6) Arrived in the king's presence, whereas he had every inducement of regard to life and liberty to induce him to soften the sternness of the threat of Yahweh, he diminishes not a word in order to win the king's favour or avert his resentment, but plainly announces the "word from the Lord:" "Thou shalt be delivered into the hand of the king of Babylon" (Jeremiah 37:17). What makes this unflinching faithfulness the more remarkable is, that Jeremiah was naturally of a timid, sensitive nature; and, accordingly, presently after this extraordinary display of spiritual firmness in the cause of God, we find the same man, in making his request on his own behalf, submissive and supplicatory (Jeremiah 37:18-20). The natural instincts of the believer make him shrink from death, and yet so entirely can the Spirit gain the dominion over the flesh, that in the cause of his Lord he is ready to brave death rather than be unfaithful to his Divine Master.

(7) In the end, faithfulness to God often wins involuntary respect and favour to the children of God from the children of the world. Zedekiah, to his credit, instead of punishing the prophet for his holy boldness and truth-speaking, ameliorated his condition as a prisoner, and provided that he should be supplied with bread so long as there was any left in the city (Jeremiah 37:21). The Lord can make even the cells of a prison the abode of peace, and will never break His word, that when a man's ways please Him, He will make even His enemies to be at peace with Him. Whosoever may want, the children of God have a never-failing supply for all their real needs, engaged to them out of the riches of God's grace. 

38 Chapter 38 

Verse 1
Then Shephatiah the son of Mattan, and Gedaliah the son of Pashur, and Jucal the son of Shelemiah, and Pashur the son of Malchiah, heard the words that Jeremiah had spoken unto all the people, saying,

All this was subsequent to his imprisonment in Jonathan's house, and his release on his interview with Zedekiah (Jeremiah 37:15; Jeremiah 37:21). The latter occurred before the return of the Chaldeans to the siege; the similar events in this chapter occurred after it.

Jucal - Jehucal (Jeremiah 37:3).

Pashur - (Jeremiah 21:1 : cf. Jeremiah 21:9 with Jeremiah 38:2); the deputation in Jeremiah 21:1, to whom Jeremiah gave this reply, if not identical with the hearers of Jeremiah in Jeremiah 38:1, must have been sent just before the latter "heard" him speaking the same words. Zephaniah is not mentioned here as in Jeremiah 21:1, but is so in Jeremiah 37:3. Jucal is mentioned here and in the previous deputation (Jeremiah 37:3), but not in Jeremiah 21:1. Shephatiah and Gedaliah here do not occur either in Jeremiah 21:1 or Jeremiah 37:3. The identity of his words in both cases is natural, when uttered at a very short interval, and one of the hearers (Pashur) being present on both occasions.

Unto all the people. They had free access to him in the court of the prison (Jeremiah 32:12). 

Verse 2
Thus saith the LORD, He that remaineth in this city shall die by the sword, by the famine, and by the pestilence: but he that goeth forth to the Chaldeans shall live; for he shall have his life for a prey, and shall live.

He that goeth forth to the Chaldeans ... shall have his life for a prey - he shall escape with his life; though losing all else, as in a shipwreck, he shall carry off his life as his gain, saved by his going over to the Chaldeans (note, Jeremiah 21:9). 

Verse 3
Thus saith the LORD, This city shall surely be given into the hand of the king of Babylon's army, which shall take it.

No JFB commentary on this verse. 

Verse 4
Therefore the princes said unto the king, We beseech thee, let this man be put to death: for thus he weakeneth the hands of the men of war that remain in this city, and the hands of all the people, in speaking such words unto them: for this man seeketh not the welfare of this people, but the hurt.

Let this man be put to death; for ... he weakeneth the hands of the men of war ... in speaking such words. Had Jeremiah not had a divine commission, he might justly have been accused of treason; but having one, which made the result of the siege certain, he acted humanely, as interpreter of God's will under the theocracy, in advising surrender (cf. Jeremiah 26:11). 

Verse 5
Then Zedekiah the king said, Behold, he is in your hand: for the king is not he that can do any thing against you.

The king is not he that can do anything against you. Zedekiah was a weak prince, and now in his straits afraid to oppose his princes. He hides his dislike of their overweening power, which prevented him shielding Jeremiah as he would have wished, under complimentary speeches. 'It is not right that the king should deny aught to such faithful and wise statesmen;' the king is not such a one as to deny you your wishes (Jerome). 

Verse 6
Then took they Jeremiah, and cast him into the dungeon of Malchiah the son of Hammelech, that was in the court of the prison: and they let down Jeremiah with cords. And in the dungeon there was no water, but mire: so Jeremiah sunk in the mire.

Then took they Jeremiah, and cast him into the dungeon - literally, the cistern of Malchiah. It was not a subterranean prison, as was that in Jonathan's house (Jeremiah 37:15), but a pit or cistern which had been full of water, but was emptied of it during the siege, so that only "mire" remained. Such empty cisterns were often used as prisons (Zechariah 9:11, "By the blood of thy covenant I have sent forth thy prisoners out of the pit wherein is no water"); the depth forbade hope of escape.

Malchiah the son of Hammelech - (see note, Jeremiah 36:26). Like Jerahmeel his brother, Malchiah, who was also "the son of Hammelech," was a ready tool for evil.

So Jeremiah sunk in the mire. Jeremiah herein was a type of Messiah, (Psalms 69:2; Psalms 69:14, "I sink in deep mire," etc.) 

Verse 7
Now when Ebed-melech the Ethiopian, one of the eunuchs which was in the king's house, heard that they had put Jeremiah in the dungeon; the king then sitting in the gate of Benjamin;

Ebed-melech. This was the Hebrew designation given to this Ethiopian, meaning king's servant. Already, even at this early time, God wished to show what good reason there was for calling the Gentiles to salvation. An Ethiopian stranger saves the prophet whom his own countrymen, the Jews, tried to destroy. So the Gentiles believed in Christ, whereas the Jews, his own countrymen, crucified Him; and Ethiopians were among the earliest converts (Acts 2:10; Acts 2:41; "A man of Ethiopia, an eunuch of great authority under Candace queen of the Ethiopians, who had the charge of all her treasure, and had come to Jerusalem for to worship," was one of the first Gentile proselytes to Judaism who was brought to Christ through Philip's evangelical exposition of the 53rd chapter of Isaiah, Acts 8:27-39). Ebed-melech probably was keeper of the royal harem, and so had private access to the king. The eunuchs over harems in the present day are mostly from Nubia or Abyssinia. 

Verse 8
Ebed-melech went forth out of the king's house, and spake to the king, saying,

Ebed-melech went forth ... and spake to the king - not privately, but in public; a proof of fearless magnanimity. 

Verse 9
My lord the king, these men have done evil in all that they have done to Jeremiah the prophet, whom they My lord the king, these men have done evil in all that they have done to Jeremiah the prophet, whom they have cast into the dungeon; and he is like to die for hunger in the place where he is: for there is no more bread in the city.

He is like to die for hunger in the place where he is, for there is no more bread in the city - (cf. Jeremiah 37:21). He had heretofore gotten a piece of bread supplied to him. What Ebed-melech means to say is, 'Seeing that there is the utmost want of bread in the city, so that even if he were at large there could no more bread be regularly supplied to him, much less can it be supplied to him now in a place where none remembers or pities him, so that he is like to die for hunger. "No more bread" - i:e., no more left of the public store in the city (Jeremiah 37:21): or, all but no bread left anywhere (Maurer). 

Verse 10
Then the king commanded Ebed-melech the Ethiopian, saying, Take from hence thirty men with thee, and take up Jeremiah the prophet out of the dungeon, before he die.

Take from, hence ... with thee - Hebrew, 'in thine hand, i:e., at 'thy disposal,' (1 Samuel 16:2, margin.) From hence - i:e., from the gate of Benjamin, where the king was sitting (Jeremiah 38:7).

Thirty men - not merely to draw up Jeremiah, but to guard Ebed- melech against any opposition on the part of the princes (Jeremiah 38:1-4), in executing the king's command. Ebed-melech was rewarded for his faith, love, and courage, exhibited at a time when he might well fear the wrath of the princes, to which even the king had to yield (Jeremiah 39:16-18) 

Verse 11
So Ebed-melech took the men with him, and went into the house of the king under the treasury, and took thence old cast clouts and old rotten rags, and let them down by cords into the dungeon to Jeremiah.

Cast clouts - `torn clothes' (Henderson).

Rotten rags - `worn out garments.' God can make the meanest things His instruments of goodness to his people (1 Corinthians 1:27-29). 

Verse 12
And Ebed melech the Ethiopian said unto Jeremiah Put now these old cast clouts and rotten rags under And Ebed-melech the Ethiopian said unto Jeremiah, Put now these old cast clouts and rotten rags under thine armholes under the cords. And Jeremiah did so.

Under ... arm holes - `under the joints of thy hands;' i:e., where the fingers join the hand, the clothes being in order that the hands should not be cut by the cords (Maurer). 

Verse 13
So they drew up Jeremiah with cords, and took him up out of the dungeon: and Jeremiah remained in the court of the prison.

Jeremiah remained in the court of the prison. Ebed-melech prudently put him there, to be out of the way of his enemies. 

Verse 14
Then Zedekiah the king sent, and took Jeremiah the prophet unto him into the third entry that is in the house of the LORD: and the king said unto Jeremiah, I will ask thee a thing; hide nothing from me.

Zedekiah the king ... took Jeremiah ... unto him into the third entry. The Hebrews in determining the position of places faced the east, which they termed 'that which is in front;' the south was thus called 'that which is on the right hand;' the north, 'that which is on the left hand;' the west, 'that which is behind.' So, beginning with the east, they might term it the first or principal entry; the south the second entry; the north the "third entry" of the outer or inner court (Maurer) - the third gate of the temple facing the palace; for through it the entrance lay from the palace into the temple (1 Kings 10:5; 1 Kings 10:12). It was westward (1 Chronicles 26:16; 1 Chronicles 26:18; 2 Chronicles 9:11). (Grotius.) But in the future temple it is eastward (Ezekiel 46:1-2; Ezekiel 46:8.). 

Verse 15
Then Jeremiah said unto Zedekiah, If I declare it unto thee, wilt thou not surely put me to death? and if I give thee counsel, wilt thou not hearken unto me?

If I give thee counsel, wilt thou not hearken unto me? Zedekiah does not answer this last query; the former one, "If I declare it unto thee, wilt thou not put me to death?" he replies to in Jeremiah 38:16. Rather translate, 'Thou wilt not hearken to me.' Jeremiah judges so from the past conduct of the king. Compare Jeremiah 38:17 with Jeremiah 38:19. 

Verse 16
So Zedekiah the king sware secretly unto Jeremiah, saying, As the LORD liveth, that made us this soul, I will not put thee to death, neither will I give thee into the hand of these men that seek thy life.

As the Lord ... that made us this soul - (Isaiah 57:16). Implying, 'may my life (soul) be forfeited if I deceive thee.' 

Verse 17
Then said Jeremiah unto Zedekiah, Thus saith the LORD, the God of hosts, the God of Israel; If thou wilt assuredly go forth unto the king of Babylon's princes, then thy soul shall live, and this city shall not be burned with fire; and thou shalt live, and thine house:

If thou wilt ... go forth unto the king of Babylon's princes - (Jeremiah 39:3). He does not say 'to the king himself,' for he was at Riblah, in Hamath (Jeremiah 39:5; 2 Kings 25:6). How strikingly the historic accuracy of Scripture is confirmed by these minute and undesigned coincidences with matter of fact! "If thou go forth" (namely, to surrender thyself to the King of Babylon, as Jehoiakim did, 2 Kings 24:12; contrast Rabshakeh's words to the Jews on the wall "Come out to me," Isaiah 36:16). God foreknows future conditional contingencies, and ordains not only the end, but also the means to the end. 

Verse 18
But if thou wilt not go forth to the king of Babylon's princes, then shall this city be given into the hand of the Chaldeans, and they shall burn it with fire, and thou shalt not escape out of their hand.

No JFB commentary on this verse. 

Verse 19
And Zedekiah the king said unto Jeremiah, I am afraid of the Jews that are fallen to the Chaldeans, lest they deliver me into their hand, and they mock me.

I am afraid of the Jews that are fallen to the Chaldeans. He was more afraid of them than of God (Proverbs 29:25, "The fear of man bringeth a snare; but whoso putteth his trust in the Lord shall be safe;" John 9:22; John 12:43). 

Lest they mock me - treat me injuriously, (1 Samuel 31:4, margin). 

Verse 20-21
But Jeremiah said, They shall not deliver thee. Obey, I beseech thee, the voice of the LORD, which I speak unto thee: so it shall be well unto thee, and thy soul shall live.

No JFB commentary on these verses. 

Verse 22
And, behold, all the women that are left in the king of Judah's house shall be brought forth to the king of Babylon's princes, and those women shall say, Thy friends have set thee on, and have prevailed against thee: thy feet are sunk in the mire, and they are turned away back.

All the women shall say, Thy friends have set thee on. The very evil which Zedekiah wished to escape by disobeying the command to go forth, shall befall him in its worst form thereby. Not merely the Jewish deserters shall "mock" him (Jeremiah 38:19), but the very "women" of his own palace and harem, to gratify their new lords, will taunt him: 'A noble king, in sooth, to suffer thyself to be so imposed on!'

Thy friends - Hebrew, 'men of thy peace' (see Jeremiah 20:10, note; Psalms 41:9, margin) - namely, the king's ministers and the false prophets who had misled him, 'setting him on' to a course which has proved fatal to him.

Thy feet are sunk in the mire. Proverbial for, Thou art involved by "thy friends'" counsels in inextricable difficulties. The phrase perhaps alludes to Jeremiah 38:6; a just retribution for the treatment of Jeremiah, who literally "sank in the mire."

And they are turned away back. Having involved thee in the calamity, they themselves provide for their own safety by deserting to the Chaldeans (Jeremiah 38:19). 

Verse 23
So they shall bring out all thy wives and thy children to the Chaldeans: and thou shalt not escape out of their hand, but shalt be taken by the hand of the king of Babylon: and thou shalt cause this city to be burned with fire.

So they shall bring out all thy wives and thy children - Jeremiah 39:6; Jeremiah 41:10). "Thy wives ... thy children ... thou;" an ascending climax. 

Verse 24
Then said Zedekiah unto Jeremiah, Let no man know of these words, and thou shalt not die.

Let no man know of these words, and thou shalt not die - if thou wilt not tell this to the people, I will engage thy safety. 

Verse 25
But if the princes hear that I have talked with thee, and they come unto thee, and say unto thee, Declare unto us now what thou hast said unto the king, hide it not from us, and we will not put thee to death; also what the king said unto thee:

If the princes hear that I have talked with thee ... and say unto thee ... Kings are often such only in title; they are really under the power of their subjects. 

Verse 26
Then thou shalt say unto them, I presented my supplication before the king, that he would not cause me to return to Jonathan's house, to die there.

I presented - literally, I made my supplication to fall; implying supplication with humble prostration (note, I presented - literally, I made my supplication to fall; implying supplication with humble prostration (note, Jeremiah 36:7).

That he would not cause me to return to Jonathan's house - (Jeremiah 37:15) different from Malchiah's dungeon (Jeremiah 38:6). This statement was true, though not the whole truth; the princes had no right to the information; and, moreover, no sanction is given by Scripture here to Jeremiah's representation of this being the cause of his having come to the king. Fear drove him to it. Compare the case of Abraham's suppression of truth, and suggestion of what was false, in respect to Sarah, through fear of Abimelech (Genesis 20:2; Genesis 20:12); on the other hand, compare the Lord's direction to Samuel, when afraid of Saul, to say he was coming to sacrifice, when his chief object was to anoint David king. Still God in no way sanctioned mental reservation (1 Samuel 16:2; 1 Samuel 16:5). 

Verse 27
Then came all the princes unto Jeremiah, and asked him: and he told them according to all these words that the king had commanded. So they left off speaking with him; for the matter was not perceived.

They left off speaking with him - Hebrew, 'were silent from him' - i:e., withdrawing from him, they left him quiet, (1 Samuel 7:8, margin). 

Verse 28
So Jeremiah abode in the court of the prison until the day that Jerusalem was taken: and he was there when Jerusalem was taken.

He was [there] when Jerusalem was taken. These words are made the beginning of Jeremiah 39:1-18 by many; but the accents and sense support the English version.

Remarks:

(1) The prophet who risked character, liberty, and life in telling the salutary though unwelcome truth to his countrymen, that submission to the King of Babylon was the only way of safety, was condemned to a miry, dark, and loathsome dungeon, as though he sought not the welfare, but the hurt of the state (Jeremiah 38:4). How infatuated are sinners who mistake for enemies those who are their truest friends! The wicked are their own worst enemies so long as they are impenitent, and, therefore, they regard the servants of God as enemies because they tell them so. Until they submit their proud spirits to God's appointed and only way of salvation, there is nothing but destruction before them. The faithful minister tells them this wholesome though mortifying truth, and therefore they hate him. Yet if they would reflect a moment, they would see that, like Jeremiah, the true servant of God can have no selfish aim in telling them unpalatable truth, but can only be influenced by a sincere desire for their salvation: and that their true wisdom and happiness would be to accept salvation, while yet there is time, in God's appointed way. (2) Kingly power and state are eagerly coveted; yet the sovereign is often such only in title: he is in the hands of his princes and ministers. But this does not excuse the monarch who, like Zedekiah, through weakness and pusillanimity, suffers himself to be tempted, by pressure from without, into sanctioning an act of cruelty and injustice, such as was that perpetrated by the princes upon Jeremiah. State necessity and temporizing expediency are not pleas that will stand before Him who ought to have been feared and obeyed rather than man. Pontius Pilate in vain tried by such pleas to wash himself of the guilt of condemning the Holy and the Just One: but to all ages his name shall be handed down to infamy, as it has been for eighteen hundred years past in the Creeds and Confessions of the Church, as the unjust judge under whom the innocent Saviour suffered

(3) At a time when the wrath of the princes was much to be feared, and just after that the king himself yielded to their wishes, one was found who, with fearless magnanimity, faith, and love, braved every danger, in order to rescue the servant of God from certain death (Jeremiah 38:7-10). Ebed-melech, an Ethiopian Gentile, did that which none of Jeremiah's own Jewish countrymen attempted in his behalf, Often God raises up friends to His people from quarters whence least they could expect it. And Ebed-melech's courageous interference in behalf of Jeremiah not only brought deliverance to the prophet, but to himself also subsequently (Jeremiah 39:16). None ever loses by being bold for God. It is true, Jeremiah, like his Antitype, Christ, as the immediate result of his faithfulness, sank for a time in the deep mire (Psalms 69:2); but his God was only trying his faith, and when it was tried enough, brought him forth, as gold from the fiery trial, purified of its dross. While Ebed-melech's boldness in risking his life for God's prophet at that time was the cause of his life being saved ultimately at the time when the enemies of Jeremiah and of God were given to destruction, let us remember and act on the promise, "Whosoever shall give to drink unto one of these little ones a cup of cold water only in the name of a disciple, shall in nowise lose his reward" (Matthew 10:42).

(4) God can use the most despised instrumentalities for effecting the deliverance of His servants, even as "old cast clouts, and old rotten rags" were made means in the deliverance of Jeremiah from the miry pit (Jeremiah 38:11-13). So in delivering the prisoners of Satan from the pit to which sin has doomed them from their birth, God hath "chosen the foolish things of the world to confound the wise, and the weak things of the world to confound the things which are mighty, and base things of the world, and things which are despised, and things which are not, to bring to nought things that are" (1 Corinthians 1:27).

(5) Zedekiah was offered safety by the imprisoned prophet, in the name of the Lord, if he would go for th and submit to the King of Babylon: if he would not, the alternative was destruction to the city by fire, and mutilation of his eyes, with captivity to himself. But he feared that, if he surrendered to the Babylonians, he should be mocked by his former Jewish subjects who had deserted to the Chaldeans. He therefore, through fear of man's sneer, set at nought the command of God and the fear of God. In righteous retribution, God brought upon him the very thing he feared, in its most galling form. By not going forth as God had commanded, through fear of the mocking of men, he, his children, and his wives, were delivered into the hands of the Babylonians; he virtually was the cause of the city being burned with fire: and the very women of his own palace, once the slaves of his will, were loudest and most bitter in their jeers at him, as a fool led into his present plight by the so-called "friends" and princes, whose puppet he was, and as one "sunk in the mire, in just retribution for his having, in his guilty fear of his princes, allowed the prophet to have been "sunk in the mire" (cf. Jeremiah 38:22-23 with Jeremiah 38:6). Let us remember, in times of fear and perplexity, the safest way in the end is that which is suggested by the fear of God rather than the fear of man. 

39 Chapter 39 

Verse 1
In the ninth year of Zedekiah king of Judah, in the tenth month, came Nebuchadrezzar king of Babylon and all his army against Jerusalem, and they besieged it.

This chapter consists of two parts: the first describes the capture of Jerusalem, the removal of the people to Babylon, and the fate of Zedekiah, and that of Jeremiah; the second, the assurance of safety to Ebed-melech.

Ninth year ... tenth month - and on the tenth day of it (Jeremiah 52:4; 2 Kings 25:1-4. From Jeremiah 39:2, "eleventh year ... fourth month ... ninth day," we know the siege lasted one and a half years, excepting the suspension of it caused by Pharaoh. Nebuchadnezzar was present in the beginning of the siege, but was at Riblah at its close (Jeremiah 39:3; Jeremiah 39:6 : cf. Jeremiah 38:17, note). 

Verse 2
And in the eleventh year of Zedekiah, in the fourth month, the ninth day of the month, the city was broken up.

No JFB commentary on this verse. 

Verse 3
And all the princes of the king of Babylon came in, and sat in the middle gate, even Nergalsharezer, Samgarnebo, Sarsechim, Rabsaris, Nergalsharezer, Rabmag, with all the residue of the princes of the king of Babylon.

Sat - expressing military occupation or encampment.

Middle gate - the gate from the upper city (comprehending mount Zion) to the lower city (north of the former, and much lower): it was into the latter (the north side) the Chaldeans forced an entry, and took up their position opposite the gate of the "middle" wall, between the lower and upper city. Zedekiah fled in the opposite, i:e., the south direction (Jeremiah 39:4).

Nergalsharezer, Samgar-nebo - proper names formed from those of the idols Nergal and Nebo (2 Kings 17:30; Isaiah 46:1). Nergal is identical with Nimrod, who was deified (Rawlinson).

Rab-saris - meaning chief of the eunuchs. 

Rab-mag - chief of the magi; brought with the expedition in order that its issue might be foreknown through his astrological skill. Mag is a Persian word, meaning great, powerful. The magi were a sacerdotal caste among the Medes, and supported the Zoroastrian religion. 

Verse 4
And it came to pass, that when Zedekiah the king of Judah saw them, and all the men of war, then they fled, and went forth out of the city by night, by the way of the king's garden, by the gate betwixt the two walls: and he went out the way of the plain.

The king's garden. The "gate" to it from the upper city above was appropriated to the kings alone; "stairs" led down from Mount Zion and the palace to the king's garden below (Nehemiah 3:15).

By the gate between the two walls. Zedekiah might have held the upper city longer, but want of provisions drove him to flee, by the double wall south of Zion, toward the plains of Jericho (Jeremiah 39:5), in order to escape beyond Jordan to Arabia Deserta. He broke an opening in the wall to get out (Ezekiel 12:12). 

Verse 5
But the Chaldeans' army pursued after them, and overtook Zedekiah in the plains of Jericho: and when they had taken him, they brought him up to Nebuchadnezzar king of Babylon to Riblah in the land of Hamath, where he gave judgment upon him.

Riblah - north of Palestine (see Jeremiah 1:14; Numbers 34:11). Hamath is identified by commentators with Antioch, in Syria, on the Orontes, called also Epiphania, from Antiochus Epiphanes.

Gave judgment upon him - literally, spake judgments with him - i:e., brought him to trial as a common criminal, not as a king. He had violated his oath (Ezekiel 17:13-19; 2 Chronicles 36:13). 

Verse 6
Then the king of Babylon slew the sons of Zedekiah in Riblah before his eyes: also the king of Babylon slew all the nobles of Judah.

Slew the sons of Zedekiah in Riblah before his eyes - previous to his eyes being "put out" (Jeremiah 39:7) - literally, dug out. The Assyrian sculptures depict the delight with which the kings struck out, often with their own hands, the eyes of captive princes. This passage reconciles Jeremiah 32:4 - "his eyes shall behold his eyes" - with Ezekiel 12:13, "he shall not see Babylon, though he shall die there."

Slew all the nobles - (Jeremiah 27:20). 

Verse 7
Moreover he put out Zedekiah's eyes, and bound him with chains, to carry him to Babylon.

No JFB commentary on this verse. 

Verse 8
And the Chaldeans burned the king's house, and the houses of the people, with fire, and brake down the walls of Jerusalem.

The Chaldeans burned ... the houses - a just retribution for the prominent part they took against the prophet of God (Jeremiah 38:4-6); as also for their instigating Zedekiah who was as their tool, in his rebellion against Nebuchadnezzar, in violation of his oath. Not immediately after the taking of the city, but in the month after-namely, the fifth month (cf. Jeremiah 39:2; Jeremiah 52:12-13). The delay was probably caused by the princes having to send to Riblah to know the king's pleasure as to the city. 

Verse 9
Then Nebuzaradan the captain of the guard carried away captive into Babylon the remnant of the people that remained in the city, and those that fell away, that fell to him, with the rest of the people that remained.

Nebuzaradan ... carried away captive ... the remnant - excepting the poorest (Jeremiah 39:10), who caused Nebuchadnezzar no apprehensions; including, doubtless, the bondmen whom their Jewish brethren had enslaved once and again in violation of God's command (Jeremiah 34:8-20).

And those ... that fell to him. The deserters were distrusted; or they may have been removed at their own request, lest the people should vent their rage on them as traitors after the departure of the Chaldeans. With the rest of the people that remained - distinct from the previous "remnant;" there, he means the remnant of those besieged in the city, whom Nebuchadnezzar spared; here, those scattered through various districts of the country, who had not been besieged (Calvin). 

Verse 10
But Nebuzaradan the captain of the guard left of the poor of the people, which had nothing, in the land of Judah, and gave them vineyards and fields at the same time.

But Nebuzar-adan ... left ... the poor ... which had nothing. The poor have least to lose; one of the providential compensations of their lot. They who before had been stripped of their possessions by the wealthier Jews, obtain, not only their own, but those of others. 

Verse 11
Now Nebuchadrezzar king of Babylon gave charge concerning Jeremiah to Nebuzaradan the captain of the guard, saying,

Nebuchadrezzar ... gave charge concerning Jeremiah. Jeremiah's prophecies were known to Nebuchadnezzar through deserters (Jeremiah 39:9; Jeremiah 38:19); also through the Jews carried to Babylon with Jeconiah (cf. Jeremiah 40:2). Hence, the king's kindness to him. 

Verse 12
Take him, and look well to him, and do him no harm; but do unto him even as he shall say unto thee.

Look well to him - Hebrew, set thine eyes upon him; provide for his well-being. 

Verse 13
So Nebuzaradan the captain of the guard sent, and Nebushasban, Rabsaris, and Nergalsharezer, Rabmag, and all the king of Babylon's princes;

Nebuzar-adan ... sent. He was then at Ramah (Jeremiah 40:1). 

Verse 14
Even they sent, and took Jeremiah out of the court of the prison, and committed him unto Gedaliah the son of Ahikam the son of Shaphan, that he should carry him home: so he dwelt among the people.

Gedaliah - son of Ahikam, the former supporter of Jeremiah (Jeremiah 26:24). Gedaliah was the chief of the deserters to the Chaldeans, and was set over the remnant in Judea, as one likely to remain faithful to Nebuchadnezzar. His residence was at Mizpah (Jeremiah 40:5-6).

Home - the house of Gedaliah, wherein Jeremiah might remain as in a safe asylum. As in Jeremiah 40:1, Jeremiah is represented as "bound in chains" when he came to Ramah among the captives to be carried to Babylon; this release of Jeremiah is thought by Maurer to be distinct from that in Jeremiah 40:5-6. But he seems first to have been released from the court of the prison, and to have been taken to Ramah still in chains, and then committed in freedom to Gedaliah.

So he dwelt among the people - i:e., was made free. 

Verses 15-18
Now the word of the LORD came unto Jeremiah, while he was shut up in the court of the prison, saying,

Belonging to the time when the city was not yet taken, and when Jeremiah was still in the court of the prison (Jeremiah 38:13). This passage is inserted here because it was now that Ebedmelech's good act, in interfering in behalf of Jeremiah when cast into the miry dungeon (Jeremiah 38:7-12; Matthew 25:36, end), was to be rewarded in his deliverance

Verse 16. Go - not literally, for he was in confinement, but figuratively.

They shall be accomplished in that day before thee - in thy sight.

Verse 17. Thou shalt not be given into the hand of the men of whom thou art afraid - (Jeremiah 38:1; Jeremiah 38:4-6). The courtiers and princes hostile to thee for having delivered Jeremiah shall have a danger coming so home to themselves as to have no power to hurt thee. Heretofore intrepid, he was now afraid; this prophecy was therefore the more welcome to him.

Verse 18 Life for a prey - (notes Jeremiah 21:9; Jeremiah 38:2; Jeremiah 45:5) Verse 18. Life ... for a prey - (notes, Jeremiah 21:9; Jeremiah 38:2; Jeremiah 45:5).

Because thou hast put thy trust in me - (Jeremiah 38:7-9). Trust in God was the root of his fearlessness of the wrath of men in his humanity to the prophet. So the Hagarites were saved when "they cried to God in the battle, because they put their trust in Him" (1 Chronicles 5:20; Psalms 37:40). The "life" he thus risked was to be his reward, being spared, beyond all hope, when the lives of his enemies should be forfeited ("for a prey").

Remarks:

(1) Though threatened judgments be long delayed they descend at last; and no strength of walls, no multitude of defenders, can keep out the enemy whom God appoints as His instrument of executing vengeance on a guilty city and its inhabitants. These who will not believe the words of prophecy which denounce judgments for sin, shall be forced to believe the reality of the vengeance, the weight of which they shall be made to feel (Jeremiah 39:2-8). The curse of Zedekiah's violated oath now overtook him. Life was to be henceforth a burden to him, bereft of sight, a captive, and an exile until his death.

(2) How liable to vicissitudes are earthly goods! After the judgment upon Jerusalem the relative positions of rich and poor were reversed; those that once were wealthy were now penniless captives; whereas those who had been among the poorest, and those who had been robbed of their all, and many of them even of their liberty, by their more powerful brethren, were now given not only their own property, but also that of their former oppressors (Jeremiah 39:10). It is a merciful compensation of the hardships of the poor that, in times of trial, to which all are liable in this changeful scene, the poor are never such losers as the wealthy, and are sometimes actually gainers. Let us all see that, like Lazarus, we may be seeking our good things above, and not here, lest it be said to any of us, as it was to Dives, "Remember that thou in thy lifetime receivedst thy good things, and likewise Lazarus evil things: but now he is comforted, and thou art tormented" (Luke 16:25).

(3) Amidst judgments on the ungodly city and its guilty king the Lord remembered his covenant of mercy to His servants. Jeremiah who had so fearlessly spoken God's word amidst slanders, bitter opposition, conspiracies, and imprisonments, is now honoured, preserved in safety, given his liberty, and a reward (Jeremiah 39:11-12; Jeremiah 40:5, end). Ebed-melech also, his friend in the time of danger and distress, is not forgotten by God. The enemies whose hatred he had provoked by his intrepid and humane interposition in behalf of Jeremiah are now put beyond the power of hurting him; and him own life, which he had risked for the prophet's sake, is now given him as his reward. When all the other officers of the king (Jeremiah 39:6, end) were slain he was preserved, "because he had put his trust in the Lord" (Jeremiah 39:18). Trust in God generates fearlessness of man, and brings with it safety in all times and circumstances. They who have visited Christ in prison, in the person of His imprisoned servants, shall be owned as Christ's in the day when the King of kings shall sit on a judgment seat infinitely above that of Nebuchadnezzar (Jeremiah 39:5), and shall have eternal life as their portion in the kingdom prepared for the blessed from the foundation of the world (Matthew 25:34; Matthew 25:36 end). 

40 Chapter 40 

Verse 1
The word that came to Jeremiah from the LORD, after that Nebuzaradan the captain of the guard had let him go from Ramah, when he had taken him being bound in chains among all that were carried away captive of Jerusalem and Judah, which were carried away captive unto Babylon.

Word that came - the heading of a new part of the book (Jeremiah 41:1-18; Jeremiah 42:1-22; Jeremiah 43:1-13; Jeremiah 44:1-30) - namely, the prophecies to the Jews in Word that came - the heading of a new part of the book (Jeremiah 41:1-18; Jeremiah 42:1-22; Jeremiah 43:1-13; Jeremiah 44:1-30) - namely, the prophecies to the Jews in Judea and Egypt after the taking of the city, blended with history. The prophecy does not begin until Jeremiah 42:7, and the previous history is introductory to it.

To Jeremiah ... being bound in chains. Though released from the court of the prison (note, Jeremiah 39:14), in the confusion at the burning of the city, he seems to have been led away in chains with the other captives, and not until he reached Ramah to have gained full liberty. Nebuzaradan had his quarters at Ramah in Benjamin, and there he collected the captives previous to their removal to Babylon (Jeremiah 31:15). He in releasing Jeremiah obeyed the king's commands (Jeremiah 29:11). Jeremiah's "chains" for a time were due to the negligence of those to whom he had been committed, or else to Nebuzar-adan's wish to upbraid the people with their perverse ingratitude in imprisoning Jeremiah (Calvin); hence, he addresses the people (ye ... you) as much as Jeremiah (Jeremiah 40:2-3). 

Verse 2
And the captain of the guard took Jeremiah, and said unto him, The LORD thy God hath pronounced this evil upon this place.

The Lord thy God hath pronounced this evil upon this place. The Babylonians were in some measure aware, through Jeremiah's prophecies (Jeremiah 39:11), that they were the instruments of God's wrath on his people. 

Verse 3
Now the LORD hath brought it, and done according as he hath said: because ye have sinned against the LORD, and have not obeyed his voice, therefore this thing is come upon you.

Ye have sinned - (note, Jeremiah 40:1). His address is directed to the Jews as well as to Jeremiah. God makes the very pagan testify for him against them, (Deuteronomy 29:24-25, "All nations shall say, Wherefore hath the Lord done thus unto this land? What meaneth the heat of His great anger? Then men shall say, Because they have forsaken, the covenant of the Lord God of their fathers," etc.) 

Verse 4
And now, behold, I loose thee this day from the chains which were upon thine hand. If it seem good unto thee to come with me into Babylon, come; and I will look well unto thee: but if it seem ill unto thee to come with me into Babylon, forbear: behold, all the land is before thee: whither it seemeth good and convenient for thee to go, thither go.

I will look well unto thee - the very words of Nebuchadnezzar's charge (Jeremiah 39:12).

All the land is before thee, where it seemeth good ... there go - as Abimelech said to Abraham; (Genesis 20:15, margin.) Jeremiah alone had the option given him of staying where he pleased, when all the rest were either carried off or forced to remain there. 

Verse 5
Now while he was not yet gone back, he said, Go back also to Gedaliah the son of Ahikam the son of Shaphan, whom the king of Babylon hath made governor over the cities of Judah, and dwell with him among the people: or go wheresoever it seemeth convenient unto thee to go. So the captain of the guard gave him victuals and a reward, and let him go.

While he was not yet gone back - parenthetical. When Jeremiah hesitated where it would be best for him to go, Nebuzar-adan proceeded to say, 'Go, then, to Gedalish,' etc. (not as the English version, "Go to back also"), if thou preferrest (as Nebuzaradan inferred from Jeremiah's hesitancy) to stop here rather than go with me.

Victuals - (Isaiah 33:16, "Bread shall be given him").

Reward - rather a present. This must have been a seasonable relief to the prophet, who probably lost his all in the siege. 

Verse 6
Then went Jeremiah unto Gedaliah the son of Ahikam to Mizpah; and dwelt with him among the people that were left in the land.

Mizpah - in Benjamin, northwest of Jerusalem (Jeremiah 41:5-6; Jeremiah 41:9). Not the Mizpah in Gilead, beyond Jordan (Judges 10:17). Jeremiah showed his patriotism and piety in remaining in his country amidst afflictions, and notwithstanding the ingratitude of the Jews, rather than go to enjoy honours and pleasures in a pagan court (Hebrews 11:24-26). This vindicates his purity of motive in his withdrawal (Jeremiah 37:12-14). 

Verse 7
Now when all the captains of the forces which were in the fields, even they and their men, heard that the king of Babylon had made Gedaliah the son of Ahikam governor in the land, and had committed unto him men, and women, and children, and of the poor of the land, of them that were not carried away captive to Babylon;

Captains ... in the fields. The leaders of the Jewish army had been "scattered" throughout the country on the capture of Zedekiah (Jeremiah 52:8), in order to escape the notice of the Chaldeans. 

Verse 8
Then they came to Gedaliah to Mizpah, even Ishmael the son of Nethaniah, and Johanan and Jonathan the sons of Kareah, and Seraiah the son of Tanhumeth, and the sons of Ephai the Netophathite, and Jezaniah the son of a Maachathite, they and their men.

Netophathite - from Netophah, a town in Judah (2 Samuel 23:28).

Maachathite - from Maachathi, at the foot of Mount Hermon (Deuteronomy 3:14). 

Verse 9
And Gedaliah the son of Ahikam the son of Shaphan sware unto them and to their men, saying, Fear not to serve the Chaldeans: dwell in the land, and serve the king of Babylon, and it shall be well with you.

Fear not - they were afraid that they should not obtain pardon from the Chaldeans for their acts. He therefore assured them of safety by an oath.

Serve - literally, to stand before (Jeremiah 40:10; Jeremiah 52:12, margin.) - i:e., to be at hand ready to execute the commands of the King of Babylon. 

Verse 10
As for me, behold, I will dwell at Mizpah to serve the Chaldeans, which will come unto us: but ye, gather ye wine, and summer fruits, and oil, and put them in your vessels, and dwell in your cities that ye have taken. 

Mizpah - lying on the way between Babylon and Judah, and so, convenient for transacting business between the two countries.

As for me ... but ye. He artfully, in order to conciliate them, represents the burden of the service to the Chaldeans as falling on him, while they may freely gather their wine, fruits, and oil. He does not now add that these very fruits were to constitute the chief part of the tribute to be paid to Babylon; which, though fruitful in corn, was less productive of grapes, figs, and olives (Herodotus, 1: 193). The grant of "vineyards" to the "poor" (Jeremiah 39:10) would give hope to the discontented of enjoying the best fruits (Jeremiah 40:12). 

Verse 11
Likewise when all the Jews that were in Moab, and among the Ammonites, and in Edom, and that were in all the countries, heard that the king of Babylon had left a remnant of Judah, and that he had set over them Gedaliah the son of Ahikam the son of Shaphan;

No JFB commentary on this verse. 

Verse 12
Even all the Jews returned out of all places whither they were driven, and came to the land of Judah, to Gedaliah, unto Mizpah, and gathered wine and summer fruits very much.

Jews ... in Moab - who had fled there at the approach of the Chaldeans. God thus tempered the severity of his vengeance, that a remnant might be left. 

Verse 13
Moreover Johanan the son of Kareah, and all the captains of the forces that were in the fields, came to Gedaliah to Mizpah,

In the fields - not in the city, but scattered in the country (Jeremiah 40:7). 

Verse 14
And said unto him, Dost thou certainly know that Baalis the king of the Ammonites hath sent Ishmael the son of Nethaniah to slay thee? But Gedaliah the son of Ahikam believed them not.

Baalis - called from the idol Baal, as was often the case in pagan names.

Ammonites. So, it was to them that Ishmael went after murdering Gedaliah (Jeremiah 41:10).

Slay - literally, strike thee in the soul - i:e., a deadly stroke.

Ishmael. Being of the royal seed of David (Jeremiah 41:1), he envied Gedaliah the presidency to which he thought himself entitled; therefore he leagued himself with the ancient pagan enemy of Judah.

Gedaliah ... believed them not - generous, but unwise unsuspiciousness (Ecclesiastes 9:16). 

Verse 15
Then Johanan the son of Kareah spake to Gedaliah in Mizpah secretly, saying, Let me go, I pray thee, and I will slay Ishmael the son of Nethaniah, and no man shall know it: wherefore should he slay thee, that all the Jews which are gathered unto thee should be scattered, and the remnant in Judah perish?

No JFB commentary on this verse. 

Verse 16
But Gedaliah the son of Ahikam said unto Johanan the son of Kareah, Thou shalt not do this thing: for thou speakest falsely of Ishmael.

Thou speakest falsely - a mystery of providence, that God should permit the righteous, in spite of warning, thus to rush into the trap laid for them. Isaiah 57:1, "The righteous is taken away from the evil to come," suggests a solution.

Remarks: (1) Nebuzaradan, the pagan captain of Nebuchadnezzar's guard, having as God's instrument executed the divine vengeance on Jerusalem which Jeremiah, God's messenger, had foretold, proceeds to admonish the vanquished Jews that it was their own sins against the Lord which were the cause of all their sufferings. How strikingly thus did God mark that the destruction which overtook His ancient people was no mere work of man, but was His own doing, and was designed to vindicate His unchangeable righteousness, which spares not even His elect people when they transgress His eternal ordinances! The very pagan were constrained to perceive and proclaim this great truth. And how humiliating it must have been to the covenant people of God to have to be admonished of their sin by a Gentile ruler who knew not God! If those who make a profession of religion walk inconsistently with their high calling, the worldly, who make no profession of religion, are sure to observe their inconsistency, and to bring it up a gainst them sooner or later.

(2) It was now that Jeremiah was appreciated aright, after the long period in which he was treated with contumely and opposition. The pagan discerned the true character of his mission as from God, which his own countrymen, through willful blindness, had failed to recognize. Here also his true patriotism, which had been so cruelly mistrusted (Jeremiah 37:12-21), was brought out in brightest colours. He whom his countrymen had dishonoured, and whose prophecies from God their had despised, now, when he had his free choice to go where he would (Jeremiah 40:4-5), of his own unfettered will chose to remain among his own people in their season of deep humiliation and suffering. Like Moses of old, he chose affliction with those who were by God's election the people of God, rather than the pleasures and honours of a pagan court, which were at his command (Hebrews 11:24-26). True religion is the surest basis of true patriotism.

(3) Scarcely had Jerusalem paid the awful penalty of her transgress ions than the Jewish princes and leaders, as Ishmael and Johanan, commenced to hatch fresh plots of violence and bloodshed (Jeremiah 40:13-15). So long as pride, ambition, and revenge are harbored in the breast, men will restlessly form new schemes, which generally end in their own hurt. The rebellion of Zedekiah against the Babylonian king, which ended so awfully for its framers, had hardly been crushed when Ishmael devises a fresh plot. Nothing but the Almighty and transforming grace of God will effectually renew the heart and life.

(4) Meantime it is one of the mysteries of the present order of things that men of unsuspecting generosity and honesty of purpose, like Gedaliah, should be allowed to fall victims to unscrupulous and murderous adventurers (Jeremiah 40:16). This is one of the many proofs of the presence of an enemy in this fallen world. It is the privilege of faith to believe already that God is ordering all things for the ultimate good of His people, whatever appearances there may be now to the contrary; and th at a righteous judgment is soon coming, when all that is dark shall be cleared up, God's ways shall be vindicated, sin and Satan, with his seed, shall forever be cast out, and He who is the rightful King shall deliver the earth from its past misrule and violence. 

41 Chapter 41 

Verse 1
Now it came to pass in the seventh month, that Ishmael the son of Nethaniah the son of Elishama, of the seed royal, and the princes of the king, even ten men with him, came unto Gedaliah the son of Ahikam to Mizpah; and there they did eat bread together in Mizpah.

Seventh month - the second month after the burning of the city (Jeremiah 52:12-13).

And the princes - not the nominative. And the princes came; for the "princes" are not mentioned either in the And the princes - not the nominative. And the princes came; for the "princes" are not mentioned either in the next verse or in 2 Kings 25:25; but 'Ishmael, being of the seed royal, and OF the princes of the king' (Maurer). But the ten men were the "princes of the king;" thus Maurer's objection has no weight; so the English version.

There they did eat bread together. Ishmael murdered Gedaliah, by whom he was hospitably received, in violation of the sacred right of hospitality (Psalms 41:9, "Yea, mine own familiar friend, in whom I trusted, which did eat of my bread, hath lifted up his heel against me"). 

Verse 2
Then arose Ishmael the son of Nethaniah, and the ten men that were with him, and smote Gedaliah the son of Ahikam the son of Shaphan with the sword, and slew him, whom the king of Babylon had made governor over the land.

Ishmael ... smote Gedaliah ... and slew him whom the king of Babylon had made governor. This assigns a reason for their slaying him, as well as showing the magnitude of their crime (Daniel 2:21; for "every soul" should "be subject unto the higher powers: for there is no power but of God: the powers that be are ordained of God," Romans 13:1). 

Verse 3
Ishmael also slew all the Jews that were with him, even with Gedaliah, at Mizpah, and the Chaldeans that were found there, and the men of war.

Slew all the Jews - namely, the attendants and ministers of Gedaliah; or, the military alone, about his person; translate, at the end of this verse, 'even (not and, as the English version) the men of war.' The main portion of the people with Gedaliah, including Jeremiah, Ishmael carried away captive (Jeremiah 41:10; Jeremiah 41:16). 

Verse 4
And it came to pass the second day after he had slain Gedaliah, and no man knew it,

No man knew it - i:e., outside Mizpah: before that tidings of the murder had gone abroad. 

Verse 5
That there came certain from Shechem, from Shiloh, and from Samaria, even fourscore men, having their beards shaven, and their clothes rent, and having cut themselves, with offerings and incense in their hand, to bring them to the house of the LORD.

There came ... fourscore men, having their beards shaven ... - indicating their deep sorrow at the destruction of the temple and city.

Cut themselves - a pagan custom, forbidden Leviticus 19:27-28; Deuteronomy 14:1. These men mostly "from Samaria," where the ten tribes, previous to their deportation, had fallen into pagan practices.

Offerings - unbloody. They do not bring sacrificial victims, but "incense," etc., testify their piety.

To bring them to the house of the Lord - i:e., the place where the house of the Lord had stood, which was now burnt down by the Chaldeans (2 Kings 25:9). The place which a temple had stood, even when it had been destroyed, was held sacred (Papinian). Those "from Shiloh" would naturally seek the house of the Lord, since it was at Shiloh it originally was set up (Joshua 18:1). 

Verse 6
And Ishmael the son of Nethaniah went forth from Mizpah to meet them, weeping all along as he went: and it came to pass, as he met them, he said unto them, Come to Gedaliah the son of Ahikam.

Ishmael ... went forth ... to meet them, weeping - pretending to weep, as the "fourscore men from Samaria, Shechem, and Shiloh" did (Jeremiah 41:5) for the ruin of the temple.

He said unto them, Come to Gedaliah - as if he was one of Gedaliah's retinue. 

Verse 7
And it was so, when they came into the midst of the city, that Ishmael the son of Nethaniah slew them, and cast them into the midst of the pit, he, and the men that were with him.

Ishmael ... slew ... and cast them into the ... pit. He had not killed them in the pit (cf. Jeremiah 41:9): these words are therefore rightly supplied in the English version. The pit - the pit or cistern made by Ass to guard against a want of water, when Baasha was about to besiege the city (Jeremiah 41:9; 1 Kings 15:22). Or the trench or lease round the city (Grotius). Ishmael's motive for the murder seems to have been a suspicion they were coming to live under Gedaliah. 

Verse 8
But ten men were found among them that said unto Ishmael, Slay us not: for we have treasures in the field, of wheat, and of barley, and of oil, and of honey. So he forbare, and slew them not among their brethren.

Ten men ... said unto Ishmael, Slay us not; for we have treasures. It was customary to hide grain in cavities underground in troubled times. "We have treasures," which we will give if our lives be spared.

He ... slew them not - (Proverbs 13:8, "The ransom of a man's life are his riches"). Ishmael's avarice and needs overcame his cruelty. 

Verse 9
Now the pit wherein Ishmael had cast all the dead bodies of the men, whom he had slain because of Gedaliah, was it which Asa the king had made for fear of Baasha king of Israel: and Ishmael the son of Nethaniah filled it with them that were slain.

Whom he had slain because of Gedaliah - rather, 'near Gedaliah'-literally by the hand (i:e., by the side) of Gedaliah. Those intercepted by Ishmael on their way from Samaria to Jerusalem were killed near Mizpah, where Gedaliah had lived. So 2 Chronicles 17:15, "next;" Nehemiah 3:2, margin, literally, as here, 'at his hand.' Calvin explains it, 'In the reign of Gedaliah.' However, the English version gives a good sense: Ishmael's reason for killing them was because of his supposing them to be connected with Gedaliah. 

Verse 10
Then Ishmael carried away captive all the residue of the people that were in Mizpah, even the king's daughters, and all the people that remained in Mizpah, whom Nebuzaradan the captain of the guard had committed to Gedaliah the son of Ahikam: and Ishmael the son of Nethaniah carried them away captive, and departed to go over to the Ammonites.

The king's daughters (Jeremiah 43:6) Zedekiah's Ishmael must have gotten additional followers (whom the hope The king's daughters - (Jeremiah 43:6) Zedekiah's. Ishmael must have gotten additional followers (whom the hope of gain attracted), besides these who originally set out with him (Jeremiah 41:1), so as to have been able to carry off all the residue of the people. He probably meant to sell them as slaves to the Ammonites (Jeremiah 40:14, note). 

Verse 11
But when Johanan the son of Kareah, and all the captains of the forces that were with him, heard of all the evil that Ishmael the son of Nethaniah had done,

Johanan - the friend of Gedaliah, who had warned him of Ishmael's treachery, but in vain (Jeremiah 40:8; Jeremiah 40:13-14). 

Verse 12
Then they took all the men, and went to fight with Ishmael the son of Nethaniah, and found him by the great waters that are in Gibeon.

The great waters that are in Gibson - (2 Samuel 2:13). A large reservoir or lake.

Gibeon - on the road from Mizpah to Ammon, one of the sacerdotal cities of Benjamin, four miles northwest of Jerusalem, now El-jib. 

Verse 13
Now it came to pass, that when all the people which were with Ishmael saw Johanan the son of Kareah, and all the captains of the forces that were with him, then they were glad.

All the people which were with Ishmael ... were glad - at the prospect of having a deliverer from their captivity. 

Verse 14
So all the people that Ishmael had carried away captive from Mizpah cast about and returned, and went unto Johanan the son of Kareah. 

All the people ... cast about - came round. 

Verse 15
But Ishmael the son of Nethaniah escaped from Johanan with eight men, and went to the Ammonites.

No JFB commentary on this verse. 

Verse 16
Then took Johanan the son of Kareah, and all the captains of the forces that were with him, all the remnant of the people whom he had recovered from Ishmael the son of Nethaniah, from Mizpah, after that he had slain Gedaliah the son of Ahikam, even mighty men of war, and the women, and the children, and the eunuchs, whom he had brought again from Gibeon:

Men of war. Therefore "the men of war," stated in Jeremiah 41:3 to have been slain by Ishmael, must refer to the military about Gedaliah's person; "the men of war" here, to those not so.

Eunuchs. The kings of Judah had adopted the bad practice of having harems and eunuchs, from the surrounding pagan kingdoms. 

Verse 17
And they departed, and dwelt in the habitation of Chimham, which is by Bethlehem, to go to enter into Egypt,

They ... dwelt - for a time, until they were ready for their journey to Egypt, (Jeremiah 42:1-22.)

In the habitation of Chimham. David, in reward for Barzillai's loyalty, took Chimham his son under his patronage, and made over to him his own patrimony in the land of Bethlehem (2 Samuel 19:34; 2 Samuel 19:37-40). It was thence called the habitation of Chimham (Geruth-Chimham), though it reverted to David's heirs in the year of jubilee. Caravanserais (a compound Persian word, meaning 'the house of a company of travelers') differ from our inns, in that there is no host to supply food, but each traveler must carry with him his own. 

Verse 18
Because of the Chaldeans: for they were afraid of them, because Ishmael the son of Nethaniah had slain Gedaliah the son of Ahikam, whom the king of Babylon made governor in the land.

Because of the Chaldeans; for they were afraid - lest the Chaldeans should suspect all the Jews of being implicated in Ishmael's treason, as though the Jews sought to have a prince of the house of David (Jeremiah 41:1). Their better way toward gaining God's favour would have been to have laid the blame on the real culprit, and to have cleared themselves. A tortuous policy is the parent of fear. Righteousness inspires with boldness (Psalms 53:5; Proverbs 28:1).

Remarks:

(1) How much of history consists of the intrigues, ambition, slander, treachery, deeds of violence, and bloodshedding of men! There is no hope that it will be otherwise until He comes who shall reign in righteousness. Ishmael's murder of Gedaliah was accompanied with foul treachery. After having been hospitably received (Jeremiah 41:1), he availed himself of the opportunity afforded, by his unsuspecting host being off his guard, to murder him and his retinue (Jeremiah 41:2-3). As death may surprise any of us, at a time and in a way least expected, we should seek to be always ready to meet our Almighty Judge.

(2) One crime generally leads to another, in order to shield the perpetrator, as he hopes, from the penal consequences of the first crime. So Ishmael added to his first awful crime of setting aside the Chaldean government, and murdering the appointed governor, the fresh crime of killing thirty out of fourscore men. As the greed of gain often accompanies cruelty and treachery, he spared the remaining ten, not from any relenting or pity, but in the hope of getting "treasures" which they professed to have hidden "in the field" (Jeremiah 41:8). 

(3) But judgment, even in this life, generally overtakes the bloody and deceitful man. God employs one bad man as the instrument of chastising another, and, in one form or another, the nemesis of crime overtakes the criminal. However cunningly the sinner weaves his web of iniquity, the web, which has cost him a world of trouble, and which seemed a complete success, is in a moment torn asunder by the breath of God, and the victims escape. Cleverly and secretly as Ishmael perpetrated the deed, Johanan heard of it, and found the transgressor at the waters in Gibeon, where he rescued the captive multitude out of his hands (Jeremiah 41:2); and the only fruit which Ishmael derived from his crime was, he was forced to flee as an outlawed fugitive to Ammon (Jeremiah 41:15), bearing about with him, like Cain, the brand of the murderer wheresoever he went, and enduring in the accusations of conscience a torment worse than any temporal death, and a fearful foretaste of the eternal death before him. The success of villany is short, and is only a prelude to a terrible and ten-fold retribution.

(4) Had Johanan adopted a straightforward course after the overthrow of Ishmael, and explained to the Chaldeans the facts of the case as to Gedaliah's murder, instead of fleeing from the lawfully-constituted authorities toward Egypt (Jeremiah 41:17-18), he would have stayed himself, and the Jews with him, from many sorrows, and from destruction in the end. A right line is the shortest that can be drawn between two points. A crooked policy tends to misery in the end, and generates fear in the meantime. Those who guiltily fear where no fear is, are sure at last to get real cause for fear. A clear conscience and the path of rectitude produce at once fearlessness and safety. 

42 Chapter 42 

Verse 1
Then all the captains of the forces, and Johanan the son of Kareah, and Jezaniah the son of Hoshaiah, and all the people from the least even unto the greatest, came near,

No JFB commentary on this verse. 

Verse 2
And said unto Jeremiah the prophet, Let, we beseech thee, our supplication be accepted before thee, and pray for us unto the LORD thy God, even for all this remnant; (for we are left but a few of many, as thine eyes do behold us:)

Jeremiah - he probably was one of the number carried off from Mizpah, and dwelt with Johanan (Jeremiah 41:16). Hence, the expression is "came near" (Jeremiah 42:1), not 'sent unto Jeremiah.'

Let ... our supplication be accepted - literally, fall (note, Jeremiah 36:7; Jeremiah 37:20).

Pray for us - (Genesis 20:7; as Hezekiah and his officers of state begged Isaiah in the invasion of Sennacherib, "Lift up thy prayer for the remnant that is left," Isaiah 37:4; James 5:16).

Thy God - (Jeremiah 42:5). The Jews use this form to express their belief in the special relation in which Jeremiah stood to God as his accredited prophet. Jeremiah, in his reply, reminds them that God is their God as well as his ("your God"), as being the covenant people (Jeremiah 42:4). They in turn acknowledge this in Jeremiah 42:6, "The Lord our God."

We are left but a few of many - as had been foretold (Leviticus 26:22). 

Verse 3
That the LORD thy God may shew us the way wherein we may walk, and the thing that we may do.

They consulted God, like many, not so much to know what was right, as wishing Him to authorize what they had already determined on, whether agreeable to His will or not. So the messenger of Ahab in consulting Micaiah (1 Kings 22:13). Compare Jeremiah's answer (Jeremiah 42:4) with Micaiah's (1 Kings 22:14). 

Verse 4
Then Jeremiah the prophet said unto them, I have heard you; behold, I will pray unto the LORD your God according to your words; and it shall come to pass, that whatsoever thing the LORD shall answer you, I will declare it unto you; I will keep nothing back from you.

I have heard you - i:e., I accede to your request.

The Lord your God. Being His by adoption, ye are not your own, and are bound to whatever He wills (Exodus 19:5-6; 1 Corinthians 6:19-20).

Whatsoever thing the Lord shall answer you - i:e., through me.

I will keep nothing back - (1 Samuel 3:18; Acts 20:20). 

Verse 5
Then they said to Jeremiah, The LORD be a true and faithful witness between us, if we do not even according to all things for the which the LORD thy God shall send thee to us.

The Lord be a true ... witness between us - (Genesis 31:50; Psalms 89:37; Revelation 1:5; Revelation 3:14; Revelation 19:11). 

Verse 6
Whether it be good, or whether it be evil, we will obey the voice of the LORD our God, to whom we send thee; that it may be well with us, when we obey the voice of the LORD our God.

Whether it be good or ... evil - not moral evil, which God cannot command (James 1:13), but what may be disagreeable and hard to us. Piety obeys God, without questioning, at all costs. See the instance defective in this, that it obeyed only so far as was agreeable to itself (Saul in respect to God's command for the destruction of the Amalekites, 1 Samuel 15:3; 1 Samuel 15:9; 1 Samuel 15:13-15; 1 Samuel 15:20-23). 

Verse 7
And it came to pass after ten days, that the word of the LORD came unto Jeremiah.

After ten days. Jeremiah did not speak of himself, but waited God's time and revelation, showing the reality of his inspiration. Man, left to himself, would have given an immediate response to the people, who were impatient of delay. The delay was designed to test the sincerity of their professed willingness to obey, and that they should have full time to deliberate (Deuteronomy 8:2). True obedience bows to God's time, as well as His way and will. 

Verse 8-9
Then called he Johanan the son of Kareah, and all the captains of the forces which were with him, and all the people from the least even to the greatest,

No JFB commentary on these verses. 

Verse 10
If ye will still abide in this land, then will I build you, and not pull you down, and I will plant you, and not pluck you up: for I repent me of the evil that I have done unto you.

If ye will still abide in this land - namely, under the Babylonian authority, to which God hath appointed. that all should be subject (Daniel 2:37-38). To resist the King of Babylon was to resist God.

Then will I build ... plant you - metaphor for I will firmly establish you (Jeremiah 24:6).

I repent me of the evil - (Jeremiah 18:8; Deuteronomy 32:36, "The Lord shall repent Himself for His servants, when He seeth that their power is gone, and that there is none shut up or left"). I am satisfied with the punishment I have inflicted on you, if only you add not a new offence (Grotius). God said to "repent" when he alters His outward ways of dealing. 

Verse 11
Be not afraid of the king of Babylon, of whom ye are afraid; be not afraid of him, saith the LORD: for I am with you to save you, and to deliver you from his hand.

No JFB commentary on this verse. 

Verse 12
And I will shew mercies unto you, that he may have mercy upon you, and cause you to return to your own land.

I will show mercies - rather, I will excite (in him) feelings of mercy toward you (Calvin).

That he may ... cause you to return - permit you to return to the peaceable enjoyment of the possessions from which you are wishing to withdraw through fear of the Chaldeans. By departing in disobedience they should incur the very evils they wished thereby to escape; and by staying they should gain the blessings which they feared to lose by doing so. 

Verse 13
But if ye say, We will not dwell in this land, neither obey the voice of the LORD your God,

But if ye say ... Avowed rebellion against God, who had often (Deuteronomy 17:16), as now, forbidden their going to Egypt, lest they should be entangled in its idolatry. 

Verse 14
Saying, No; but we will go into the land of Egypt, where we shall see no war, nor hear the sound of the trumpet, nor have hunger of bread; and there will we dwell:

We will go into ... Egypt, where we shall see no war. Here they betray their impiety in not believing God's promise (Jeremiah 42:10-11), as if He were a liar. (1 John 5:10). 

Verse 15
And now therefore hear the word of the LORD, ye remnant of Judah; Thus saith the LORD of hosts, the God of Israel; If ye wholly set your faces to enter into Egypt, and go to sojourn there;

If ye wholly set your faces - firmly resolve (Luke 9:51), in spite of all warnings (Jeremiah 44:12). 

Verse 16
Then it shall come to pass, that the sword, which ye feared, shall overtake you there in the land of Egypt, and the famine, whereof ye were afraid, shall follow close after you there in Egypt; and there ye shall die.

The sword, which ye feared, shall overtake you. The very evils we think to escape by sin we bring on ourselves thereby. What our hearts are most set on often prove fatal to us. Those who think to escape troubles by changing their place will find them wherever they go (Ezekiel 11:8). The "sword" here is that of Nebuchadnezzar, who fulfilled the prediction in his expedition to Africa (according to Megasthenes, a pagan writer, 300 BC) 

Verse 17
So shall it be with all the men that set their faces to go into Egypt to sojourn there; they shall die by the sword, by the famine, and by the pestilence: and none of them shall remain or escape from the evil that I will bring upon them.

All the men - excepting the "small number" mentioned (Jeremiah 44:14; Jeremiah 44:28) - namely, those who were forced into Egypt against their will, as Jeremiah, Baruch, etc., and those who took Jeremiah's advice, fled from Egypt before the arrival of the Chaldeans. 

Verse 18
For thus saith the LORD of hosts, the God of Israel; As mine anger and my fury hath been poured forth upon the inhabitants of Jerusalem; so shall my fury be poured forth upon you, when ye shall enter into Egypt: and ye shall be an execration, and an astonishment, and a curse, and a reproach; and ye shall see this place no more.

As mine anger ... hath been poured forth upon ... Jerusalem. As ye have already to your sorrow, found me true to my word, so shall ye again (Jeremiah 7:20; Jeremiah 18:16).

Ye shall see this place no more - ye shah not return to Judea, as those shall who have been removed to Babylon. 

Verse 19
The LORD hath said concerning you, O ye remnant of Judah; Go ye not into Egypt: know certainly that I have admonished you this day.

I had admonished you - literally, testified; i:e., solemnly admonished, having yourselves as my witnesses; so that, if ye perish, ye yourselves will have to confess that it was through your own fault, not through ignorance, ye perished. 

Verse 20
For ye dissembled in your hearts, when ye sent me unto the LORD your God, saying, Pray for us unto the LORD our God; and according unto all that the LORD our God shall say, so declare unto us, and we will do it.

Ye dissembled in your hearts - rather, 'ye have used deceit against your (own) souls.' It is not God, but yourselves, whom ye deceive, to your own ruin, by your dissimulation (Galatians 6:7). (Calvin) But the words following accord best with the English version, ye have dissembled in your hearts (Jeremiah 42:3, note) toward me when ye sent me to consult God for you. 

Verse 21
And now I have this day declared it to you; but ye have not obeyed the voice of the LORD your God nor And now I have this day declared it to you; but ye have not obeyed the voice of the LORD your God, nor any thing for the which he hath sent me unto you.

I have this day declared it - namely, the divine will.

I ... but ye. I have done my part, but ye do not yours. It is no fault of mine that ye act not rightly. 

Verse 22
Now therefore know certainly that ye shall die by the sword, by the famine, and by the pestilence, in the place whither ye desire to go and to sojourn.

In the place where ye desire to go and to sojourn - for a time, until they could return to their country. They expected, therefore, to be restored, in spite of God's prediction to the contrary.

Remarks:

(1) Johanan and the Jews consulted God through Jeremiah, asking Him to show them "the way wherein they should walk, and the thing that they should do" (Jeremiah 42:3). Doubtless many, if not all of them, thought themselves sincere in their request, and that they really purposed to adopt whatever course God should command. But, such is the self-deceit of the human heart, many, in consulting God, desire not so much to know His will as to get His sanction to their own will, upon which they have already made up their minds.

(2) The minister of God, however, serves a God who is not to be deceived as to men's motives when professing to seek Him. Jeremiah reminds them that his God (Jeremiah 42:2) is also their God, whom they are as much bound to obey as he is (Jeremiah 42:4), and that he can only "declare to them whatever God shall answer," whether the divine reply accords with their wishes or not. The conscientious minister must not shun to declare to men the whole counsel of God (Acts 20:20), whether men will hearken or disregard it.

(3) The Jews, in their ignorance of their own hearts, appealed to the Lord to be "a faithful and true witness" that they engaged to do whatever God should direct, whether it should be agreeable to them or otherwise (Jeremiah 42:5-6). They recognized, as a theory, the sound principle that true piety obeys the clearly-revealed will of God at all costs, and that without questionings or complainings. Saul had lost his kingdom because, in the case of God's command to destroy the Amalekites, he had only obeyed in so far as was agreeable to his own wishes and those of his people. Johanan and the Jews admitted that they were bound to obey in "all things" that God should require. But to admit a principle in theory, and to act upon it in practice, are two very distinct things.

(4) A ten days' interval was allowed to elapse before God's answer came, in order to test their sincerity in professing themselves willing to obey, and to give them full time for deliberation. The ardour of hasty professions, made under the impulse o f the moment, soon cools down when tested by time. So it proved in this case. Jeremiah, in the nine of God, faithfully told them God's will concerning them, as they had wished. If they would abide in the land, God engaged to establish them in it safely, nor need they fear the Babylonian king, as they are inclined to do, for God, who even already repents Him of the evil that He had done unto them (Jeremiah 42:10), will save them out of his hand (Jeremiah 42:11), and show mercies unto them. (5) The prophet soon saw, when they were put to the test, marks in their countenance and manner, of disinclination to keep to their solemn engagement to obedience (Jeremiah 42:13). God looks to our acts, and not merely to our professions. Many promise to do what the Lord requires, hoping thereby to have the reputation of piety, and to retain all the while their favourite lusts.

(6) Yet how blind are sinners to their true interests! God will never let those really lose by it who trust in and act on His promises. He has revealed enough to silence the cause less fears which discourage us in the discharge of duty. But, the very evils which we fear by obeying God's will, and which we think to escape by disobedience, we surely bring on ourselves by rebellion and self-will. Change of place will bring no exemption from troubles, as restless sinners fancy; the true and only path to peace is the path of faith and obedience. Just as the Jews by fleeing to Egypt, in opposition to God's command, brought on themselves the sword, the famine, and the pestilence, which they thought to escape thereby (Jeremiah 42:13-17).

(7) How amazing also is the self-destroying infatuation of sinners! One would have thought that, after the fearful lesson just given in the destruction of Jerusalem, according to the word of the Lord, the Jews would have never more doubted that He is a God faithful to His threats as He is to His promises (Jeremiah 42:18). Yet practically they treated God's message as an empty denunciation, and that after having, with such marvelous hypocrisy, professed their sincere desire for Jeremiah's intercessions, as though their sole wish was to know God's will in order that they might do it (Jeremiah 42:20-21). They paid a fearful penalty of their hypocrisy and disobedience. May God tear off from each of us the mask of hypocrisy, self-deceit, self-will, and self-ignorance, which are so natural to us, and guide us always by His Spirit in the ways that are pleasing to Him! 

43 Chapter 43 

Verse 1
And it came to pass, that when Jeremiah had made an end of speaking unto all the people all the words of the LORD their God, for which the LORD their God had sent him to them, even all these words,

No JFB commentary on this verse. 

Verse 2
Then spake Azariah the son of Hoshaiah, and Johanan the son of Kareah, and all the proud men, saying unto Jeremiah, Thou speakest falsely: the LORD our God hath not sent thee to say, Go not into Egypt to sojourn there:

Azariah - the author of the project of going into Egypt. A very different man from the Azariah in Babylon (Daniel 1:7; Daniel 3:12-18). All the proud men - pride is the parent of disobedience and contempt of God. 

Verse 3
But Baruch the son of Neriah setteth thee on against us, for to deliver us into the hand of the Chaldeans, that they might put us to death, and carry us away captives into Babylon.

Baruch - he being the younger, spake out the revelations which he received from Jeremiah more vehemently. From this cause, and from their knowing that he was in favour with the Chaldeans, arose their suspicion of him. Their perverse fickleness was astonishing. In Jeremiah 42:1-22 they acknowledged the trustworthiness of Jeremiah, of which they had for so long so many proofs: yet here they accuse him of a lie. The mind of the unregenerate man is full of deceits. 

Verse 4
So Johanan the son of Kareah, and all the captains of the forces, and all the people, obeyed not the voice of the LORD, to dwell in the land of Judah.

No JFB commentary on this verse. 

Verse 5
But Johanan the son of Kareah, and all the captains of the forces, took all the remnant of Judah, that were returned from all nations, whither they had been driven, to dwell in the land of Judah;

Remnant ... returned from all nations - (Jeremiah 40:11-12). 

Verse 6
Even men, and women, and children, and the king's daughters, and every person that Nebuzaradan the captain of the guard had left with Gedaliah the son of Ahikam the son of Shaphan, and Jeremiah the prophet, and Baruch the son of Neriah.

The king's daughters - Zedekiah's (Jeremiah 41:10). 

Verse 7
So they came into the land of Egypt: for they obeyed not the voice of the LORD: thus came they even to Tahpanhes.

Tahpanhes - (Jeremiah 2:16, note) Daphne, on the Tantitic branch of the Nile, near Pelusium. They naturally came to it first, being on the frontier of Egypt toward Palestine. 

Verse 8
Then came the word of the LORD unto Jeremiah in Tahpanhes, saying,

No JFB commentary on this verse. 

Verse 9
Take great stones in thine hand, and hide them in the clay in the brickkiln, which is at the entry of Pharaoh's house in Tahpanhes, in the sight of the men of Judah;

Take great stones - to be laid as the foundation beneath Nebuchadnezzar's throne (Jeremiah 43:10).

Clay - mortar.

Brick-kiln. Bricks in that hot country are generally dried in the sun, not burned. The palace of Pharaoh was being built or repaired at this time: hence, arose the mortar and brick-kiln at the entry. Of the same materials as Pharaoh's house was built of, the substructure of Nebuchadnezzar's throne should be constructed by a visible symbol implying that the throne of the latter shall be raised on the downfall of the former. Egypt at that time contended with Babylon for the empire of the East. 

Verse 10
And say unto them, Thus saith the LORD of hosts, the God of Israel; Behold, I will send and take Nebuchadrezzar the king of Babylon, my servant, and will set his throne upon these stones that I have hid; and he shall spread his royal pavilion over them.

Nebuchadnezzar, my servant. God often makes one wicked man or nation a scourge to another (Ezekiel 29:18-20). 

Royal pavilion - the rich tapestry (literally ornament) which hung round the throne from above. 

Verse 11
And when he cometh, he shall smite the land of Egypt, and deliver such as are for death to death; and such as are for captivity to captivity; and such as are for the sword to the sword.

Such as are for death, to death - i:e., the deadly plague. Some he shall cause to die by the plague arising from insufficient or bad food, others by the sword; others he shall lead captive, according as God shall order it (Jeremiah 15:2, note). 

Verse 12
And I will kindle a fire in the houses of the gods of Egypt; and he shall burn them, and carry them away captives: and he shall array himself with the land of Egypt, as a shepherd putteth on his garment; and he shall go forth from thence in peace.

Houses of ... gods - he shall not spare even the temples, such will be his fury. A reproof to the Jews that they betook themselves to Egypt, a land whose own safety depended on helpless idols.

He shall burn them, and carry them away captives - he shall burn the Egyptian idols of wood, and carry to Babylon those of gold and other metals.

He shall array himself with the land ... - Isaiah 49:18. "Thou shalt clothe thee with them all, as with an ornament," has the same metaphor. As a shepherd putteth on his garment. He shall become master of Egypt as speedily and easily as a shepherd, about to pass on with his flock to another place, puts on his garment. 

Verse 13
He shall break also the images of Beth-she'mesh, that is in the land of Egypt; and the houses of the gods of the Egyptians shall he burn with fire.

Images - statues or obelisks.

Beth-shemesh - i:e., the house of the sun, in Hebrew; called by the Greeks Heliopolis; by the Egyptians, On (Genesis 41:45); east of the Nile, and a few miles north of Memphis. Ephraim Syrus says, the statue rose to the height of 60 cubits; the base was 10 cubits. Above, there was a mitre of 1,008 pounds weight. Hieroglyphics are traced around the only obelisk remaining there in the present day, 60 or 70 feet high. On the 5th year after the overthrow of Jerusalem, Nebuchadnezzar, leaving the siege of Tyre, undertook, his expedition to Egypt (Josephus, 'Antiquities,' 10:9,7). The Egyptians, according to the Arabs, have a tradition that their land was devastated by Nebuchadnezzar in consequence of their king having received the Jews under his protection, and that it lay desolate 40 years. But see note Ezekiel 29:2; Ezekiel 29:13.

The house of the gods shall he burn. Here the act is attributed to Nebuchadnezzar, the instrument, which in Jeremiah 43:12 is attributed to God. If even the temples be not spared, much less private houses.

Remarks:

(1) When bad men are resolved on a bad act, they never are in want of a lying pretext to execute it. So Johanan and Azariah, and "all the proud men," accused Jeremiah of falsehood; the very sin which they were themselves committing in this their accusation. They had many proofs of the truthfulness of the prophet; their city and temple in ashes attested his prophecies as being the very word of God: and they themselves had just before, as suppliants to him, acknowledged his prophetic trustworthiness (Jeremiah 42:1-3). Their charge, therefore, against him now must have been a willful and gratuitous fabrication. But there is no limit to the self-deceits of the corrupt heart when men are determined to persist in their own sinful course. Instead of judging themselves, they attribute the salutary counsel of the minister to sinister motives: just as the Jews accused Baruch of setting Jeremiah on against them, in order to deliver them into the hand of the Chaldeans (Jeremiah 43:3).

(2) Pride (Jeremiah 43:2) is the parent of contention. And "where strife is, there is confusion, and every evil work" (James 3:16). The proud are reckless of obeying God's will and command (Jeremiah 43:7); and so, in their self-will, thinking to better their condition they make it infinitely worse.

(3) Johanan and his captains forced Jeremiah and Baruch to go with them to Egypt (Jeremiah 43:6). All that they gained by this daring act of defiance of God was, that God employed Jeremiah, in his involuntary detention there, to be the prophet of their doom. The word of the Lord by Jeremiah declared that, so far from Pharaoh saving the Jews from the Chaldeans, he should not be able to save even himself and his own people from destruction by Nebuchadnezzar (Jeremiah 43:8-11). The very mortar and bricks (Jeremiah 43:9) of which Pharaoh's palace was then being built, were doomed to be the substructure of Nebuchadnezzar's throne, which should be raised on the downfall of the Egyptian throne (Jeremiah 43:10).

(4) The perversity of the Jews was herein especially convicted, that they fled from Yahweh's Almighty protection (Jeremiah 43:7) to a land whose helpless idols could not protect themselves and their temples from being burnt by Nebuchadnezzar, much less protect from destruction the Egyptians, and the Jews sojourning for shelter among them (Jeremiah 43:12-13).

(5) How miserable is the condition of those who abandon the living God for an arm of flesh, and for earthly idols of any kind! God employs one bad man to be the scourge of another, as Nebuchadnezzar was of Pharaoh and the Jewish apostate fugitives: and none need flatter themselves with the hope of escape from His wrath by fleeing anywhere, except to Himself. 

44 Chapter 44 

Verse 1
The word that came to Jeremiah concerning all the Jews which dwell in the land of Egypt, which dwell at Migdol, and at Tahpanhes, and at Noph, and in the country of Pathros, saying,

Migdol - meaning a tower. A city east of Egypt, toward the Red Sea (Ezekiel 14:2; Numbers 33:7).

Noph - Memphis, now Cairo (Jeremiah 2:16).

Pathros - Upper Egypt (Isaiah 11:11). 

Verse 2
Thus saith the LORD of hosts, the God of Israel; Ye have seen all the evil that I have brought upon Jerusalem, and upon all the cities of Judah; and, behold, this day they are a desolation, and no man dwelleth therein,

Ye have seen all the evil that I have brought upon Jerusalem. If I spared not my own sacred city, much less shall ye be safe in Egypt, which I loathe. 

Verse 3
Because of their wickedness which they have committed to provoke me to anger, in that they went to burn incense, and to serve other gods, whom they knew not, neither they, ye, nor your fathers.

They went - implying perverse assiduity, 'they went (out of their way) to burn incense' (one species of idolatry put for all kinds), etc. 

Verse 4
Howbeit I sent unto you all my servants the prophets, rising early and sending them, saying, Oh, do not this abominable thing that I hate.

I sent unto you all my ... prophets, rising early and sending them - (2 Chronicles 36:15). 

Verse 5-6
But they hearkened not, nor inclined their ear to turn from their wickedness, to burn no incense unto other gods.

No JFB commentary on these verses. 

Verse 7
Therefore now thus saith the LORD, the God of hosts, the God of Israel; Wherefore commit ye this great evil against your souls, to cut off from you man and woman, child and suckling, out of Judah, to leave you none to remain;

Now thus saith the Lord - after so many warnings.

Wherefore commit ye this ... evil against your souls - (Jeremiah 7:19; Numbers 16:38; Proverbs 8:36). It is not God whom you injure, but yourselves. 

Verse 8
In that ye provoke me unto wrath with the works of your hands, burning incense unto other gods in the land of Egypt, whither ye be gone to dwell, that ye might cut yourselves off, and that ye might be a curse and a reproach among all the nations of the earth?

Burning incense unto other gods in Egypt - where they polluted themselves to ingratiate themselves with the Egyptians.

Whither ye be gone to dwell. Not compelled by fear but of your own accord, when I forbade you, and when it was free to you to stay in Judea, that ye might cut yourselves off-they, as it were, purposely courted their own ruin. 

Verse 9
Have ye forgotten the wickedness of your fathers, and the wickedness of the kings of Judah, and the wickedness of their wives, and your own wickedness, and the wickedness of your wives, which they have committed in the land of Judah, and in the streets of Jerusalem?

Have ye forgotten ... Have ye forgotten how the wickednesses of your fathers were the source of the greatest calamities to you?

The wickedness of their wives. The Jewish queens were great promoters of idolatry, as Solomon's wives (1 Kings 11:1-8;, Maachah, Asa's mother, 1 Kings 15:13; Jezebel, Ahab's wife, 1 Kings 16:31).

Which they committed in the land of Judah - they defiled the land, which was holy unto God. 

Verse 10
They are not humbled even unto this day, neither have they feared, nor walked in my law, nor in my statutes, that I set before you and before your fathers.

They ... you. The third person puts them to a distance from God, on account of their alienating themselves from Him. The second person implies that God formerly had directly addressed them.

They are not humbled - literally, contrite (Psalms 51:17).

Neither have they feared - (Proverbs 18:14, "Happy is the man that feareth alway"). 

Verse 11
Therefore thus saith the LORD of hosts, the God of Israel; Behold, I will set my face against you for evil, and to cut off all Judah.

I will set my face to cut off all Judah - i:e., all the idolaters; Jeremiah 44:28 shows that some returned to Judea (cf. Jeremiah 42:17, note). 

Verse 12-13
And I will take the remnant of Judah, that have set their faces to go into the land of Egypt to sojourn there, and they shall all be consumed, and fall in the land of Egypt; they shall even be consumed by the sword and by the famine: they shall die, from the least even unto the greatest, by the sword and by the famine: and they shall be an execration, and an astonishment, and a curse, and a reproach.

No JFB commentary on these verses. 

Verse 14
So that none of the remnant of Judah, which are gone into the land of Egypt to sojourn there, shall escape or remain, that they should return into the land of Judah, to the which they have a desire to return to dwell there: for none shall return but such as shall escape.

None ... shall escape ... that they should return ... The Jews had gone to Egypt with the idea that a return to Judea, which they thought hopeless to their brethren in Babylon, would be an easy matter to themselves in Egypt: the exact reverse should happen in the case of each respectively. The Jews whom God sent to Babylon were there weaned from idolatry, and were restored; those who went to Egypt, by their perverse will were hardened in idolatry, and perished there.

Have a desire - literally, lift up their soul - i:e., their hopes (cf. Jeremiah 22:27, margin; Deuteronomy 24:15).

None shall return but such as shall escape - namely, "the small number" (Jeremiah 44:28) who were brought by force into Egypt, as Jeremiah and Baruch, and those who, in accordance with Jeremiah's advice, should flee from Egypt before the arrival of the Chaldeans (note, Jeremiah 42:17). Calvin, less probably, refers the words to the return of the exiles in Babylon, which the Jews in Egypt regarded as hopeless. 

Verse 15
Then all the men which knew that their wives had burned incense unto other gods, and all the women that stood by, a great multitude, even all the people that dwelt in the land of Egypt, in Pathros, answered Jeremiah, saying,

All the men which knew that their wives had burned incense - the idolatry began with the, wives (1 Kings 11:4; 1 Timothy 2:14). Their husbands' connivance implicated them in the guilt. 

Verse 16
As for the word that thou hast spoken unto us in the name of the LORD, we will not hearken unto thee.

We will not hearken - (Jeremiah 6:16). 

Verse 17
But we will certainly do whatsoever thing goeth forth out of our own mouth, to burn incense unto the queen of heaven, and to pour out drink offerings unto her, as we have done, we, and our fathers, our kings, and our princes, in the cities of Judah, and in the streets of Jerusalem: for then had we plenty of victuals, and were well, and saw no evil.

We will certainly do whatsoever ... goeth ... out of our ... mouth - whatever vow we have uttered to our gods (Jeremiah 44:25; Deuteronomy 23:23; Judges 11:36). The source of all superstitions is, that men oppose their own will and fancies to God's commands. They speak as if it were very meritorious on their part not to break their vows to idols. What a pity that men are not as scrupulous respecting their vows to Yahweh as they are in the case of vanities!

Queen of heaven - (note, Jeremiah 7:18) - Ashtaroth or Astarte.

We ... fathers ... kings ... The evil was restricted to no one class; all, from the highest to the lowest, shared the guilt. Then had we plenty. Fools attribute their seeming prosperity to God's connivance at their sin; but see Proverbs 1:32; Ecclesiastes 8:11-13. In fact God had often chastised them for their idolatry (see Judges 2:14), but it is the curse of impiety not to perceive the hand of God in calamities.

Of victuals - men cast away the bread of the soul for the bread that perisheth (Deuteronomy 8:3; John 6:27). So "Esau, for one morsel of meat, sold his birthright" (Hebrews 12:16). 

Verse 18
But since we left off to burn incense to the queen of heaven, and to pour out drink offerings unto her, we have wanted all things, and have been consumed by the sword and by the famine.

Since we left off to burn incense to the queen of heaven ... we have wanted all things, and have been consumed. They impute their calamities to their service of God; but these are often marks of His favour, not of wrath, to do His people good at their latter end (Deuteronomy 8:16.) 

Verse 19
And when we burned incense to the queen of heaven, and poured out drink offerings unto her, did we make her cakes to worship her, and pour out drink offerings unto her, without our men?

Did we make her cakes to worship her? [Maurer translates l

Verse 20
Then Jeremiah said unto all the people, to the men, and to the women, and to all the people which had Then Jeremiah said unto all the people, to the men, and to the women, and to all the people which had given him that answer, saying,

No JFB commentary on this verse. 

Verse 21
The incense that ye burned in the cities of Judah, and in the streets of Jerusalem, ye, and your fathers, your kings, and your princes, and the people of the land, did not the LORD remember them, and came it not into his mind?

The incense that ye burned ... did not the Lord remember. Jeremiah owns that they did as they said, but in retort asks, Did not God repay their own evil-doing! Their very land in its present desolation attests this (Jeremiah 44:22), as was foretold (Jer. 25:11; 18:38 ). 

Verse 22
So that the LORD could no longer bear, because of the evil of your doings, and because of the abominations which ye have committed; therefore is your land a desolation, and an astonishment, and a curse, without an inhabitant, as at this day.

No JFB commentary on this verse. 

Verse 23
Because ye have burned incense, and because ye have sinned against the LORD, and have not obeyed the voice of the LORD, nor walked in his law, nor in his statutes, nor in his testimonies; therefore this evil is happened unto you, as at this day.

Nor walked in his law - the moral precepts.

His statutes - the ceremonial. His testimonies - the judicial (Daniel 9:11-12). 

Verse 24
Moreover Jeremiah said unto all the people, and to all the women, Hear the word of the LORD, all Judah that are in the land of Egypt:

No JFB commentary on this verse. 

Verse 25
Thus saith the LORD of hosts, the God of Israel, saying; Ye and your wives have both spoken with your mouths, and fulfilled with your hand, saying, We will surely perform our vows that we have vowed, to burn incense to the queen of heaven, and to pour out drink offerings unto her: ye will surely accomplish your vows, and surely perform your vows.

Ye ... have both spoken with your mouths, and fulfilled with your hand - ironical praise. They had pleaded their obligation to fulfill their vows in excuse for their idolatry. He answers, no one can accuse you of unsteadiness as to your idolatrous vows; but stedfastness toward God ought to have prevented you from making, or, when made, from keeping such vows.

Ye will surely accomplish your vows. Jeremiah hereby gives them up to their own fatal obstinacy. 

Verse 26
Therefore hear ye the word of the LORD, all Judah that dwell in the land of Egypt; Behold, I have sworn by my great name, saith the LORD, that my name shall no more be named in the mouth of any man of Judah in all the land of Egypt, saying, The Lord GOD liveth.

I have sworn - I, too, have made a vow which I will fulfil. Since ye will not hear me speaking and warning, hear me swearing.

By my great name - i:e., by myself (Genesis 22:16), the greatest by whom God can swear (Hebrews 6:13-14). My name shall no more be named. The Jews heretofore, amidst all their idolatry, had retained the form of appeal to the name of God and the law the distinctive glory of their nation. God will allow this no more (Ezekiel 20:39). There shall be none left in Egypt to profane His name thus anymore. 

Verse 27
Behold, I will watch over them for evil, and not for good: and all the men of Judah that are in the land of Egypt shall be consumed by the sword and by the famine, until there be an end of them.

Watch over ... for evil - (Jeremiah 1:10; Ezekiel 7:6). The God whose providence is ever solicitously watching over His people for good shall solicitously, as it were, watch for their hurt. (Contrast Jeremiah 31:28; Jeremiah 32:41.) 

Verse 28
Yet a small number that escape the sword shall return out of the land of Egypt into the land of Judah, and all the remnant of Judah, that are gone into the land of Egypt to sojourn there, shall know whose words shall stand, mine, or theirs.

Yet a small number - (notes, Jeremiah 44:14, and Jeremiah 42:17; a type of the final restoration of the elect Jewish remnant; Isaiah 27:13); cf. "all the men of Judah that are in ... Egypt, shall be consumed" (Jeremiah 44:27). A band easily counted, whereas they expecting to return triumphantly in large numbers.

All the remnant of Judah ... shall know - most of them experimentally, and to their cost.

Whose words ... mine, or theirs - Hebrew, that from me and them. Yahweh's words are His threats of destruction to the Jews; theirs, the assertion that they expected all goods from their gods (Jeremiah 44:17), etc. "Mine," by which I predicted ruin to them; "theirs," by which they give themselves free scope in iniquity.

Shall stand - (Psalms 33:11, "The counsel of the Lord standeth forever; the thoughts of His heart to all generations"). 

Verse 29
And this shall be a sign unto you, saith the LORD, that I will punish you in this place, that ye may know that my words shall surely stand against you for evil: This shall be a sign unto you - the calamity of Pharaoh-hophra (note, Jeremiah 44:30) shall be a sign to you, that as he shall fall before his enemy, so you shall subsequently fall before Nebuchadnezzar (Matthew 24:8). (Grotius.) Calvin makes the "sign" to be simultaneous with the event signified, not antecedent to it, as in Exodus 3:12. The Jews believed Egypt impregnable, so shut in was it by natural barriers. The Jews being "punished in this place" will he a sign that their view is false, and God's threat true. He calls it "a sign unto you," because God's prediction is equivalent to the event, so that they may even now take it as a sign. When fulfilled it would cease to be a sign to them, for they would be dead. 

Verse 30
Thus saith the LORD Behold, I will give Pharaoh-hophra king of Egypt into the hand of his enemies, and into the hand of them that seek his life; as I gave Zedekiah king of Judah into the hand of Nebuchadrezzar king of Babylon, his enemy, and that sought his life.

Hophra - in Herodotus called Apries. He succeeded Psammis, the successor of Pharaoh-necho, who was beaten by Nebuchadnezzar at Carchemish on the Euphrates. Amasis rebelled against and overcame him in the city Sais.

I will give Pharaoh ... into the hand of ... them that seek his life. Herodotus, in curious accordance with this, records that Amasis, after treating Hophra well at first, was instigated, by persons who thought they could not be safe unless he were put to death, to strangle him. "His enemies" refer to Amasis, etc.; the words are accurately chosen, so as not to refer to Nehuchadnezzar, who is not mentioned until the end of the verse, and in connection, with Zedekiah (Ezekiel 29:3; Ezekiel 30:21). Amasis' civil war with Hophra pioneered the way for Nebuchadnezza's invasion in the twenty-third of his reign (Josephus, 'Antiquities,' 10: 11).

Remarks:

(1) The sore chastisements of God are insufficient to bring men to repentance unless the Spirit of God sanctify those chastisements to the spiritual good of the sufferers. After all God's so wonderfully condescending entreaties to His people (Jeremiah 44:4, "Oh, do not this abominable thing that I hate"), the Jews had persisted in idolatry, and so had brought a fearful ruin on their chief city and their country (Jeremiah 44:6). Yet the Jews who were left in Judea, after this terrible warning, were as bent on idolatry and rebellion as ever.

(2) God plainly told them that it was "against their own souls" they were committing this great evil (Jeremiah 44:7); and asked them had they forgotten the awful consequences of their past quilt, that they still would not "humble themselves," nor "fear" God, and have respect unto His laws? (Jeremiah 44:9-10.) God declared therefore, that as He had not spared even the holy city Jerusalem, much less would He spare them in Egypt, which he abhorred for its idolatry. They had gone there in direct and self-willed defiance of His command; and, moreover, when there, had added to their guilt by abominable idolatries, practiced in order to ingratiate themselves with the corrupt Egyptians. The result, therefore, should be the very reverse of their calculations. They had gone to Egypt under the notion that a return from thence to their country would be easily accomplished (Jeremiah 44:14); whereas their brethren in Babylon, they supposed, would never return from such a distance; but it was the Jews in Babylon, who had been sent there by God, that were weaned from idolatry and then restored, while the Jews who had gone by their own perverse will into Egypt were there confirmed in the worst idolatry, and therefore perished there. When we rush into temptation without the warrant of God, God, in righteous retribution, leaves us to eat of the bitter fruit of our own way.

(3) It is and when those who should help one another forward toward heaven, husband and wife, fathers and children, kings and their subjects, confirm each other in rebellion against God, and so ripen each other for hell (Jeremiah 44:15; Jeremiah 44:17). The family relation is especially powerful either for good or evil (Jeremiah 44:19). It is most important, therefore, that the children of God, in entering the married state, as, indeed, every intimate connection of life, should choose as their partners, not those who will be a snare and stumblingblock to them spiritually, but such as will help them forward in the narrow way, seeking, like themselves, the glory of God as the end of life, not earthly vanities.

(4) Thousands, like the Jews, in Egypt, sacrifice their souls for the sake of "plenty of victuals" (Jeremiah 44:17). They fancy that they can secure worldly prosperity by following their own carnal wills and imaginations, without making the favour of God their aim; and that, if they were to make the will of God their rule of life, they should be in want of earthly goods (Jeremiah 44:18). But is this so? Far from it. God cannot break His promise, that if we seek the kingdom of God, and His righteousness, first, all these earthly things shall be added to us over and above (Matthew 6:34). On the other hand, the Jews who thus falsely reasoned forgot the awful consequences which befell their nation by not having served the Lord, their land having been made "a desolation, an astonishment, and a curse without an inhabitant" (Jeremiah 44:21-22). Let us not be forgetful of God's past judgments, like them; nor let us make earthly prosperity or adversity the gauge by which we measure everything, seeing that the godly often have trials which prove to be real blessings; and the ungodly often have for a time prosperity which ends in their ruin (Proverbs 1:32); and "what is a man profited, if he shall gain the whole world, and lose his own soul; or what shall a man give in exchange for his soul?" (Matthew 16:26.)

(5) Men are very punctilious in observing their own code of honour, who utterly set at nought God's code of laws, and the honour of His Majesty. The Jews piqued themselves on their faithfulness to their vows to idols; b ut had they viewed the matter aright, they would have seen that faithfulness to God required that they should not, in the first instance, have vowed to idols at all; and next, when they had perpetrated this sin, that they should not add to it by keeping such abominable and unholy vows (Jeremiah 44:17; Jeremiah 44:25). What would have been an imperative duty in the case of God-namely, to keep a vow-is an additional sin in the case of an idol.

(6) But as men have their code of honour, so has God His. He, too, makes a vow by His own great name (Jeremiah 44:26), which He will fulfill to the letter; those who will not hearken to His words of gracious invitation shall hear His terrible oath of denunciation. Then shall it be known whose words shall stand, God's or the sinners (Jeremiah 44:28). The transgressors, who promise themselves good in earthly vanities after having turned their backs on God, shall be given up to their own fatal, perversity. They shall no more pollute God's holy name with their gifts and with their idols (Jeremiah 44:26; Ezekiel 20:39). They and their earthly stays, such as Pharaoh was to the Jews (Jeremiah 44:29-30), shall perish together. The goods which they promised themselves from idols (Jeremiah 44:17, shall prove to be a self-delusion (Jeremiah 44:28 end); while God, who watches over His people continually for their good, shall watch over the outcast rebels continually for evil (Jeremiah 44:27). Let us Christians also be warned by the voice of God (1 John 5:21, "Little children, keep yourselves from idols"): "Mortify therefore your members which are upon the earth ... and covetousness, which is idolatry" (Colossians 3:5). 

45 Chapter 45 

Verse 1
The word that Jeremiah the prophet spake unto Baruch the son of Neriah, when he had written these words in a book at the mouth of Jeremiah, in the fourth year of Jehoiakim the son of Josiah king of Judah, saying,

After the completion of the prophecies and histories appertaining to the Jewish people and kings, Jeremiah subjoins one referring to an individual, Baruch, even as there are subjoined to the letters of Paul addressed to churches, letters to individuals, some of which were prior in date to the former. Afterward follow the prophecies referring to other nations, closing the (Grotius). The date of the events here told is eighteen years before the taking of the city: this chapter in point of time follows Jeremiah 36:1-32. However, it may have been subsequent to the suspicion thrown on Baruch by Azariah and Johanan (Jeremiah 43:3), which caused his despondency; and so its position here may be its right place. Baruch seems to have been regularly employed by Jeremiah to commit his prophecies to writing (Jeremiah 36:1; Jeremiah 36:4; Jeremiah 36:32).

These words - his prophecies, from the 13th year of Josiah to the 4th year of Jehoiakim. 

Verse 2
Thus saith the LORD, the God of Israel, unto thee, O Baruch;

No JFB commentary on this verse. 

Verse 3
Thou didst say, Woe is me now! for the LORD hath added grief to my sorrow; I fainted in my sighing, and I find no rest.

Thou didst say ... the Lord hath added grief to my sorrow. Jeremiah does not spare his disciple, but unveils his fault-namely, fear for his life, by reason of the suspicions which he incurred in the eyes of his countrymen (cf. Jeremiah 36:17), as if he was a favourer of the Chaldeans and instigator of Jeremiah (Jeremiah 43:3); also ingratitude in speaking of his "grief," etc., whereas he ought to deem himself highly blessed in being employed by God to record Jeremiah's prophecies.

Added - rescued from the peril of my first writing (Jeremiah 36:26), I am again involved in a similar peril. He upbraids God as dealing harshly with him.

I fainted - rather I am weary [ yaaga` (Hebrew #3021)].

No rest - no quiet resting-place. 

Verse 4
Thus shalt thou say unto him, The LORD saith thus; Behold, that which I have built will I break down, and that which I have planted I will pluck up, even this whole land.

That which I have built ... planted I will pluck up - (Isaiah 5:5). This whole nation (the Jews), which I rounded and planted with such extraordinary care and favour, I will overthrow. 

Verse 5
And seekest thou great things for thyself? seek them not: for, behold, I will bring evil upon all flesh, saith the LORD: but thy life will I give unto thee for a prey in all places whither thou goest.

Seekest thou great things for thyself? - thou art over- fastidious and self-seeking. When my own special people, a "whole" nation (Jeremiah 45:4), and the temple, are being given to ruin, dost thou expect to be exempt from all hardship? Baruch had raised his expectations too high in this world, and this made his distresses harder to be borne. The frowns of the world would not disquiet us if we did not so eagerly covet its smiles. What folly to seek great things for ourselves here, where everything is little, and nothing certain!

I will bring evil upon all flesh - the whole Jewish nation, and even foreign peoples (Jeremiah 25:28).

But thy life will I give unto thee for a prey - esteem it enough, at such a general crisis, that thy life shall be granted thee. Be content with this boon of life, which I will rescue from imminent death, even as when all things are given up to plunder, if one escape with aught, he has a something saved as his "prey" (Jeremiah 21:9) It is striking how Jeremiah, who once used such complaining language himself, is enabled now to minister the counsel requisite for Baruch when falling into the same sin, (Jeremiah 12:1-5; Jeremiah 15:10-18). This is part of Gods design in suffering His servants to be tempted, that their temptations may adapt them for ministering to their fellow-servants when tempted.

Remarks:

(1) Jeremiah had once betrayed a querulous spirit (Jeremiah 12:1-5; Jeremiah 15:10-18), and, yielding to an over-sensitive nature, which shrank from the opposition of the world, had uttered unwarrantable language in respect to the dealings of God toward him. Being now cured of this wrong spirit, through the grace of God he was able to minister spiritual counsel to his fellow-labourer, Baruch, who, through the pressure of the reproaches and threats of his ungodly fellow-countrymen (Jeremiah 36:17; Jeremiah 43:3), was tempted to give way to despondency and sinful complaints, as if the Lord were treating him with undue harshness. It is one of the sweet lessons taught by temptation passed through and overcome, to be able to sympathize with, and suggest suitable consolations and admonitions to, our fellow-disciples when passing through the same ordeal. In this respect, as in all others, the Saviour was pre-eminent. The Lord God gave Him the tongue of one learned-that is, taught in the school of experience-that He should know how to speak a word in season to him that is weary (Isaiah 50:4). "He was tempted in all points like as we are, yet without sin, and so He is an High Priest who can be touched with the feeling of our infirmities" (Hebrews 4:15).

(2) Baruch's fault was that of many beginners in religion-he was too apt to be discouraged because of the difficulties which are sure to meet us in the world while we desire to serve God (Jeremiah 45:3). We mistake the whole character of the present life when, like him, we expect a quiet resting-place here and are disappointed that we "find no reset" (Jeremiah 45:3). In the Lord we shall always "find rest" (Matthew 11:28-29); but "in the world" we must look for "tribulation" (John 16:33). Instead of complaining of our "grief," like Baruch (Jeremiah 45:3), we should try to count our countless mercies-above all, that we have been called out of this lost world, if, indeed we be believers, to the honourable service of God, and to the privilege of confessing our Saviour before the men of the world, who sneer at all vital godliness. It will be time enough to expect rest when we reach the blessed world where "the wicked cease from troubling, and the weary are at rest."

(3) When God was overthrowing the holy city and the elect nation Baruch might think himself very well off to have his life preserved by the goodness of God (Jeremiah 45:4-5). So when so many of God's own dearest saints have suffered the most cruel torments in this country in other times, and in other countries in our own time, we should be ashamed to complain of the comparatively trifling difficulties which we have to contend with in our Christian course.

(4) "Seekest thou great things for thyself? seek them not" (Jeremiah 45:5), should be the motto of every faithful soldier of Christ as to earthly things. As to heavenly things, we cannot aim too high; for the higher we aim the more lowly shall we feel in spirit. It is by having raised their earthly expectations too high that many feel so keenly the trials and disappointments of life. How petty at best are the greatest of the great things of this world, and how transitory and uncertain! Let us seek to be great before God, by having that poverty and that meekness of spirit which the Lord declares to be the prominent characteristics of the blessed heirs of His kingdom (Matthew 5:3; Matthew 5:5). 

46 Chapter 46 

Verse 1
The word of the LORD which came to Jeremiah the prophet against the Gentiles;

He begins with Egypt, being the country to which he had been removed. Jeremiah 46:1-28 contains two prophecies concerning it-the discomfiture of Pharaoh-necho at Carchemish, by Nebuchadnezzar, and the long subsequent conquest of Egypt by the same king; also the preservation of the Jews (Jeremiah 46:27-28).

General heading of the next six chapters of prophecies concerning the Gentiles. The prophecies are arranged according to nations, not by the dates. 

Verse 2
Against Egypt, against the army of Pharaoh-necho king of Egypt, which was by the river Euphrates in Carchemish, which Nebuchadrezzar king of Babylon smote in the fourth year of Jehoiakim the son of Josiah king of Judah.

Inscription of the first prophecy.

Pharaoh-necho. He, when going against Carchemish (Cerusium, near the Euphrates), encountered Josiah king of Judah (the ally of Assyria) at Megiddo, and killed him there (2 Kings 23:29; 2 Chronicles 35:20-24); but was four years subsequently overcome at Carchemish by Nebuchadnezzar, as is foretold here, and lost all the territory which had been subject to the Pharaohs west of the Euphrates, and between it and the Nile. The prediction would 'mitigate the Jews' grief for Josiah, and show his death was not to be unavenged (2 Kings 24:7). He is famed as having fitted out a fleet of discovery from the Red Sea, which doubled the Cape of Good Hope, and returned to Egypt by the Mediterranean. 

Verse 3
Order ye the buckler and shield, and draw near to battle.

Derisive summons to battle. With all your mighty preparation for the invasion of Nebuchadnezzar, when ye come to the encounter ye shall be "dismayed" (Jeremiah 46:5). Your mighty threats shall end in nothing.

Buckler - smaller, and carried by the light-armed cavalry.

Shield - of larger size, and carried by the heavily-armed infantry. 

Verse 4
Harness the horses; and get up, ye horsemen, and stand forth with your helmets; furbish the spears, and put on the brigandines.

Harness the horses - namely, to the war-chariots, for which Egypt was famed (Exodus 14:7; Exodus 15:4).

Get up, ye horsemen - get up into the chariots. Maurer, because of the parallel "horses," translates, 'Mount the steeds.' But it is rather describing the successive steps in equipping the war-chariots: first harness the horses to them, then let the horsemen mount them.

Brigandines - cuirasses, or coats of mail. 

Verse 5
Wherefore have I seen them dismayed and turned away back? and their mighty ones are beaten down, and are fled apace, and look not back: for fear was round about, saith the LORD.

Wherefore have I seen them dismayed (note, Jeremiah 46:3). The language of astonishment that an army so well equipped should be driven back in "dismay." The prophet sees this in prophetic vision.

Fled apace - literally, fled a flight, i:e., flee precipitately.

Look not back - they do not even dare to look back at their pursuers. 

Verse 6
Let not the swift flee away, nor the mighty man escape; they shall stumble, and fall toward the north by the river Euphrates.

Let not the swift flee away - equivalent to the strongest negation. Let not any of the Egyptian warriors think to escape by swiftness or by might.

They shall ... fall toward the north - i:e., in respect to Egypt or Judea, In the northward region, by the Euphrates (see Jeremiah 46:2). 

Verse 7
Who is this that cometh up as a flood, whose waters are moved as the rivers?

Who is this that cometh up as a flood - (Jeremiah 47:2; Isaiah 8:7-8; Daniel 11:22). The figure is appropriate in addressing Egyptians, as the Nile, their great river, yearly overspreads their lands with a turbid, muddy flood. So their army, swelling with arrogance, shall overspread the region south of Euphrates; but it, like the Nile, shall retreat as fast as it advanced. 

Verse 8
Egypt riseth up like a flood, and his waters are moved like the rivers; and he saith, I will go up, and will cover the earth; I will destroy the city and the inhabitants thereof.

Egypt riseth up like a flood - answer to the question in Jeremiah 46:7.

His waters are moved like the rivers. The rise of the Nile is gentle; but at the mouth it, unlike most riven, is much agitated, owing to the sandbanks impeding its course, and so it rushes into the sea like a cataract. 

Verse 9
Come up, ye horses; and rage, ye chariots; and let the mighty men come forth; the Ethiopians and the Libyans, that handle the shield; and the Lydians, that handle and bend the bow.

Come up, ye horses ... let the mighty men come forth - ironical exhortation, as in Jeremiah 46:3. The Egyptians, owing to the heat of their climate and abstinence from animal food, were physically weak, and therefore employed mercenary soldiers.

Ethiopians - Hebrew, Cush: Abyssinia and Nubia.

Libyans - Phut, Mauritania, west of Egypt (cf. Genesis 10:6).

Shield. The Libyans borrowed from Egypt the use of the long shield extending to the feet (Xenophon, 'Cyropaedia,' 6: and 7:)

Lydians - not the Lydians west of Asia Minor (Genesis 10:22, "Lud"), but the Ludim, an African nation descended from Egypt (Mitsraim) (Genesis 10:13; Ezekiel 30:5. "Ethiopia, Libya, Lydia;" Nahum 3:9).

Handle and bend the bow. The employment of two verbs expresses the manner of bonding the bow-namely, the foot being pressed on the center, and the hands holding the ends of it. 

Verse 10
For this is the day of the Lord GOD of hosts, a day of vengeance, that he may avenge him of his adversaries: and the sword shall devour, and it shall be satiate and made drunk with their blood: for the Lord GOD of hosts hath a sacrifice in the north country by the river Euphrates.

For this is ... a day of vengeance - for the slaughter of Josiah (2 Kings 23:29). The sword shall devour, and ... be ... drunk - poetical personification (Deuteronomy 32:42).

A sacrifice - typical of the last great destruction of the Lord's enemies at the Lord's second advent, which is described in the same figurative language (Isaiah 34:6, "The sword of the Lord is filled with blood; it is made fat with fatness, and with the blood of lambs and goats, with the fat of the kidneys of rams: for the Lord hath a sacrifice in Bosrah (in Edom, type of the Antichristian confederacy), and a great slaughter in Idumea;" Ezekiel 39:17). The slaughter of the Egyptians is represented as a "sacrifice" to satiate His righteous vengeance. 

Verse 11
Go up into Gilead, and take balm, O virgin, the daughter of Egypt: in vain shalt thou use many medicines; for thou shalt not be cured.

Go up into Gilead, and take balm - (note, Jeremiah 8:22) namely, for curing the wounds; but no medicine will avail, so desperate shall be the slaughter.

Virgin. Egypt is so called on account of her effeminate luxury, and as having never yet been brought under foreign yoke.

Thou shalt not be cured - literally, there shall be no cure for thee (Jeremiah 30:13; Ezekiel 30:21). Not that the kingdom of Egypt should cease to exist, but it should not recover its former strength: the blow should be irretrievable. 

Verse 12
The nations have heard of thy shame, and thy cry hath filled the land: for the mighty man hath stumbled against the mighty, and they are fallen both together.

The mighty man hath stumbled against the mighty, and they are fallen both together - their very multitude shall prove an impediment in their confused flight, one treading on the other. 

Verse 13
The word that the LORD spake to Jeremiah the prophet, how Nebuchadrezzar king of Babylon should come and smite the land of Egypt. The word that the Lord spare to Jeremiah ... how Nebuchadnezzar ... should ... smite ... Egypt - prophecy of the invasion of Egypt by Nebuchadnezzar, which took place 16 years after the taking of Jerusalem. Having spent 13 years in the siege of Tyre, and having obtained nothing for his pains, he is promised by God Egypt for his reward in humbling Tyre, (Ezekiel 29:17-20; Ezekiel 30:1-26; Ezekiel 31:1-18; Ezekiel 32:1-32.) The intestine commotions between Amasis and Pharaoh-hophra prepared his way (cf. Isaiah 19:1, etc., notes). 

Verse 14
Declare ye in Egypt, and publish in Migdol, and publish in Noph and in Tahpanhes: say ye, Stand fast, and prepare thee; for the sword shall devour round about thee.

Declare ye in Egypt, and publish - as if giving sentence from a tribunal.

Migdol ... Noph ... Tahpanhes - East, South, and North. He mentions the three other quarters, but omits the West, because the Chaldeans did not advance there. These cities, too, were the best known to the Jews, as being in their direction.

The sword shall devour round about thee - namely, the Syrians, Jews, Moabites, and Ammonites (note, Jeremiah 48:1). The exhortation [`abiyrekaa] is ironical, as Jeremiah 46:4; Jeremiah 46:9. 

Verse 15
Why are thy valiant men swept away? they stood not, because the LORD did drive them.

Why are thy valiant men. Manuscripts, the Septuagint, and Vulgate read ['

Verse 16
He made many to fall, yea, one fell upon another: and they said, Arise, and let us go again to our own people, and to the land of our nativity, from the oppressing sword.

He-Yahweh-made many to fall - literally, multiplied the faller, i:e., fallers.

One fell upon another - (Jeremiah 46:6; Jeremiah 46:12) even before the enemy strikes them (Leviticus 26:37).

Let us go again to our own people - the language of the confederates and mercenaries, exhorting one another to desert the Egyptian standard and return to their respective homes (Jeremiah 46:9; Jeremiah 46:21).

From the oppressing sword - from the cruel sword, namely, of the Chaldeans (cf. Jeremiah 25:38, note). 

Verse 17
They did cry there, Pharaoh king of Egypt is but a noise; he hath passed the time appointed.

They did cry there - in their own country severally, the foreign soldiers (Jeremiah 46:16) cry, "Pharaoh king of Egypt is," etc.

But a noise. He threatens great things, but when the need arises he does nothing; his threats are mere noise (cf. 1 Corinthians 13:1). Maurer translates 'is ruined'-literally, (in appropriate abruptness of language), 'Pharaoh king, etc., ruin,' [ shaa'own (Hebrew #7588), from shaa'aah (Hebrew #7582), to desolate]. The context favours the English version, his vauntings of what he would do when the time of battle should come have proved to be empty sounds, mere bluster: he is nothing but bluster: he hath passed the time appointed (namely, for battle with the Chaldeans). He had appointed a time when he would engage in battle, but he failed to make good his word when the time came [Junius, shaa'aah (Hebrew #7582), often means to be tumultuous, to move with great noise] (Buxtorf). What a magnificent contrast to "Pharaoh king of Egypt ... a noise," a mere empty bluster, does Jeremiah 46:18 present, "The KING, whose name is the Lord of hosts." 

Verse 18
As I live, saith the King, whose name is the LORD of hosts, Surely as Tabor is among the mountains, and as Carmel by the sea, so shall he come.

As Tabor is among the mountains, and as Carmel by the sea, so shall he come - as the mountains Tabor and Carmel tower high above the other hills of Palestine, so Nebuchadnezzar (Jeremiah 46:26), when he comes, shall prove himself superior to all his foes. Carmel forms a bold promontory jutting out into the Mediterranean. Tabor is the higher of the two; therefore it is said to be "among the mountains," and Carmel "by the sea." The King ... Lord of hosts - (Jeremiah 48:15). In contarst to "Pharaoh king of Egypt ... but a noise" (Jeremiah 46:17), God, the true King, the Lord of hosts, shall cause Nebuchadnezzar to come. Whereas Pharaoh shall not come to battle at the time appointed, notwithstanding his noisy boasts; Nebuchadnezzar shall come, according to the prediction of the King who has all hosts in His power, however ye Egyptians may despise the prediction. 

Verse 19
O thou daughter dwelling in Egypt, furnish thyself to go into captivity: for Noph shall be waste and desolate without an inhabitant.

Furnish thyself - literally, make for thyself vessels (namely, to contain food and other necessaries for the journey) for captivity.

Daughter - so in Jeremiah 46:11.

Dwelling in Egypt - i:e., the inhabitants of Egypt, the Egyptians, represented as the daughter of Egypt (Jeremiah 48:18; 2 Kings 19:21, "The daughter of Zion-the daughter of Jerusalem;" i:e., the inhabitants of Zion and Jerusalem personified as a Virgin). "Dwelling" implies that they thought themselves to be securely fixed in their habitations, beyond the reach of invasion. 

Verse 20
Egypt is like a very fair heifer, but destruction cometh; it cometh out of the north.

Egypt is like as very fair heifer - wanton, like a fat untamed heifer (Hosea 10:11). Appropriate to Egypt, where Apis was worshipped under the form of a fair bull marked with spots.

But destruction - i:e., a destroyer "cometh:" Nebuchadnezzar. The Vulgate translates 'a goader,' answering to the metaphor, 'one who will goad the heifer' and tame her. The Arabian idiom favours this (Rosenmuller).

Cometh ... cometh - the repetition implies, it cometh surety and quickly (Psalms 96:13).

Out of the north - (note, Jeremiah 1:14; Jeremiah 47:2). 

Verse 21
Also her hired men are in the midst of her like fatted bullocks; for they also are turned back, and are fled away together: they did not stand, because the day of their calamity was come upon them, and the time of their visitation.

Her hired men are in the midst of her like fatted bullocks; for they also are turned back - translated, 'Also her hired men (mercenary soldiers, Jeremiah 46:9; Jeremiah 46:16), who are in the midst of her like fatted bullocks, even they also are turned back' - i:e., shall turn their backs to flee. The same image, "heifer ... bullocks" (Jeremiah 46:20-21), is applied to Egypt's foreign mercenaries as to herself. Pampered with the luxuries of Egypt, they become as enervated for battle as the natives themselves. 

Verse 22
The voice thereof shall go like a serpent; for they shall march with an army, and come against her with axes, as hewers of wood.

The voice thereof shall go like a serpent - the cry of Egypt, when invaded, shall be like the hissing of a serpent roused by the woodcutters from its lair. No longer shall she loudly roar Iike a heifer, but with a low complaint of fear, as a serpent hissing.

With axes - the Scythian mode of armour. The Chaldeans shall come with such confidence as if not about to have to fight with soldiers, but merely to cut down trees offering no resistance. 

Verse 23
They shall cut down her forest, saith the LORD, though it cannot be searched; because they are more than the grasshoppers, and are innumerable.

They shall cut down her forest - (Isaiah 10:34, "He shall cut down the thickets of the forests with iron, and Lebanon shall fall by a mighty one").

Though it cannot be searched - they cut down her forest, dense and unsearchable (Job 5:9; Job 9:10; Job 36:26,) as it my seem: referring to the thickly-set cities of Egypt, which were at that time a thousand and twenty. The Hebrew particle is properly for, because.

Because - the reason why the Chaldeans shall be able to cut down so dense a forest of cities as Egypt: they themselves are countless in numbers.

They are more than the grasshoppers - locusts (Judges 6:5). 

Verse 24
The daughter of Egypt shall be confounded; she shall be delivered into the hand of the people of the north.

No JFB commentary on this verse. 

Verse 25
The LORD of hosts, the God of Israel, saith; Behold, I will punish the multitude of No, and Pharaoh, and Egypt, with their gods, and their kings; even Pharaoh, and all them that trust in him:

I will punish the multitude of No. The Hebrew for "multitude" is 'Amon' (Nahum 3:8, margin, 'No-amon'), the same as Thebes or Diospolis in Upper Egypt, where Jupiter Ammon had his famous temple. In the English version "multitude" answers to "populous No" (Nahum 3:8; and Ezekiel 30:15, "the multitude of No"). The reference to "their gods" which follows, makes the translation more likely 'Ammon of No' - i:e., No and her idol Ammon; so the Chaldean version. So called either from Ham the son of Noah; or the nourisher [ 'aaman (Hebrew #539)], to nourish faithfully, as the word means.

Their kings - the kings of the nations in league with Egypt. 

Verse 26
And I will deliver them into the hand of those that seek their lives, and into the hand of Nebuchadrezzar king of Babylon, and into the hand of his servants: and afterward it shall be inhabited, as in the days of old, saith the LORD.

Afterward it shall be inhabited. Under Cyrus, forty years after the conquest of Egypt by Nebuchadnezzar, it threw off the Babylonian yoke, but has never regained its former prowess (Jeremiah 46:11; Ezekiel 29:11-15). 

Verse 27-28
But fear not thou, O my servant Jacob, and be not dismayed, O Israel: for, behold, I will save thee from afar off, and thy seed from the land of their captivity; and Jacob shall return, and be in rest and at ease, and none shall make him afraid.

Fear not thou, O my servant Jacob ... for behold I will save thee from afar ... - repeated from Jeremiah 30:10-11. When the church (and literal Israel) might seem utterly consumed, there still remains hidden hope, because God as it were raises his people from the dead (Romans 11:15). Whereas the godless "nations" are consumed even though they survive, as the Egyptians after their overthrow; because they are radically accursed and doomed (Calvin).

Remarks:

(1) When God is against a people because of their wickedness, as He was against Egypt, they may make what preparation they may to insure their safety, all will be abortive (Jeremiah 46:3-4). "Fear" and "dismay" are "round about" transgressors, wheresoever they turn (Jeremiah 46:5). Conscience makes cowards of the most hardy, so that sinners, with all their boasted "might," flee when no man pursueth (Jeremiah 46:6), and stumble against one another, their very multitude proving to be not a help but a hindrance (Jeremiah 46:12; Jeremiah 46:16).

(2) "The day of the Lord God of hosts, a day of vengeance" on his adversaries, is coming ere long, when the slaughter of all the ungodly and unbelieving, as well as especially of the anti-Christian factions, shall be as a "sacrifice" to "satiate" His righteous indignation (Jeremiah 46:10). (Ezekiel 39:17; Isaiah 34:1-6). The incurable wound of Egypt politically (Jeremiah 46:11) is a faint type of the irremediable destruction awaiting the lost in the awful pit, "where their worm dieth not, and the fire is not quenched" (Mark 9:44; Mark 9:46; Mark 9:48).

(3) Foreign helps cannot avail the doomed sinner just as her mercenaries hired from abroad availed not to save Egypt in the day of God's wrathful visitation upon her (Jeremiah 46:9; Jeremiah 46:16; Jeremiah 46:21). Nay, so far from availing the unpardoned. sinner, earthly helpers shall only mock his misery, as Egypt's mercenaries mocked her "King Pharaoh" as being "but an empty noise" and mere bluster (Jeremiah 46:17). One alone can, not only help, but save all of us sinners who now seek Him-namely, "the King, whose name is the Lord of hosts" (Jeremiah 46:18).

(4) But, in order that we may receive His salvation, we must not be, as Egypt, like a heifer untamed (Jeremiah 46:20-21), but must bend our naturally stiff necks to the "easy yoke" of the Lord Jesus. As there was a promise of peace even to guilty Egypt in the end, after her sore chastisements had worked the desired effect (Jeremiah 46:26, end), so if the chastisements of God lead sinners to humble themselves under the mighty hand of God, He will have mercy on them through the blood of atonement, and will exalt them in due time.

(5) Amidst the terrible judgments of God upon the nations, God remembers His elect people with love and consolations. He encourages the remnant of Israel after the flesh with those sweetly-assuring words, "Fear not thou, O my servant Jacob, and Be not dismayed, O Israel: for behold I will save thee from afar off, and thy seed from the land of their captivity; and Jacob shall return, and be in rest and at ease, and none shall make him afraid" (Jeremiah 46:27). The same promise belongs in all its fullness spiritually to Israel after the spirit, that is, all true believers. God is "with them:" and though He chastise them, as He has sorely chastened the literal Israel, yet He "will not make a full end of them," as He does of the impenitent reprobate, but will "correct them in measure," making their very chastisements an instrument of saving them from that eternal destruction which would be the consequence if He should "leave them wholly unpunished" (Jeremiah 46:28). Having therefore these promises, let us not despair when corrected, but rather thank Him for necessary correction, and put to the proof fully His gracious word, "cleansing ourselves from all filthiness of the flesh and spirit, perfecting holiness in the fear of God," (2 Corinthians 6:1-18.) 

47 Chapter 47 

Verse 1
The word of the LORD that came to Jeremiah the prophet against the Philistines, before that Pharaoh smote Gaza.

Pharaoh-necho probably smote Gaza on his return after defeating Josiah at Megiddo (2 Chronicles 35:20). (Grotius.) Or Pharaoh-hophra (Jeremiah 37:5; Jeremiah 37:7) is intended: probably, on his return from his fruitless attempt to save Jerusalem from the Chaldeans, he smote Gaza, in order that his expedition might not be thought altogether in vain (Calvin). (Amos 1:6-7.) 

Verse 2
Thus saith the LORD Behold, waters rise up out of the north, and shall be an overflowing flood, and shall overflow the land, and all that is therein; the city, and them that dwell therein: then the men shall cry, and all the inhabitants of the land shall howl.

Waters rise up out of the north - (Isaiah 8:7). The Chaldeans from the north are compared to the overwhelming waters of their own Euphrates. The smiting of Gaza was to be only the prelude of a greater disaster to the Philistines. Nebuzaradan was left by Nebuchadnezzer, after he had taken Jerusalem, to subdue the rest of the adjoining cities and country. 

Verse 3
At the noise of the stamping of the hoofs of his strong horses, at the rushing of his chariots, and at the rumbling of his wheels, the fathers shall not look back to their children for feebleness of hands;

At the noise of the stamping of the hoofs of his strong horses - (cf. Jeremiah 4:29, "The whole city shall flee from the noise of the horsemen").

Fathers shall not look back to ... children - each shall think only of his own safety, not even the fathers regarding their own children. So desperate shall be the calamity that men shall divest themselves of the natural affections.

For feebleness of hands - the hands, the principal instrument of action, shall have lost all power; their whole hope shall be in their feet. 

Verse 4
Because of the day that cometh to spoil all the Philistines, and to cut off from Tyrus and Zidon every helper that remaineth: for the LORD will spoil the Philistines, the remnant of the country of Caphtor.

To cut off from Tyrus and Zidon every helper. The Philistines, being neighbours to the Phoenicians of Tyro and Sidon, would naturally make common cause with them in the case of invasion. These cities would have no helper left when the Philistines should be destroyed.

The remnant of the country of Caphtor - the Caphtorim and Philistines both came from Mizraim (Genesis 10:13-14). The Philistines are said to have been delivered by God from Caphtor (Amos 9:7). Perhaps before the time of Moses they dwelt near, and were subjugated by the Caphtorim (Deuteronomy 2:23), and were subsequently delivered. "The remnant" means here those still left after the Egyptians had attacked Gaza and Palestine; or rather, those left of the Caphtorim after the Chaldeans had attacked them previous to their attack on the Philistines. Some identify Caphtor with Cappadocia; Gesenius, with Crete (Ezekiel 25:16, "Behold, I will stretch out mine hand upon the Philistines, and I will cut off the Cherethims"); Kitto, Cyprus. Between Palestine and Idumea there was a city Caparorsa; and their close connection with Palestine on the one hand, and Egypt (Mitsraim, Genesis 10:13-14) on the other hand, makes this locality the most likely. 

Verse 5
Baldness is come upon Gaza; Ashkelon is cut off with the remnant of their valley: how long wilt thou cut thyself?

Baldness is come upon Gaza ... how long wilt thou cut thyself? Palestine is represented as a female who has torn off her hair and cut her flesh, the paganish (Leviticus 19:28) token of mourning (Jeremiah 48:37).

Ashkelon is cut off with the remnant of their valley - the long strip of low plain occupied by the Philistines along the Mediterranean, west of the mountains of Judea. The Septuagint read 'Anakim,' the remains of whom were settled in those regions (Numbers 13:28). Joshua dislodged them, so that none were left but in Gaza, Gath, and Ashdod (Joshua 11:21-22). But the parallel (Jeremiah 47:7), "Ashkelon ... the seashore," establishes the English version here, "Ashkelon ... their valley." 

Verse 6
O thou sword of the LORD, how long will it be ere thou be quiet? put up thyself into thy scabbard, rest, and O thou sword of the LORD, how long will it be ere thou be quiet? put up thyself into thy scabbard, rest, and be still.

O thou sword of the Lord, how long will it be ere thou be quiet? Jeremiah, in the person of the Philistines afflicting themselves (Jeremiah 47:5), apostrophizes the sword of the Lord, entreating mercy (cf. Deuteronomy 32:41; Ezekiel 21:3-5; Ezekiel 21:9-10).

Put up thyself - Hebrew, 'Gather thyself' - i:e., Retire or Return. 

Verse 7
How can it be quiet, seeing the LORD hath given it a charge against Ashkelon, and against the sea shore? there hath he appointed it.

How can it be quiet? Jeremiah, from addressing the sword in the second person, turns to his hearers and speaks of it in the third person.

Seeing the Lord hath given it charge - (Ezekiel 14:17, "Sword, go through the land").

The sea-shore - the strip of land between the mountains and Mediterranean held by the Philistines: "their valley" (note, Jeremiah 47:5).

There hath he appointed it - (Micah 6:9). There hath He ordered it to rage.

Remarks:

(1) The Philistines had been always enemies of Israel, and as a thorn in their side. Occupying the narrow strip of territory between the mountains and the western shore the Holy Land, they had countless opportunities of harassing God's elect people; so much so, that they at one time got forcible possession of the sacred ark of God in the battle in which Hophni and Phinehas were killed. The divine judgment against them, though long deferred, overtook them at last. The Chaldean hosts, like "an overflowing flood," deluged their land. Nor could those most powerful of the maritime cities of old, the neighbouring Tyre and Zidon, render them any substantial help. Nay, those cities too fell before Nebuchadnezzar; nor could the Philistines, disabled as they were. render them, as formerly, any help (Jeremiah 47:4).

(2) The opponents and injurers of the people of God may seemingly flourish for a time, but they shall ere long perish forever. No helper can avail to mitigate the stroke of vengeance, much less to save them altogether from it, when God has given His charge to the sword of justice (Jeremiah 47:6-7).

(3) It is impossible, in the eternal nature of things, as constituted by God, but that unatoned sin must sooner or later bring down vengeance. Wherever "the carcass" case of corruption is, there must "the eagles" of heaven be gathered together (Matthew 24:28).

(4) Blessed be God, the sword of justice, which was unsheathed against our guilty race, is put up again into (4) Blessed be God, the sword of justice, which was unsheathed against our guilty race, is put up again into the scabbard, rests, and is still (Jeremiah 47:6), in the case of all who are one with Christ our Saviour by a living faith. For God the Father gave it a charge against Him who, though He knew no sin, became sin for us, "Awake, O sword, against my shepherd, and against the man that is my Fellow, saith the Lord of hosts." Since the shepherd has been smitten for us, according to the eternal "appointment" of God's love, the sword has no charge from God against thee of us who believe. But unbelievers are still under the abiding wrath of God, which hangs over their heads like a sword suspensed by a thread, and ready to fall at any moment. May the readers of this Commentary be all led now, while there is time, to Him who alone can save them from the wrath to come! 

48 Chapter 48 

Verse 1
Against Moab thus saith the LORD of hosts, the God of Israel; Woe unto Nebo! for it is spoiled: Kiriathaim is confounded and taken: Misgab is confounded and dismayed.

It had taken part with the Chaldeans against Judea (2 Kings 24:2). Fulfilled by Nebuchadnezzar five years after the destruction of Jerusalem, when also he attacked Egypt (Jeremiah 43:8-13) and Ammon (Jeremiah 49:1-6). (Josephus, 'Antiquities,' 10: 9, 7.) Jeremiah, in this prophecy, uses that of Isa. 15:16 , amplifying and adapting it to his purpose, under inspiration, at the same time confirming its divine authority. Isaiah, however in his prophecy, refers to the devastation of Moab by the Assyrian king, Shalmaneser; Jeremiah refers to that by Neubuchadnezzar.

Nebo - a mountain and town of Moab; its meaning is, 'that which fructifies.'

Kiriathaim - a city of Moab, consisting of two cities, as the word means, originally held by the Emim (Genesis 14:5). 

Misgab - meaning elevation. It lay on an elevation. 

Verse 2
There shall be no more praise of Moab: in Heshbon they have devised evil against it; come, and let us cut it off from being a nation. Also thou shalt be cut down, O Madmen; the sword shall pursue thee.

There shall be no more praise of Moab - - (Isaiah 16:14, "The glory of Moab shall be contemned").

In Heshbon. The foe having taken Heshbon, the chief city of Moab, in it "devised evil" against Moab ("it"), saying, "Come, and let us cut it off." (Compare Jeremiah 48:45, "a fire shall come forth out of Heshbon, and a flame from the midst of Sihon, and shall devour ... Moab"). Heshbon was midway between the rivers Arnon and Jabbok; it was the residence of Sihon king of the Amorites, and afterward a Levitical city in Gad (Numbers 21:26). There is a play of words in the Hebrew, 'Heshbon, hashbu' [ chaash

Verse 3
A voice of crying shall be from Horonaim, spoiling and great destruction.

Horonaim - the same as the city Avara, mentioned by Ptolemy. The word means the double caves (Sanballat, the opponent of the re-building of the temple, was a "Horonite" - i:e., a Moabite of Horonaim, Nehemiah 2:10; Isaiah 15:5). 

Verse 4
Moab is destroyed; her little ones have caused a cry to be heard.

Her little ones have caused a cry - heightening the distress of the scene. The foe do not spare even infants. 

Verse 5
For in the going up of Luhith continual weeping shall go up; for in the going down of Horonaim the enemies have heard a cry of destruction.

In the going up of Luhith ... going down of Horonaim - Horonaim lay in a plain, Luhith on a height. To the latter, therefore, the Moabites would flee, with "continual weeping," as a place of safety from the Chaldeans.

Continual weeping shall go up - literally, weeping shall go up upon weeping. 

Verse 6
Flee, save your lives, and be like the heath in the wilderness.

Flee, save your lives. They exhort one another to flee.

Be like the heath - or the juniper (see note, Jeremiah 17:6). Maurer translates, 'be like one naked in the wilderness.' But the sense is, Live in the wilderness like heath, or juniper; do not 'trust in' walls (Jeremiah 48:7). (Grotius) (Compare Matthew 24:16-18.) 

Verse 7
For because thou hast trusted in thy works and in thy treasures, thou shalt also be taken: and Chemosh shall go forth into captivity with his priests and his princes together.

Because thou hast trusted in thy works namely, fortifications built by thy work. Moab was famous for its fortresses and "strong holds" (Jeremiah 48:18). The antithesis is to Jeremiah 48:6, "Be ... in the wilderness," where there are no fortified cities.

Thou ... also - like the rest of the surrounding peoples, Judah, etc., "shalt be taken."
Chemosh - the tutelary god of Moab (Numbers 21:29; Judges 11:24; 1 Kings 11:7; 2 Kings 23:13).

Shall go forth into captivity. When a people was vanquished, their gods also were taken away by the victors (Jeremiah 43:12). 

Verse 8
And the spoiler shall come upon every city, and no city shall escape: the valley also shall perish, and the plain shall be destroyed, as the LORD hath spoken.

The valley ... shall perish - i:e., those dwelling in the valley. 

Verse 9
Give wings unto Moab, that it may flee and get away: for the cities thereof shall be desolate, without any to dwell therein.

Give wines ... - (Psalms 55:6). Unless it gets wings, it cannot escape the foe. "Wing" [ tsiyts (Hebrew #6731)], the Hebrew root, meaning is a flower (Job 14:2), so the flower-like plumage a bird. 

Verse 10
Cursed be he that doeth the work of the LORD deceitfully, and cursed be he that keepeth back his sword from blood.

Cursed be he that doeth the work of the Lord - the divinely appointed utter devastation of Moab.

Negligently. To represent how entirely this is God's will, a curse is pronounced on the Chaldeans, the instrument, if they do it negligently (margin), or by halves (Judges 5:23): cf. Saul's sin as to Amalek (1 Samuel 15:3; 1 Samuel 15:9), and Ahab's as to Syria (1 Kings 20:42). 

Verse 11
Moab hath been at ease from his youth, and he hath settled on his lees, and hath not been emptied from vessel to vessel, neither hath he gone into captivity: therefore his taste remained in him, and his scent is not changed.

Moab hath been at ease from his youth, and he hath settled on his lees - (note, Isaiah 25:6; Zephaniah 1:12). As wine left to settle on its own lees retains its flavour and strength, which it would lose by being poured from one vessel into another, so Moab, owing to its never having been dislodged from its settlements, retains its pride of strongth unimpaired.

Hath not been emptied from vessel to vessel. To make it fit for use, it used to be filtered from vessel to vessel.

His scent - retaining the image. 'The bouquet (or perfume) of the wine is not changed.' 

Verse 12
Therefore, behold, the days come, saith the LORD, that I will send unto him wanderers, that shall cause him to wander, and shall empty his vessels, and break their bottles.

I will send unto him wanderers, that shall cause him to wander - rather, 'pourers out that shall pour him out' [ tso`iym (Hebrew #6808) w

Verse 13
And Moab shall be ashamed of Chemosh, as the house of Israel was ashamed of Bethel their confidence.

Moab shall be ashamed of Chemosh - i:e., shall have the shame of disappointment as to the hopes she entertained of aid from Chemosh, her idol.

As ... Israel was ashamed of Bethel their confidence - (1 Kings 12:27; 1 Kings 12:29) - i:e., just as Israel was disappointed with shame as to the "confidence" which her sons reposed in the golden calf set up there by Jeroboam. 

Verse 14
How say ye, We are mighty and strong men for the war?

No JFB commentary on this verse. 

Verse 15
Moab is spoiled, and gone up out of her cities, and his chosen young men are gone down to the slaughter, saith the King, whose name is the LORD of hosts. Moab is ... gone up ... his chosen young men are gone down to the slaughter - in antithesis.

Out of her cities - rather, 'Moab ... and her cities are gone up'-namely, pass away in the ascending smoke of their conflagration (Joshua 8:20-21; Judges 20:40). When this took place, the young warriors would go down from the burning citadels only to meet their own slaughter (Grotius). The English version is somewhat favoured by the fact that "gone out" is singular, and cities plural, which seems to imply that "Moab" alone is nominative to it, and not also "her cities." Maurer thinks the singular is used in reference to the thing signified-namely, not that her cities are gone up, but the smoke of them is gone up. The antithesis favours Grotius. 

Verse 16
The calamity of Moab is near to come, and his affliction hasteth fast.

The calamity of Moab is near - to the prophet's eye, though probably 23 years elapsed between the utterance of the prophecy, in the 4th year of Jehoiakim (2 Kings 24:1-2), and its fulfillment in the 5th year of Nebuchadnezzar. 

Verse 17
All ye that are about him, bemoan him; and all ye that know his name, say, How is the strong staff broken, and the beautiful rod!

All ye that are about him, bemoan him - not that Moab deserves pity, but this mode of expression pictures more vividly the grievousness of Moab's calamities.

All ye that know his name - those at a greater distance, whom the fame of Moab's "name" had reached, as distinguished from those about "him" - i:e., near.

Say, How is the strong staff broken, and the beautiful rod! - Moab is so called as striking terror into, and oppressing other peoples (Isaiah 9:4; Isaiah 14:4-5); also, because of dignity and power (Psalms 110:2; Zechariah 11:7). 

Verse 18
Thou daughter that dost inhabit Dibon, come down from thy glory, and sit in thirst; for the spoiler of Moab shall come upon thee, and he shall destroy thy strong holds. Thou daughter - (Isaiah 47:1, "O virgin daughter of Babylon").

That dost inhabit - now so securely settled, as if in a lasting habitation.

Sit in thirst - Dibon, being situated on the Arnon, abounded in water (Isaiah 15:9). In sad contrast with this, and with her "glory" in general, she shall be reduced not only to shame, but to the want of the commonest necessaries ("thirst") in the arid wilderness (Jeremiah 48:6).

He shall destroy thy strongholds. There are found by travelers now relics of gigantic masonry, without cement, in the hilly parts of the Moabite, region, such as look like rude fastnesses and "strongholds" of giants. There were before the Israelite occupation of the country many giants in Canaan. 

Verse 19
O inhabitant of Aroer, stand by the way, and espy; ask him that fleeth, and her that escapeth, and say, What is done?

Aroer - on the north bank of the Arnon, a city of Ammon (Deuteronomy 2:36; Deuteronomy 3:12).

O inhabitant of Aroer, stand by the way, and espy; ask him that fleeth ... What is done? As it was on "the way" of the Moabites who fled into the desert, its inhabitants "ask" what is the occasion of Moab's flight, and so learn the lot that awaits themselves (cf. 1 Samuel 4:3; 1 Samuel 4:16). 

Verse 20
Moab is confounded; for it is broken down: howl and cry; tell ye it in Arnon, that Moab is spoiled,

Moab is confounded - answer of the flying Moabites to the Ammonite inquirers (Jeremiah 48:19; Isaiah 16:2). He enumerates the Moabite cities at length, as it seemed so incredible that all should be so utterly ruined. Many of them were assigned to the Levites, while Israel stood.

Tell ye it in Arnon - the northern boundary between Moab and Ammon (Jeremiah 48:19; Numbers 21:13). 

Verse 21
And judgment is come upon the plain country; upon Holon, and upon Jahazah, and upon Mephaath,

Judgment is come upon the plain (Jeremiah 48:8). Not only the mountainous regions, but also the plain shall be wasted.

Holon - (cf. Joshua 15:51).

Jahazah - where Sihon fought against Israel (Numbers 21:23; Isaiah 15:4).

Mephaath - (Joshua 13:18; Joshua 21:37). 

Verse 22
And upon Dibon, and upon Nebo, and upon Beth-diblatha'im,

Bethdiblathaim - the house of Diblathaim ("Almon-diblathaim," Numbers 33:46; "Diblath," Ezek. 6:24 ). Not far from mount Nebo (Numbers 33:46-47). 

Verse 23
And upon Kiriathaim, and upon Bethgamul, and upon Bethmeon,

Beth-gamul - meaning the city of camels.

Beth-meon - the house of habitation. Beth-baal-meon (Joshua 13:17). Now its ruins are called Miun. 

Verse 24
And upon Kerioth, and upon Bozrah, and upon all the cities of the land of Moab, far or near.

Kerioth - (Joshua 15:25; Amos 2:2).

Bozrah - see note, Isaiah 34:6. At one time under the dominion of Edom, though belonging originally to Moab Bozrah - see note, Isaiah 34:6. At one time under the dominion of Edom, though belonging originally to Moab (Genesis 36:31; Genesis 36:33; Isaiah 63:1). Others think the Bozrah in Edom distinct from that of Moab, "Bezer" (Joshua 21:36). 

Verse 25
The horn of Moab is cut off, and his arm is broken, saith the LORD.

The horn of Moab is cut off. The horn is the emblem of strength and sovereignty: it is the horned animal's means of offence and defense (Psalms 75:5; Psalms 75:10; Lamentations 2:3). 

Verse 26
Make ye him drunken: for he magnified himself against the LORD: Moab also shall wallow in his vomit, and he also shall be in derision.

Make ye him drunken - (note, Jeremiah 13:12; Jeremiah 25:17). Intoxicate him with the cup of divine wrath, so as to be in helpless distraction.

For he magnified himself against the Lord - he boasted arrogantly against God's people, that whereas Israel was fallen Moab remained flourishing.

Moab ... shall wallow in his vomit - following up the image, of a drunken Prayer of Manasseh 1:-1 :e., shall be so afflicted by God's wrath as to disgorge all his past pride, riches, and vain-glory, and fall in his shameful abasement.

He also shall be in derision - he in disaster shall be an object of "derision" to us, as we in ours have been to him (Jeremiah 48:27). Retribution in kind. 

Verse 27
For was not Israel a derision unto thee? was he found among thieves? for since thou spakest of him, thou skippedst for joy.

(Zephaniah 2:8, "I have heard the reproach of Moab, and the revilings of the children of Ammon, whereby they have reproached my people").

A derision. The Hebrew has the article: referring to Jeremiah 48:26 "Was not Israel (the whole nation) the object A derision. The Hebrew has the article: referring to Jeremiah 48:26, "Was not Israel (the whole nation) the object of derision to thee?" Therefore, as formerly, for its exultation over the calamity (2 Kings 17:6) of the ten tribes under the Assyrian Shalmaneser (Isaiah 15:1-9 and Isaiah 16:1-14), so now, for its exultation over the fall of Judah under the Chaldean Nebuchadnezzar, Moab is to "be in derision" herself. God takes up His people's cause as His own (Obadiah 1:10-13).

Was he found among thieves - (Jeremiah 2:26). Proverbial. What did Israel do to deserve such derision. Was he detected in theft, that thou didst so exult over him in speaking of him? Though guilty before God, Israel was guiltless toward thee.

Since - since ever thou didst begin speaking of him.

Thou skippedst for joy - at Israel's calamity (Calvin); or 'thou didst shake thy head' in 'derision' (Maurer). 

Verse 28
O ye that dwell in Moab, leave the cities, and dwell in the rock, and be like the dove that maketh her nest in the sides of the hole's mouth.

Be like the dove that maketh her nest in the sides of the hole's mouth. Doves often have their nests in "the sides" of caverns. No longer shalt thou have cities to shelter thee: thou shalt have to flee for shelter to caves and deserts (Psalms 55:6-8; Song of Solomon 2:14). 

Verse 29
We have heard the pride of Moab, (he is exceeding proud) his loftiness, and his arrogancy, and his pride, and the haughtiness of his heart.

The pride of Moab - (Isaiah 16:6-7). Moab was the trumpeter of his own fame. Jeremiah adds "loftiness and arrogancy" to Isaiah's picture ("We have heard of the pride of Moab; he is very proud: even of his haughtiness, and his pride, and his wrath"), so that Moab had not only not been bettered by the chastisement previously endured, as foretold by Isaiah, but had even become worse; so that his guilt, and therefore his sentence of punishment, is increased now. Six times Moab's "pride" (or the synonyms) are mentioned, to show the exceeding hatefulness of this sin. 

Verse 30
I know his wrath, saith the LORD but it shall not be so; his lies shall not so effect it.

I know his wrath - Moab's "proud arrogancy" (Jeremiah 48:29), or "wrath" against my people, is not unknown to me.

But it shall not be so - the result shall not be so as he thinks: his lies shall not so effect what he aims at by them. Calvin translates, 'his lies are not right (i:e., his vauntings are vain, because God will not give them effect): they shall not do so,' as they project in their minds, for God will set at nought their plans. 

Verse 31
Therefore will I howl for Moab, and I will cry out for all Moab; mine heart shall mourn for the men of Kirheres.

I will cry out for ... Moab - not that it deserves pity, but the prophet's "crying" for it vividly represents the greatness of the calamity.

Kir-heres - Kir-hareseth, in Isaiah 16:7, see note there. It means the city of potters, or else the city of the sun (Grotius). Here "the men of Kir-heres" are substituted for "the foundations of Kir-hareseth" in Isaiah 16:7. The change answers probably to the different bearing of the disaster under Nebuchadnezzar, as compared with that former one spoken of in Isaiah under Shalmaneser. 

Verse 32
O vine of Sibmah, I will weep for thee with the weeping of Jazer: thy plants are gone over the sea, they reach even to the sea of Jazer: the spoiler is fallen upon thy summer fruits and upon thy vintage.

I will weep for thee with the weeping of Jazer - with the same weeping as Jazer, now vanquished, wept far the destruction of its vines. The same calamity shall befall thee, Sibmah, as befell Jazer. The Hebrew preposition here [mi-] is different from that in Isaiah 16:9 [b

Verse 33
And joy and gladness is taken from the plentiful field, and from the land of Moab; and I have caused wine to fail from the winepresses: none shall tread with shouting; their shouting shall be no shouting.

Gladness is taken from the plentiful field - rather, 'is taken from Carmel;' as the parallel "land of Moab" requires, though in Isaiah 16:10 it is "gladness is taken away, and joy out of the plentiful field." Joy is taken away, as from the nearer regions (Canaan and Palestine, represented here by "Carmel"), so, from the further "land of Moab," what has happened Judah shall befall Moab too (Jeremiah 48:26-27). (Maurer.) However, Moab alone seems to be spoken of here; nor does the parallelism forbid plentiful field" answering to "Moab." The English version is therefore better.

None shall tread with shouting - repeated, as at the conclusion of the vintage men sing over and over again the same cry of joy.

Their shouting shall be no shouting - a shouting shall be heard, but not the joyous shouting of labourers treading the grapes, but the terrible battle-cry of the foe. 

Verse 34
From the cry of Heshbon even unto Elealeh, and even unto Jahaz, have they uttered their voice, from Zoar even unto Horonaim, as an heifer of three years old: for the waters also of Nimrim shall be desolate.

From the cry of Heshbon even unto Elealeh. Those who fly from Heshbon, on its capture, shall continue the cry even as far as Elealeh, etc. There will be continued cries in all quarters, from one end to the other, everywhere slaughter and wasting.

As an heifer of three years old. Moab heretofore not having known foreign yoke, and in its full strength, is compared to an heifer of three years old, never yet yoked, nor as yet worn out with many birth-givings (cf. note, Isaiah 15:5).

The waters ... of Nimrim - i:e., the well-watered and therefore luxuriant pastures of Nimrim.

Desolate. The Hebrew is stronger: not merely shall be "desolate," but desolation itself multiplied; plural, desolations. The most fertile tracts shall be dried up. 

Verse 35
Moreover I will cause to cease in Moab, saith the LORD, him that offereth in the high places, and him that burneth incense to his gods.

I will cause to cease ... him that offereth - namely, whole burnt offerings, as the Hebrew requires (Grotius). (Compare the awful burnt offering of his oldest son, and heir to the throne, by the king of Moab, 2 Kings 3:27. 

In the high places - (Isaiah 16:12). 

Verse 36
Therefore mine heart shall sound for Moab like pipes, and mine heart shall sound like pipes for the men of Kirheres: because the riches that he hath gotten are perished.

My heart shall sound for Moab - (notes, Isaiah 15:7; Isaiah 16:11).

Like pipes - a plaintive instrument, therefore used at funerals and in general mourning.

The riches that he hath gotten are perished - literally, the abundance ... that which is over and above the necessaries of life [superabundance, yitrat]. Grotius translates, 'They who have been left remaining shall perish;' they who have not been slain by the enemy shall perish by disease and famine. 

Verse 37
For every head shall be bald, and every beard clipped: upon all the hands shall be cuttings, and upon the loins sackcloth.

Every head shall be bald - (note, Jeremiah 47:5, "Baldness is come upon Gaza;" Isaiah 15:2-3).

Upon all the hands shall be cuttings - i:e., upon all the arms, in which such cuttings used to be made in token of grief (cf. Zech. ). 

Verse 38
There shall be lamentation generally upon all the housetops of Moab, and in the streets thereof: for I have broken Moab like a vessel wherein is no pleasure, saith the LORD.

Like a vessel wherein is no pleasure - (note, Jeremiah 22:28). A vessel cast aside by the potter as refuse, not answering his design. 

Verse 39
They shall howl, saying, How is it broken down! how hath Moab turned the back with shame! so shall Moab be a derision and a dismaying to all them about him.

How is it broken down. "It" - i:e., Moab.

How ... how - prodigious, yet sure to happen.

How hath Moab turned the back - not daring to show her face.

So shall Moab be a derision, and a dismaying to all - a derision to some, a dismaying to others, in beholding such a judgment of God, fearing a like fate for themselves. 

Verse 40
For thus saith the LORD Behold, he shall fly as an eagle, and shall spread his wings over Moab.

He shall fly as an eagle. "He" - i:e., Nebuzaradan, the captain of Nebuchadnezzar.

As an eagle - not to hear them "on eagles' wings" (Exodus 19:4; Deuteronomy 32:11-12), as God does His people, but to pounce on them as a prey (Jeremiah 49:22; Deuteronomy 28:49; Habakkuk 1:8). 

Verse 41
Kerioth is taken, and the strong holds are surprised, and the mighty men's hearts in Moab at that day shall be as the heart of a woman in her pangs.

The mighty men's hearts in Moab at that day shall be as the heart of a woman in her pangs - (Isaiah 13:8). 

Verse 42
And Moab shall be destroyed from being a people, because he hath magnified himself against the LORD.

Because he hath magnified himself against the Lord - (note, Jeremiah 48:26). 

Verse 43-44
Fear, and the pit, and the snare, shall be upon thee, O inhabitant of Moab, saith the LORD.

Fear, and the pit, and the snare, shall be upon thee - (note, Isaiah 24:17-18). "Fear" is the technical term for the cord with feathers of various colours which, when fluttered in the air, scare birds into the snare, and beasts into the pitfall.

Verse 44. He that fleeth from the fear shall fall into the pit. When thou thinkest thou hast escaped one kind of danger a fresh one will start up. 

Verse 45
They that fled stood under the shadow of Heshbon because of the force: but a fire shall come forth out of Heshbon, and a flame from the midst of Sihon, and shall devour the corner of Moab, and the crown of the head of the tumultuous ones.

They that fled stood under the shadow of Heshbon. They thought that they would be safe in Heshbon.

Because of the force - i:e., "they that fled because of the force" of the enemy; they that fled from it. Glassius translates, 'through want of strength.' So the Hebrew preposition [min] is translated (Psalms 109:24), "Faileth of fatness" - i:e., 'Faileth through want of fatness;' also, Lamentations 4:9. But Maurer translates 'powerless' [ mikoach (Hebrew #3581)]. But a fire shall come forth out of Heshbon ... - copied in part from Sihon's hymn of victory (Numbers 21:27-28). The old 'proverb' shall hold good again. As in ancient times Sihon king of the Amorites issued forth from his city Heshbon as a devouring "flame," and consumed Moab, so now the Chaldeans, making Heshbon their starting-point, shall advance to the destruction of Moab.

And a flame from the midst of Sihon - i:e., the city of Sihon.

Shall devour the corner of Moab - i:e., Moab from one corner to the other.

The crown of the head - the most elevated points of Moab. Making some alterations, he here copies Balaam's prophecy (Numbers 24:17). Margin there translates, 'the princes' for "the corners;" if so, "the crown of the head" here refers to the nobles.

The tumultuous ones - sons of tumult; those who have tumultuously revolted from Babylon. Heshbon passed from the Amorite to the Israelite sway. Moab had wrested it from Israel, and helped the Chaldeans against the Jews; but, revolting from Babylon, they brought ruin on themselves in turn. 

Verse 46
Woe be unto thee, O Moab! the people of Chemosh perisheth: for thy sons are taken captives, and thy daughters captives.

Woe be unto thee, O Moab! the people of Chemosh perisheth ... Copied from Numbers 21:29. 

Verse 47
Yet will I bring again the captivity of Moab in the latter days, saith the LORD. Thus far is the judgment of Moab.

Yet will I bring again the captivity of Moab - restoration promised to Moab for righteous Lot's sake, their progenitor (Genesis 19:37; Exodus 20:6; Psalms 89:30-33). Compare the same promise of restoration as to Egypt, Jeremiah 46:26; Ammon, Jeremiah 49:6; Elam, Jeremiah 49:39. Gospel blessings, temporal and spiritual, to the Gentiles in the last days are intended.

Remarks:

(1) When judgment had begun with Israel, the house of God, it was sure soon to visit Moab, the pagan enemy of God and His people (1 Peter 4:17). (2) Moab trusted in her "strongholds" (Jeremiah 48:18, note) and fastnesses of stupendous rocks as securing her safety; but, so far from these saving her, they were the occasion of her being given by God to destruction, because she "trusted in her works and in her treasures" (Jeremiah 48:7), instead of turning humbly to the God of Israel. All creature confidences provoke the jealousy of the Creator, the only true object of trust; and so far are they from saving the sinner, that they actually bring down upon him the judgments of God.

(3) Moab might save herself by flight out of her cities into the solitary wilderness (Jeremiah 48:6; Jeremiah 48:9); but where shall unpardoned sinners flee for safety from the divine vengeance in the day of judgment? No "wings" (Jeremiah 48:9) can waft them out of the reach of Him of whom David saith, "If I take the wings of the morning, and dwell in the uttermost parts of the sea, even there shall Thy hand lead me, and Thy right hand shall hold me" (Psalms 139:9-10). 

(4) So complete is the vengeance to be executed on Moab, that a curse is pronounced (Jeremiah 48:10) on whatever agent employed by God should fail to do his work of punishing her thoroughly; just as Saul was deprived of his kingdom for not having fulfilled to the letter God's command to destroy utterly the Amalekites (1 Sam

15); and also as Ahab was condemned to judgment for having "let go out of his hand a man (the Syrian king) whom God appointed to utter destruction," his life being made by God the forfeit for the spared Syrian king's life, and Ahab's people for the people of the Syrian king (1 Kings 20:42). The same principle holds good generally of all who exercise sacred functions. "Cursed be he that doeth the work of the Lord deceitfully" or "negligently." The Lord will not be served by halves; He demands whole-hearted obedience. Like Caleb, whosoever would be His servant must follow Him "fully" (Numbers 14:24). He must spare no lust which God condemns in himself, or in those over whom he is set by the Providence of God. Above all, the faithful minister must "not handle the Word of God deceitfully, but by manifestation of the truth must commend himself to every man's conscience in the sight of God" (2 Corinthians 4:2).

(5) Moab's pride of her strength had been in a great measure due to the long course of ease and undisturbed prosperity which she had enjoyed. Just as wine left long in the same position, so as to settle on its own lees (Jeremiah 48:11), retains its full and delicate flavour, which it would lose by being poured from vessel to vessel, so carnality, sensuality, and pride are often fostered by unsanctified prosperity. The Psalmist has well said (Psalms 55:19), "Because they have no changes, therefore they fear not God." Where there are no changes in the outward circumstances of the flourishing sinner, he is likely himself to remain inwardly unchanged. But changes, though sometimes slow in coming, are sure to come at last. God will sooner or later send His appointed instruments to "empty" all those who are full of themselves (Jeremiah 48:12; Luke 1:53). Earthly prosperity and enjoyments shall at last cover with the "shame" of disappointment those who have made them "their confidence" (Jeremiah 48:13). Then men's boasted "might" and "strength," like Moab's in her day of trial (Jeremiah 48:14), shall prove to be utter weakness.

(6) The sin in Moab which especially provoked God's displeasure was that "he magnified himself against the Lord" (Jeremiah 48:26; Jeremiah 48:42). God's great work in the moral government of the world is to glorify Himself in exalting the humble and abasing the "proud" (Jeremiah 48:29). He especially visits with retribution in kind those who make His people a "derision" (Jeremiah 48:27), and who exult over their calamities. It is a mark of a spirit estranged from God to take pleasure in the misfortunes of others, and particularly in those of the children of God. However guilty the latter be in respect to God, who therefore chastises them, the worldly have no reason to pride themselves on their downfall; for "if judgment begin at the house of God, what shall the end be of them who obey not the Gospel of God? and if the righteous scarcely be saved, where shall the ungodly and the sinner appear?" (1 Peter 4:18-19.) Men's pride, arrogancy, and haughtiness shall "not effect" the lofty aims which they contemplate (Jeremiah 48:30). Nay, on the contrary, their Babel tower of pride shall fall, and overwhelm its builders in its ruins. As they "derided" God's people, so "the Lord shall have them in everlasting derision" (Jeremiah 48:20; Jeremiah 48:27; Psalms 2:4). (7) How marvelous are the unsearchable riches of God's mercy, that, after such fearful threatenings of judgment on Moab, there should follow a promise of grace even to guilty Moab "in the latter days" (Jeremiah 48:47). Under Messiah, the "Light to lighten the Gentiles," even the descendants of doomed Moab, long after her national existence had ceased, are translated from the captivity of sin, darkness, and death, to the freedom of Gospel light, life, and holiness. For the sake of righteous Lot, God, who keeps mercy unto thousands of them that love Him (Exodus 20:6), has deliverance and peace in store for Moab in her latter end. Let us learn, from this prophetic announcement of God's dealings with Moab, to adore the infinite love of our covenant-keeping God, while we tremble at His judgments and fear His holy name! Let us seek not to be what Moab once was, "a vessel wherein is no pleasure" (Jeremiah 48:38), but "a vessel of mercy ... prepared unto glory!" (Romans 9:23.) 

49 Chapter 49 

Verse 1
Concerning the Ammonites, thus saith the LORD Hath Israel no sons? hath he no heir? why then doth their king inherit Gad, and his people dwell in his cities?

The event of the prophecy as to Ammon preceded that as to Moab (note Jeremiah 49:3); and in Ezekiel 21:26-28 the destruction of Ammon is subjoined to the deposition of Zedekiah.

Hath Israel ... no heir? - namely to occupy the land of Gad, after itself has been carried away captive by Shalmaneser. Ammon, like Moab, descended from Lot, lay north of Moab, from which it was separated by the river Arnon, and east of Reuben and Gad (Joshua 13:24-25), on the same side of Jordan. It seized on Gad when Israel was carried captive. Judah was by the right of kindred the heir, not Ammon; but Ammon joined with Nebuchadnezzar against Judah and Jerusalem (2 Kings 24:2), and exulted over its fall (Psalms 83:4-8; Zephaniah 2:8-9). It had already, in the days of Jeroboam the Second, king of Israel, in Israel's affliction, tried to "enlarge its border," but was punished by the same Jeroboam who "restored the coast of Israel from the entering of Hamath into the sea of the plain, according to the word of the Lord ... by Jonah the son of Amittai" (2 Kings 14:25-26; Amos 1:1; Amos 1:13).

Their king shall go into captivity - (Amos 1:15) referring to Melchom, their tutelary idol (Zephaniah 1:5, "Malcham"); and so the Septuagint reads it here as a proper name (1 Kings 11:5; 1 Kings 11:33; 2 Kings 23:13). The Ammonite god is said to do what they do-namely, occupy the Israelite land of Gad. To Yahweh, the theocratic "King" of Israel, the land belonged of right; so that their Moloch or Milchom was a usurper-king.

His people - the people of Melchom, "their king." Compare "the people of Chemosh," as the designation of Moab, Jeremiah 48:46. 

Verse 2
Therefore, behold, the days come, saith the LORD, that I will cause an alarm of war to be heard in Rabbah of the Ammonites; and it shall be a desolate heap, and her daughters shall be burned with fire: then shall Israel be heir unto them that were his heirs, saith the LORD.

Rabbah - the great, metropolis of Ammon (2 Samuel 12:26-30). Its destruction is foretold also in Ezekiel 25:5; Amos 1:14-15.

Her daughters shall be burned with fire - the towns and villages dependencies of the metropolis (Joshua 15:45). 

Then shall Israel be heir unto them that were his heirs - i:e., shall possess those who possessed him. The full accomplishment of this is still future; partially fulfilled under the Maccabees (1 Maccabees 5:6). 

Verse 3
Howl, O Heshbon, for Ai is spoiled: cry, ye daughters of Rabbah, gird you with sackcloth; lament, and run to and fro by the hedges; for their king shall go into captivity, and his priests and his princes together.

Howl, O Heshbon, for Ai is spoiled. Nebuchadnezzar, coming from the north, first attacked Ammon, then its brother and neighbour Moab. As Ai of Ammon had already suffered destruction, Heshbon of Moab, being near it, might well fear the same fate.

Run to and fro by the hedges. Their cities being destroyed, the outcasts have no place of shelter except behind the "hedges" of vineyards and gardens; or else the enclosures of their villages.

Their king shall go into captivity - Melchom, the idol, as the mention of "his priests" shows (cf. Jeremiah 48:7). 

Verse 4
Wherefore gloriest thou in the valleys, thy flowing valley, O backsliding daughter? that trusted in her treasures, saying, Who shall come unto me?

Thy flowing valley - rather, 'thy valley shall flow'-namely, with the blood of the slain; in sad contrast to their "valleys" in which they had heretofore "gloried," and which flowed with milk and honey (Grotius). Or else as margin, 'shall flow away.'

O backsliding daughter - apostate from Yahweh, the God of their father Lot, to Moloch.

That trusted in her treasures - her resources for resisting the foe (Jeremiah 48:7).

Who shall come unto thee? Who can come unto thee (Jeremiah 21:13, "Who shall come down against us? or who shall enter into our habitations?") 

Verse 5
Behold, I will bring a fear upon thee, saith the Lord GOD of hosts, from all those that be about thee; and ye shall be driven out every man right forth; and none shall gather up him that wandereth.

Ye shall be driven out every man right forth - wheresoever chance may lead him (Jeremiah 46:5; Genesis 19:17); straight before him onward at random (Amos 4:3).

None shall gather up him that wandereth - there shall be none to gather together the wandering fugitives, so as to entertain them and restore them to their own homes. 

Verse 6
And afterward I will bring again the captivity of the children of Ammon, saith the LORD.

I will bring again the captivity of ... Ammon. (Compare Jeremiah 48:47, as to Moab). For the sake of "righteous" Lot, their progenitor, God had mercy in store at last for Moab and Ammon. Partially fulfilled under Cyrus; in Gospel times more fully. 

Verse 7
Concerning Edom, thus saith the LORD of hosts; Is wisdom no more in Teman? is counsel perished from the prudent? is their wisdom vanished?

Concerning Edom. A distinct prophecy; copied in part from Obadiah, but with the freedom of one inspired himself, and foretelling a later calamity. Obadiah's was fulfilled probably in Sennacherib's time (cf. Isaiah 34:5; Amos 1:11); Jeremiah's about the same time as his preceding prophecies (Jeremiah 49:12; Ezekiel 25:12.)

Is wisdom no more in Teman? - for which the Arabs and the people of Teman (a city of Edom), in particular, were famed (Genesis 36:15; 1 Kings 4:30; see Job, everywhere; Obadiah 1:8).

Vanished - literally, poured out - i:e., exhausted, (cf. Isaiah 19:3, margin) (Maurer.) Or, as the kindred Ethiopic word means, worn out (Ludovicus de Dieu). 

Verse 8
Flee ye, turn back, dwell deep, O inhabitants of Dedan; for I will bring the calamity of Esau upon him, the time that I will visit him.

Flee ye, turn back - namely, your backs in flight.

Dwell deep - in deep defiles and caves (Grotius), which abound in Idumea. Others refer it to the Arab custom of retiring into the depth of the desert when avoiding an offended foe (Jeremiah 49:30).

Dedan - a tribe bordering on and made subject by Idumea; descended from Jokshan, son of Abraham and Keturah (Genesis 25:1-3).

Esau - the naming of Edom's progenitor, reprobated by God, recalls the remembrance of the old curse on him for his profanity in "selling his birthright for one morsel of meat," both his sin and its punishment being perpetuated in his descendants (Hebrews 12:16-17). 

Verse 9
If grapegatherers come to thee, would they not leave some gleaning grapes? if thieves by night, they will destroy till they have enough.

If grape-gatherers come to thee, would they not leave some gleaning-grapes? if thieves by night ... - (Obadiah 1:5). Grape-gatherers, yea even thieves, leave something behind them; but the Chaldeans will sweep Idumea clean of everything. 

Verse 10
But I have made Esau bare, I have uncovered his secret places, and he shall not be able to hide himself: his seed is spoiled, and his brethren, and his neighbours, and he is not.

I have made Esau bare ... and he is not. Edom became politically extinct after the time of the Romans.

I have uncovered his secret places - where he hid himself, "dwelling deep" (Jeremiah 49:8), and his treasures (Isaiah 45:3, "the treasures of darkness, and hidden riches of secret places"). I have caused that nothing should be so hidden as that the conqueror should not find it.

His brethren - Ammon.

His neighbours - the Philistines. Both Ammon and the Philistines were "spoiled," like himself and "his seed." 

Verse 11
Leave thy fatherless children, I will preserve them alive; and let thy widows trust in me.

Leave thy fatherless children, I will preserve them alive; and let thy widows trust in me. "Thy fatherless and widows" must rest their hope in God alone, as none of the adult males shall be left alive, so desperate will be the affairs of Edom. The verse also, besides this threat, implies a promise of mercy to Esau in God's good time, as there was to Moab and Ammon (Jeremiah 49:6; Jeremiah 48:47): the extinction of the adult males is the prominent idea (cf. Jeremiah 49:12). 

Verse 12
For thus saith the LORD Behold, they whose judgment was not to drink of the cup have assuredly drunken; and art thou he that shall altogether go unpunished? thou shalt not go unpunished, but thou shalt surely drink of it.

They whose judgment was not to drink of the cup have assuredly drunken - the Jews, to whom, by virtue of the covenant relation, it did not belong to drink the cup, who, it might have expected, would be spared. Translate, not "have ... drunken," but 'shall assuredly drink it.' For it is wrong to translate the same Hebrew [ shaatow (Hebrew #8354) yishtuw (Hebrew #8354)] as past in the first place, "have ... drunken it" and as future in the second [ kiy (Hebrew #3588) shaatoh (Hebrew #8354) tishteh (Hebrew #8354)], 'but thou shalt surely drink of it.' Since they are future in the second place, they must be so in the first [shaatow yishtuw, and shaatoh tishteh]. He regards not the merits of the Jews-for they were as bad or worse than others-but the grace and adoption of God: it is just and natural ("judgment") that God should pardon His sons sooner than aliens (Calvin).

And art thou he that shall altogether go unpunished? The "THOU" is emphatic. Shall such a one as thou, not in covenant with the God of Israel, escape just punishment, when even the elect nation hath not escaped it? On the image of drinking, and the same argument as here, see Jeremiah 25:15-16; Jeremiah 25:29. 

Verse 13
For I have sworn by myself, saith the LORD, that Bozrah shall become a desolation, a reproach, a waste, and a curse; and all the cities thereof shall be perpetual wastes.

Bozrah - (note, Jeremiah 48:24). 

Verse 14
I have heard a rumour from the LORD, and an ambassador is sent unto the heathen, saying, Gather ye together, and come against her, and rise up to the battle.

I have heard a rumour from the Lord, and an ambassador is sent unto the heathen ... rise up to the battle. Herein Jeremiah embodies in his own prophecies, and gives inspired sanction to Obadiah's words. (Obadiah 1:1-3, "We have heard a rumour from the Lord, and an ambassador is sent among the pagan ... let us rise up against her in battle").

Ambassador ... unto the heathen - a messenger from God to stir up the Chaldeans against Edom. 

Verse 15
For, lo, I will make thee small among the heathen, and despised among men.

I will make thee small among the heathen. David and Joab had already humbled Edom (2 Samuel 8:14). 

Verse 16
Thy terribleness hath deceived thee, and the pride of thine heart, O thou that dwellest in the clefts of the rock, that holdest the height of the hill: though thou shouldest make thy nest as high as the eagle, I will bring thee down from thence, saith the LORD.

Thy terribleness - the terror which thou didst inspire into others.

Hath deceived thee - rendered thee proudly confident, as if none would dare to assail thee. O thou that dwellest in the clefts of the rock. Petra, the chief city of Idumea, was cut in the rocks: its ruins are very remarkable. The whole south of Idumea abounds in cave-dwellings and rocks.

Though thou shouldest make thy nest as high as the eagle - (Job 39:27; Obadiah 1:3-4). The eagle builds its nest in the highest craggy eyrie. 

Verse 17
Also Edom shall be a desolation: every one that goeth by it shall be astonished, and shall hiss at all the plagues thereof.

Every one that goeth by it shall be astonished, and shall hiss - (cf. 1 Kings 9:8). 

Verse 18
As in the overthrow of Sodom and Gomorrah and the neighbour cities thereof, saith the LORD, no man shall abide there, neither shall a son of man dwell in it.

As in the overthrow of Sodom and Gomorrah - (Jeremiah 50:40; Deuteronomy 29:23; Amos 4:11).

No man shall abide there - i:e., of the Idumeans. The Romans had a garrison there. 

Verse 19
Behold, he shall come up like a lion from the swelling of Jordan against the habitation of the strong: but I will suddenly make him run away from her: and who is a chosen man, that I may appoint over her? for who is like me? and who will appoint me the time? and who is that shepherd that will stand before me?

He shall come up - Nebuchadnezzar, or Nebuzaradan; the name would at once suggest itself to the minds of the hearers (Jeremiah 48:40; Jeremiah 46:18).

From the swelling of Jordan - as a lion, which the overflow of the Jordan forced out of his lair on the banks to ascend the neighbouring heights (Calvin). See as to the other translation, 'pride of the Jordan,' note, Jeremiah 12:5. Against the habitation of the strong - the fastnesses of Idumea (cf. Numbers 24:21, "Strong is thy dwelling-place, and thou puttest thy nest in a rock"). Literally, here, 'against the habitation of the rock' (Gesenius) ['eeytaan, from yaatan, to be perennial or durable, or a root, 'iyt, rough, strong]. Maurer translates, 'An ever-verdant (literally, perennial) pasturage' - i:e., Idumea heretofore having enjoyed uninterrupted tranquillity; so in Jeremiah 49:20 the image is retained, the Idumeans being compared to "a flock," and their king to "a shepherd," in this verse, and the enemy to "a lion" (cf. Jeremiah 50:17-19). The English version accords more with the Hebrew, which implies a place habitable, but having rugged and precipitous access or approaches, and so a stronghold.

But I will suddenly make him run away - in the twinkling of an eye, as the Hebrew implies - [ 'argiy`aah (Hebrew #7280)], 'I will give a wink, (and) I will make him run' - i:e., in a moment I will make him run. So in Proverbs 12:19 the same Hebrew is translated.

From her. I will make Nebuzar-adan enter Idumea, and then, having in the twinkling of an eye effected the conquest, go away speedily elsewhere. Instead of "but" translate 'FOR.' Grotius translates, 'run upon her,' or 'to her,' instead of "run away from her." But the Hebrew [ min (Hebrew #4480)] means from, rather than to or upon. Maurer understands it, 'I will make him (the Idumean) run away from her' - i:e., from his own land; the similar change of reference of the pronouns (Jeremiah 50:44) favours this.

Who is a chosen man, that I may appoint over her? God calls the choicest warriors to Him to set "over" the work of devastating Idumea. God will surely execute His purpose, for He can call forth from all sides what agents He choose.

Who is like me? - (Exodus 15:11, "Who is like unto thee, O Lord, among the gods? Who is like thee, glorious in holiness, fearful in praises, doing wonders?")

Who will appoint me the time? - namely, for entering into a trial in judgment with me (see margin, 'convent me in judgment'). Image from law courts (Job 9:19).

Shepherd - leader of the Idumeans; following up the previous image, "a lion;" no Idumean shepherd shall withstand the lion sent by Yahweh (Job 41:10), or save the Idumean flock. 

Verse 20
Therefore hear the counsel of the LORD, that he hath taken against Edom; and his purposes, that he hath purposed against the inhabitants of Teman: Surely the least of the flock shall draw them out: surely he shall make their habitations desolate with them.

The least of the flock - the weakest and humblest of the Chaldean host. Compare Jeremiah 6:3, where the hostile leaders and their hosts are called "shepherds and their flocks."
Shall draw them out - `shall drag them away captive' (Grotius); shall drag them to and fro, as a lion (Jeremiah 49:19) does feeble sheep (Maurer). He shall make their habitations desolate with them. The force of "with them" is simply the habitation which they possess. 

Verse 21
The earth is moved at the noise of their fall, at the cry the noise thereof was heard in the Red sea.

The noise thereof was heard in - i:e., shall be heard at.

The Red sea - a considerable distance from Idumea; though the district at the AElanitic Bay of the Red Sea originally belonged to Idumea, and the sea itself was called from Edom - i:e., red, the name given to Esau because of the red pottage for which he sold his birthright (Genesis 25:30, margin, 'Feed me with that red, with that red pottage'). Others translate, 'the weedy sea' (margin), and derive the name "Red Sea" from its red weeds; the former view is pereferable. 

Verse 22
Behold, he shall come up and fly as the eagle, and spread his wings over Bozrah: and at that day shall the heart of the mighty men of Edom be as the heart of a woman in her pangs.

He shall ... fly as the eagle - (cf. Jeremiah 48:40-41).

Bozrah - (note, Jeremiah 48:24). 

Verse 23
Concerning Damascus. Hamath is confounded, and Arpad: for they have heard evil tidings: they are fainthearted; there is sorrow on the sea; it cannot be quiet.

Concerning Damascus - prophecy as to Damascus, etc. (Isaiah 17:1; Isaiah 10:9.) The kingdom of Damascus was already destroyed by Assyria, as Isaiah had long ago prophesied; but the city revived, and it is as to the latter Jeremiah now prophesies. The fulfillment was probably about five years after the destruction of Jerusalem by Nebuchadnezzar (Josephus, 10: 9, 7).

Hamath is confounded - at the tidings of the overthrow of the neighbouring Damascus Hamath is confounded - at the tidings of the overthrow of the neighbouring Damascus.

There is sorrow on the sea - i:e., at the sea; the dwellers at it are alarmed. Other manuscripts read, 'like the sea' [ kayaam (Hebrew #3220), instead of bayaam (Hebrew #3220)]. 'There is anxiety (restless) as is the sea.'

It cannot be quiet - they cannot quiet it - i:e., it cannot be quieted (Isaiah 57:20).

It - whatever dwellers are there, "cannot be quiet." 

Verse 24
Damascus is waxed feeble, and turneth herself to flee, and fear hath seized on her: anguish and sorrows have taken her, as a woman in travail.

No JFB commentary on this verse. 

Verse 25
How is the city of praise not left, the city of my joy!

How is the city of praise not left. The prophet, in the person of a citizen of Damascus deploring its calamity, calls it "the city of praise" - i:e., celebrated with praises everywhere for its beauty (Jeremiah 51:41). 'How is it possible that such a city has not been left whole-has not been spared by the foe?' (Compare "left," Luke 17:35-36). So Israel left standing still on their site some of the Canaanite cities, (Joshua 11:13, margin)

The city of my joy - i:e., in which I delighted. Contrast with the Damascenes' former joy in their city, which was doomed to ruin, God's joy forever in His people and in Zion His city (Jeremiah 33:9, "It shall be to me a name of joy, a praise, and an honour before all the nations of the earth." 

Verse 26
Therefore her young men shall fall in her streets, and all the men of war shall be cut off in that day, saith the LORD of hosts. Therefore - i:e., since Damascus is doomed to fall, "Therefore her young men shall fall in her streets." 

Verse 27
And I will kindle a fire in the wall of Damascus, and it shall consume the palaces of Ben-ha'dad.

I will kindle a fire ... and it shall consume the palaces of Ben-hadad - that palace whence so many evils and such cruelty to Israel emanated: thus implying the cause of Damascus' overthrow. Not the Ben-hadad of 2 Kings 13:3, son of Hazael, into whose hand the Lord delivered Israel. Amos 1:3 probably alludes to Hazael's oppression of Israel, "For three transgressions of Damuscus, and for four, I will not turn away the punishment thereof; because they have threshed Gilead with instruments of iron;" the very expression used of Hazael's oppression of Israel under Jehu and Jehoahaz (2 Kings 13:7, "He had made them like the dust by threshing." Ben-hadad was a common name of the Syrian kings-cf. 1 Kings 15:18; meaning son of Hadad, the idol). 

Verse 28
Concerning Kedar, and concerning the kingdoms of Hazor, which Nebuchadrezzar king of Babylon shall smite, thus saith the LORD Arise ye, go up to Kedar, and spoil the men of the east.

Concerning Kedar - son of Ishmael (Genesis 25:13). The Kedarenes led a wandering predatory life in Arabia Petraea, as the Bedouin Arabs (2 Chronicles 21:16-17; Psalms 120:5). Kedar means blackness [qaadar] (Song of Solomon 1:5).

Concerning the kingdoms of Hazor - not the city in Palestine, but a district in Arabia Petraea. "The kingdoms" refer to the several combinations of clans, each under its own sheikh.

Spoil the men of the east - Kedar and Hazor were east of Judea (Judges 6:3; Job 1:3). 

Verse 29
Their tents and their flocks shall they take away: they shall take to themselves their curtains, and all their vessels, and their camels; and they shall cry unto them, Fear is on every side.

Their tents - in which they dwelt, from which they are called Scenites - i:e., tent-dwellers.

They shall take to themselves their curtains - namely with which the tents were covered (Jeremiah 4:20; Jeremiah 10:20; They shall take to themselves their curtains - namely, with which the tents were covered (Jeremiah 4:20; Jeremiah 10:20; Psalms 104:2).

They shall cry unto them, Fear is on every side - the foe, on crying Fear is on every side, shall discomfit them (the Kedarenes) by their mere cry. 

Verse 30
Flee, get you far off, dwell deep, O ye inhabitants of Hazor, saith the LORD for Nebuchadrezzar king of Babylon hath taken counsel against you, and hath conceived a purpose against you.

Flee ... dwell deep - (note, Jeremiah 49:8). No conqueror would venture to follow them into the desert. 

Verse 31
Arise, get you up unto the wealthy nation, that dwelleth without care, saith the LORD, which have neither gates nor bars, which dwell alone.

Get you up unto the wealthy nation - rather, 'the tranquil nation' (1 Chronicles 4:40, "The land was wide, and quiet, and peaceable").

Which have neither gates nor bars. The Arabs, lying out of the track of the contending powers of Asia and Africa, took no measures of defense, and had neither walled cities nor gates (Ezekiel 38:11). They thought their scanty resources and wilderness - position would tempt no foe.

Which dwell alone - separated from other nations, without allies; and from one another scattered asunder. So as to Israel's isolation (Numbers 23:9; Deuteronomy 33:28; Micah 7:14). 

Verse 32
And their camels shall be a booty, and the multitude of their cattle a spoil: and I will scatter into all winds them that are in the utmost corners; and I will bring their calamity from all sides thereof, saith the LORD.

Their camels shall be a booty - camels were their chief possessions; hot-fields or vineyards.

Them that are in the utmost corners - who seemed least likely to be dispersed Or else 'having the hair Them that are in the utmost corners - who seemed least likely to be dispersed. Or else, 'having the hair shaven (or clipped) in angles' (note, Jeremiah 9:26; Jeremiah 25:23). (Grotius.)

I will bring their calamity from all sides - which will force even those in "the utmost corners" to "scatter" themselves. 

Verse 33
And Hazor shall be a dwelling for dragons, and a desolation for ever: there shall no man abide there, nor any son of man dwell in it.

Hazor shall be a dwelling for dragons - (Malachi 1:3, "I laid his (Esau's) heritage waste for the dragons of the wilderness"). 

Verse 34
The word of the LORD that came to Jeremiah the prophet against Elam in the beginning of the reign of Zedekiah king of Judah, saying,

The word of the Lord ... against Elam - part of Susiana, west of Persia proper, but used to designate Persia in general. Elam proper, or Elymais, nearer Judea than Persia, is probably here meant; it had helped Nebuchadnezzar against Judea; hence, its punishment. It may have been idolatrous, whereas Persia proper was monotheistic mainly. 

Verse 35
Thus saith the LORD of hosts; Behold, I will break the bow of Elam, the chief of their might.

I will break the bow of Elam. Elam was famed for its bowmen (Isaiah 22:6).

The chief of their might - in opposition to "the bow" - i:e., the bowmen who constituted their main strength. 

Verse 36
And upon Elam will I bring the four winds from the four quarters of heaven, and will scatter them toward all those winds; and there shall be no nation whither the outcasts of Elam shall not come.

Upon Elam will I bring the four winds ... - Nebuchadnezzar's army containing soldiers from the four quarters. 

Verse 37
For I will cause Elam to be dismayed before their enemies, and before them that seek their life: and I will bring evil upon them, even my fierce anger, saith the LORD and I will send the sword after them, till I have consumed them:

I will send the sword after them, until I have consumed them - as a distinct nation (Daniel 8:2-27). Fulfilled under Alexander and his successors. 

Verse 38
And I will set my throne in Elam, and will destroy from thence the king and the princes, saith the LORD.

I will set my throne in Elam - I will show myself King by my judgments there, as though my tribunal were erected there. The throne of Cyrus, God's instrument set up over Media, of which Elam was a part, may be meant (Grotius). Or, rather, that of Nebuchadnezzar (Jeremiah 43:10). Then the restoration of Elam (Jeremiah 49:39) will refer partly to that which took place on the reduction of Babylon by Cyrus prince of Persia and Media; but ultimately and exhaustively to the coming restoration of all things under Messiah. 

Verse 39
But it shall come to pass in the latter days, that I will bring again the captivity of Elam, saith the LORD.

In the latter days ... I will bring again the captivity of Elam - the full restoration belongs to Gospel times: Elamites were among the first who heard and accepted it (Acts 2:9).

Remarks: (1) Ammon seized greedily on the land of Gad when Israel was dispossessed of it, and carried away captive into Assyria. But Judah, not Assyria, was the rightful successor to Israel's forfeited inheritance (Jeremiah 49:1). Therefore, in righteous retribution, Ammon was doomed to be dispossessed of her own possessions, and Israel was appointed as the ultimate "heir of them that were" once by usurpation "his heirs" (Jeremiah 49:2). It is right that they who make might their sole standard of right should in their turn be deprived by might of their proper rights, which by injustice they have forfeited. They who treat everything as their own, upon which they can with impunity lay their hands, have sooner or later the hand of the Almighty laid on themselves, to their destruction. The valleys of Ammon, in which she had gloried as flowing with milk and honey, were doomed, for her iniquity, to "flow" with the blood of the slain (Jeremiah 49:4, note); and her "treasures," in which she had "trusted" as ensuring her from the approach of an invader, were to be the spoil of her conqueror.

(2) Yet, for the sake of her righteous ancestor, Lot, mercy was to be extended to Ammon also, as to Moab, in the latter days (Jeremiah 49:6; Jeremiah 48:47). Thus judgment against the transgressors, and at other times mercy rejoicing against judgment" (James 2:13), are the great attributes of God's perfect character, which are manifested in the great cycle of the world's history.

(3) Edom. the descendant of profane Esau, and the ancient enemy of Israel, even as Esau was of his brother Jacob, was doomed to extinction as a nation (Jeremiah 49:9-10; Jeremiah 49:18), because of the unnatural hatred which it bare to the people of God, though being so closely allied to Israel by blood. Not a vestige of Edom's greatness should be left. No promise of restoration is given to Edom, such as there was to Moab and Ammon. For God is a Sovereign, having mercy on whom He will have mercy, and hardening whom He will (Romans 11:18; Malachi 1:2-4). Not that any of His decrees or appointments are arbitrary, but that we have not minds to comprehend His stupendous counsels, and He will not give an account of them to His creatures who dare to call Him to account. "Who," is His challenge to the universe, "will appoint me a time," when he dares to summon me to enter into judgment with him?

(4) Yet, even in Edom's case, there breaks forth from the lurid cloud of the divine wrath a bright gleam of light, which was designed for the comfort not only of Edom, but of all fathers and husbands who, in the near prospect of death, are filled with fears and sadness when they think of the forlorn and helpless state of the dear ones whom they must soon leave behind. "Leave thy fatherless children," saith the great Father and Husband of the friendless and bereaved, "I will preserve them alive; and let thy widows trust in me."

(5) Still judgment must be the portion of Edom for his "pride" (Jeremiah 49:16), "for God resisteth the proud." Highly as the sinner may exalt himself, and secure as he may make his habitation, Gad will surely "bring him down from thence," (Jeremiah 49:16); None can withstand the instruments "chosen" of God for executing His vengeance (Jeremiah 49:19). The very "least" of God's agents is sufficient against the greatest (Jeremiah 49:20). The " wisdom" of the worldly wise and "the counsel" of the prudent perish when God pleases (Jeremiah 49:7); and it is His pleasure that when the people of His covenant, to whom it does not naturally belong to drink the cup of vengeance, have yet for their unfaithfulness been compelled to drink it, much more should aliens and enemies to God have to drain the cup of wrath to its dregs (Jeremiah 49:12).

(6) "Suddenly" (note, Jeremiah 49:19), "in a moment, in the twinkling of an eye, at the last trump" (1 Corinthians 15:52), when sinners are least expecting it, the day of judgment shall overtake the unbelieving. "The breath of the Lord, like a stream of brimstone, will kindle a fire" (Jeremiah 49:27; Isaiah 30:33) more awful even than that which turned Damascus, 'the city of joy," into a city of mourning, and consumed the gorgeous "palaces of Ben-hadad" (Jeremiah 49:25; Jeremiah 49:27). Men's hearts shall then indeed fail them for fear (Jeremiah 49:23; Luke 21:26), and for looking for those things which are coming on the earth; and the wicked, "like the sea" when "it cannot be quiet" (note, Jeremiah 49:23), shall "have no rest day nor night," for "the smoke of their torment ascendeth up forever and ever" (Revelation 14:11); while believers shall be an eternal "name of joy, a praise, and an honour" to forever and ever" (Revelation 14:11); while believers shall be an eternal "name of joy, a praise, and an honour" to the Lord.

(7) How many sinners, like Hazor, dwell 'at ease' (Jeremiah 49:31, margin). and "without care" (Jeremiah 49:31) when destruction as impending! Suddenly shall "fear on every side" (Jeremiah 49:29) startle them, as it did the Kedarenes and Hazor, who fancied themselves secure in their isolation and scanty means (Jeremiah 49:29-31). The poor have no more exemption than the rich from God's judgments on selfishness, worldliness, and unbelief. Not only "the kings of the earth, and the great men, and the rich men, and the chief captains, and the mighty men," but also "every bondman, and every freeman," shall hide themselves in vain from the wrath of the Lamb, when the great day of His wrath shall have come (Revelation 6:15-17). Ammon with her "treasures," Edom with her "wisdom," Elam with her warlike prowess and skill in "the bow" (Jeremiah 49:35), and Kedar and Hazor in their "deep" wilderness solitudes and nomadic life in tents (Jeremiah 49:29-31), alike fell under God's judgments; whence we learn that there is no security for nations or individuals, under any circumstances, so long as they are unreconciled to God. Evil pursues sinners-there is no hiding place from it except in Christ the Rock of ages.

(8) God will soon set up His throne on earth (Jeremiah 49:38), and make all men to knew that the Lord God omnipotent reigneth. The issue of the conflict between light and darkness is not doubtful. All the events of history and politics are, in spite of the intrigues of ambitious and unscrupulous men, and the commotions of earthly affairs, being overruled to the grand end of setting up the throne of Him to whom the kingdom of right belongs. Let us see that we are decidedly on the Lord's side, and, amidst all the clouds that obscure the vision now, let us by faith see Him who is invisible to the men of the world, and look for the blessed day when His people shall see Him in glory, and at the name of Jesus every knee shall bow. 

50 Chapter 50 

Verse 1
The word that the LORD spake against Babylon and against the land of the Chaldeans by Jeremiah the prophet.

After the predictions of judgment to be inflicted on other nations by Babylon, follows this one against Babylon itself, the longest prophecy, consisting of 100 verses. The date of its utterance was the 4th year of Zedekiah, when Seraiah, to whom it was committed, was sent to Babylon (Jeremiah 51:59-60). The repetitions in it make it likely that it consists of prophecies uttered at different times, now collected by Jeremiah to console the Jews in exile, and to vindicate God's ways, by exhibiting the final doom of Babylon, the enemy of the people of God, after her long prosperity. The style, imagery, and dialogues prove its genuineness, in opposition to those who deny this. It shows his faithfulness; though under obligation to the King of Babylon, he owed a higher one to God, who directed him to prophesy against Babylon.

The word that the Lord spake against Babylon - (cf. Isaiah 45:1-25; Isaiah 46:1-13; Isaiah 47:1-15, wherein Isaiah had already foretold the downfall of Babylon). But as the time of fulfillment drew nearer, the prophecies are now proportionally more distinct than then. 

Verse 2
Declare ye among the nations, and publish, and set up a standard; publish, and conceal not: say, Babylon is taken, Bel is confounded, Merodach is broken in pieces; her idols are confounded, her images are broken in pieces.

Declare ye among the nations - who would rejoice at the fall of Babylon their oppressor.

Set up a standard - to indicate the place of meeting to the nations where they were to hear the good news of Babylon's fall (Rosenmuller); or, the signal to summon the nations together against Babylon (Jeremiah 51:12; Jeremiah 51:27). (Maurer.)

Bel is confounded - the tutelary god of Babylon; the same idol as the Phoenician Baal - i:e., lord, the sun (Isaiah 46:1). 

Is confounded - because unable to defend the city under their protection.

Merodach is broken in pieces - another Babylonian idol, meaning in Syria little lord; from which Merodach-baladan took his name. 

Verse 3
For out of the north there cometh up a nation against her, which shall make her land desolate, and none shall dwell therein: they shall remove, they shall depart, both man and beast.

Out of the north there cometh up a nation against her - namely, the Medes, north of Babylon (Jeremiah 51:48). The devastation of Babylon here foretold includes not only that by Cyrus, but also that more utter one by Darius, who took Babylon by artifice, when it had revolted from Persia, and mercilessly slaughtered the inhabitants, hanging 4,000 of the nobles; also the final desertion of Babylon, owing to Seleucia, having been built close by, under Seleucus Nicator. 

Verse 4
In those days, and in that time, saith the LORD, the children of Israel shall come, they and the children of Judah together, going and weeping: they shall go, and seek the LORD their God.

In those days ... the children of Israel shall come, they and the children of Judah together, going and weeping. Fulfilled only in part when some few of the ten tribes of "Israel" joined Judah in a "covenant" with God, at the restoration of Judah to its land (Nehemiah 9:38; Nehemiah 10:29). The full event is yet to come (Jeremiah 31:9; Hos God, at the restoration of Judah to its land (Nehemiah 9:38; Nehemiah 10:29). The full event is yet to come (Jeremiah 31:9; Hosea 1:11; Zechariah 12:10).

Weeping - with joy at their restoration, beyond all hope; and with sorrow at the remembrance of their sins and sufferings. An earnest of this future weeping was given at the restoration from Babylon, when "the people could not discern the noise of the shout of joy from the noise of the weeping of the people;" for "the fathers ... ancient men that had seen the first temple, when the foundation of this house was laid before their eyes, wept with a loud voice," while "many shouted aloud for joy" (Ezra 3:12-13; Psalms 126:5-6).

And seek the Lord - (Hosea 3:5, "Afterward shall the children of Israel return and seek the Lord their God, and David their king, and shall fear the Lord and His goodness in the latter days"). 

Verse 5
They shall ask the way to Zion with their faces thitherward, saying, Come, and let us join ourselves to the LORD in a perpetual covenant that shall not be forgotten.

They shall ask the way to Zion, with their faces thereward - rather, hitherward, Jeremiah's prophetic standpoint being at Zion. 'Their faces hitherward' implies their stedfastness of purpose, not to be turned aside by any difficulties on the way.

Let us join ourselves to the Lord in a perpetual covenant - in contrast to the old covenant, "which they brake" (Jeremiah 31:31, etc.; Jeremiah 32:40). They shall return to their God first, then to their own land. 

Verse 6
My people hath been lost sheep: their shepherds have caused them to go astray, they have turned them away on the mountains: they have gone from mountain to hill, they have forgotten their restingplace.

My people hath been lost sheep - (Isaiah 53:6, "All we like sheep have gone astray").

They have turned them away on the mountains - whereon they sacrificed to idols (Jeremiah 2:20; Jeremiah 3:6; Jeremiah 3:23).

They have forgotten their resting-place - the resting-place for the "sheep;" continuing the image, Yahweh Jesus is the resting-place of His sheep (Matthew 11:28). They rest in His "bosom," wherein He "carries" them (Isaiah 40:11). Also His temple at Zion is their "rest," because it is His (Psalms 132:8; Psalms 132:14). 

Verse 7
All that found them have devoured them: and their adversaries said, We offend not, because they have sinned against the LORD, the habitation of justice, even the LORD, the hope of their fathers.

All that have found them have devoured them - (Psalms 79:7, "They (the pagan) have devoured Jacob, and laid waste his dwelling-place"). "Found them" implies that they were exposed to the attacks of those whoever happened to meet them.

Their adversaries said - for instance, Nebuzar-adan said so (Jeremiah 40:2-3; cf. Zechariah 11:5).

We offend not, because they have sinned against the Lord. The Gentiles acknowledged some supreme divinity. The Jews' guilt was so palpable that they were condemned even in the judgment of pagans. Some knowledge of God's special relation to Judea reached its pagan invaders from the prophets (Jeremiah 2:3; Daniel 9:16); hence, the strong language they use of Yahweh here, not as worshippers of Him themselves, but as believing Him to be the tutelary God of Judah ("the hope of their fathers," Psalms 22:4; they do not say our hope), as each country was thought to have its local god, whose power extended no further than the locality under its tutelage.

The habitation - (Psalms 90:1; Psalms 91:1). Alluding to the tabernacle, or else, as in Ezekiel 34:14, fold, which carries out the image in Jeremiah 50:6, "resting-place" of the "sheep." But it can only mean habitation (Jeremiah 31:23), which confirms the English version here.

The hope of their fathers. This especially condemned the Jews, that their apostasy was from that God whose faithfulness their fathers had experienced. At the same time these "adversaries" unconsciously use language which corrects their own notions. The covenant with the Jews' "fathers" is not utterly set aside by their sin, as their adversaries thought; there is still "a habitation" or refuge for them with the God of their fathers. 

Verse 8
Remove out of the midst of Babylon, and go forth out of the land of the Chaldeans, and be as the he goats before the flocks.

Remove out of the midst of Babylon - (Jeremiah 51:6; Jeremiah 51:45; Isaiah 48:20; Zechariah 2:6-7; Revelation 18:4) Immediately avail yourselves of the opportunity of escape.

Be as the he-goats before the flocks. Let each try to be foremost in returning, animating the weak, as he-goats lead the flock; such were the companions of Ezra (Ezra 1:5-6). 

Verse 9
For, lo, I will raise and cause to come up against Babylon an assembly of great nations from the north country: and they shall set themselves in array against her; from thence she shall be taken: their arrows shall be as of a mighty expert man; none shall return in vain.

From thence she shall be taken - i:e., from the north country.

Their arrows shall be as of a mighty expert man - "expert" is literally prosperous. Besides "might," "expertness" is needed, that an arrow may do execution. The margin has a different Hebrew reading [ mashkiyl (Hebrew #7919), instead of maskiyl (Hebrew #4905)], destroying-literally, bereaving, childless-making (Jeremiah 15:7). Septuagint and Syriac support the English version.

In vain - without killing him at whom it was aimed (2 Samuel 1:22). 

Verse 10
And Chaldea shall be a spoil: all that spoil her shall be satisfied, saith the LORD.

No JFB commentary on this verse. 

Verse 11
Because ye were glad, because ye rejoiced, O ye destroyers of mine heritage, because ye are grown fat as the heifer at grass, and bellow as bulls;

Because ye were glad ... ye rejoiced, O ye destroyers of mine heritage - (Isaiah 47:6, "I was wroth with my people, I have polluted mine inheritance, and given them into thine hand; thou didst show them no mercy").

Because ye are grown fat - and so skip wantonly.

As the heifer at grass - fat and frisky. [But there is a disagreement of gender in the Hebrew reading, thus daashaa' (Hebrew #1876), grazing, or 'at grass,' does not agree with k

Verse 12
Your mother shall be sore confounded; she that bare you shall be ashamed: behold, the hindermost of the nations shall be a wilderness, a dry land, and a desert.

Your mother - Babylon, the metropolis of the empire.

The hindermost of the nations shall be a wilderness. Marvellous change, that Babylon, once the queen of the world, should be now the hindermost of nations, and at last, becoming "a desert," cease to be a nation! 

Verse 13
Because of the wrath of the LORD it shall not be inhabited, but it shall be wholly desolate: every one that goeth by Babylon shall be astonished, and hiss at all her plagues.

It shall not be inhabited, but it shall be wholly desolate - (Isaiah 13:20, "It shall never be inhabited, neither shall it be dwelt in from generation to generation: neither shall the Arabian pitch tent there; neither shall the shepherds make their fold there"). 

Verse 14
Put yourselves in array against Babylon round about: all ye that bend the bow, shoot at her, spare no arrows: for she hath sinned against the LORD.

Put yourselves in array against Babylon. Summons to the Median army to attack Babylon.

For she hath sinned against the Lord - by oppressing His people: their cause is His cause. Also by profaning His sacred vessels (Daniel 5:2). 

Verse 15
Shout against her round about: she hath given her hand: her foundations are fallen, her walls are thrown down: for it is the vengeance of the LORD: take vengeance upon her; as she hath done, do unto her.

Shout against her round about - inspirit one another to the onset with the battle-cry.

She hath given her hand - an idiom for submitted to the conquerors (1 Chronicles 29:24, margin; Lamentations 5:6).

As she hath done, do unto her - just retribution in kind. She had destroyed many, so must she be destroyed (Psalms 137:8). So as to spiritual Babylon (Revelation 18:6). This is right, because "it is the vengeance of the Lord;" but this will not justify private revenge in kind (Matthew 5:44; Romans 12:19-21); even the Old Testament law forbade this, though breathing a sterner spirit than the New Testament (Exodus 23:4-5; Proverbs 25:21-22). 

Verse 16
Cut off the sower from Babylon, and him that handleth the sickle in the time of harvest: for fear of the oppressing sword they shall turn every one to his people, and they shall flee every one to his own land.

Cut off the sower from Babylon. Babylon had the extent rather of a nation than of a city. Therefore grain was grown within the city wall sufficient to last for a long siege (Aristotle, 'Polemics,' 3: 2; Pliny, 18: 17). Conquerors usually spare agriculturists, but in this case all alike were to be "cut off."
For fear of the oppressing sword - because of the sword of the oppressor.

They shall turn every one to his people - from which they had been removed to Babylon from all quarters by the Chaldean conquerors (Jeremiah 51:9; Isaiah 13:14). 

Verse 17
Israel is a scattered sheep; the lions have driven him away: first the king of Assyria hath devoured him; and last this Nebuchadrezzar king of Babylon hath broken his bones.

Israel is a scattered sheep ... lions have driven him away - "lions" - i:e., hostile kings (Jeremiah 4:7; Jeremiah 49:19).

First the king of Assyria hath devoured him - (2 Kings 17:6; 2 Kings 18:9, Shalmaneser; Ezra 4:2, Esarhaddon). And last this Nebuchadnezzar - (2 Kings 24:10; 2 Kings 24:14). 

Verse 18
Therefore thus saith the LORD of hosts, the God of Israel; Behold, I will punish the king of Babylon and his land, as I have punished the king of Assyria.

I will punish the king of Babylon - Nabonidus or Labynitus.

As I have punished the king of Assyria - Sennacherib and other kings (Grotius). (2 Kings 19:35; 2 Kings 19:37). 

Verse 19
And I will bring Israel again to his habitation, and he shall feed on Carmel and Bashan, and his soul shall be satisfied upon mount Ephraim and Gilead.

I will bring Israel again to his habitation, and he shall feed on Carmel - (Isaiah 65:10; Ezekiel 34:13-14, "I will bring them out from the people ... and will bring them to their own land, and feed them upon the mountains of Israel by the rivers ... I will feed them in a good pasture ... there shall they lie in a good fold"). 

Verse 20
In those days, and in that time, saith the LORD, the iniquity of Israel shall be sought for, and there shall be none; and the sins of Judah, and they shall not be found: for I will pardon them whom I reserve.

In those days, and in that time, saith the Lord, the iniquity of Israel shall be sought for, and there shall be none; and the sins of Judah, and they shall not be found. The specification of "Israel" as well as Judah shows the reference is to times yet to come.

Iniquity ... none - not merely idolatry, which ceased among the Jews ever since the Babylonian captivity, but chiefly their rejection of Messiah. As in a cancelled debt, it shall be as if it had never been; God, for Christ's sake, shall treat them as innocent (Jeremiah 31:34). Without cleansing away of sin, remission of punishment would be neither to the honour of God nor to the highest interests of the elect.

For I will pardon them whom I reserve - the elect "remnant" (Isaiah 1:9) The "residue of the people" (Zech For I will pardon them whom I reserve - the elect "remnant" (Isaiah 1:9). The "residue of the people" (Zechariah 13:8-9; Zechariah 14:2). 

Verse 21
Go up against the land of Merathaim, even against it, and against the inhabitants of Pekod: waste and utterly destroy after them, saith the LORD, and do according to all that I have commanded thee.

The land of Merathaim - a symbolical name for Babylon, the doubly rebellious, namely, against God. Compare the description of Babylon in Jeremiah 50:24, "Thou hast striven against the Lord;" and Jeremiah 50:29, "proud against the Lord." The 'doubly' refers to, first, the Assyrian's oppression of Israel, next, the kindred Chaldean's oppression of Judah (cf. Jeremiah 50:17-20; Jeremiah 50:33; especially Jeremiah 50:18).

Against the inhabitants of Pekod - (Ezekiel 23:23) a chief province of Assyria, in which Nineveh, now overthrown, once lay. But, as in Merathaim, the name is used symbolically in allusion to its meaning, so the allusion is to the meaning of Pekod, namely, visitation; the inhabitants whose time of deserved visitation in punishment is come; not, however, without reference to the now Babylonian province Pekod. The visitation on Babylon was a following up of that on Assyria.

Utterly destroy after them - even their posterity, and all that is still left of Babylon, until the very name is extinct (Grotius). Devastate the city, after its inhabitants have deserted it.

Do according to all that I have commanded - by Isaiah, (Isaiah 13:1, etc.) 

Verse 22
A sound of battle is in the land, and of great destruction.

No JFB commentary on this verse. 

Verse 23
How is the hammer of the whole earth cut asunder and broken! how is Babylon become a desolation among the nations! The hammer of the whole earth - i:e., Babylon, so called because of its ponderous destructive power; just as 'Martel,' i:e., a little hammer, was the surname of a king of the Franks (Isaiah 14:6). 

Verse 24
I have laid a snare for thee, and thou art also taken, O Babylon, and thou wast not aware: thou art found, and also caught, because thou hast striven against the LORD.

I have laid a snare for thee. Thou hast to do with God, not merely with men.

Thou art also taken, O Babylon, and thou wast not aware. Herodotus relates that one-half of the city was taken before those in the other were "aware" of it. Cyrus turned the waters of Euphrates, where it was defended, into a different channel, and so entered the city by the dried-up channel at night, by the upper and lower gates (Daniel 5:30-31). 

Verse 25
The LORD hath opened his armoury, and hath brought forth the weapons of his indignation: for this is the work of the Lord GOD of hosts in the land of the Chaldeans.

The Lord ... hath brought forth the weapons of his indignation - the Medes and Persians (Isaiah 13:5). 

Verse 26
Come against her from the utmost border, open her storehouses: cast her up as heaps, and destroy her utterly: let nothing of her be left.

Come against her from the utmost border - namely, of the earth; or from all sides (Ludovicus de Dieu).

Open her storehouses - or, 'her houses filled with men and goods' (Michaelis). When Cyrus took it, the provisions found there were enough to have lasted for many years.

Cast her up as heaps - make of the once glorious city heaps of ruins. Vast mounds of rubbish now mark the site of ancient Babylon. Or else (margin), 'Tread her as heaps of grain which are wont to be trodden down in the threshing-floor' (Grotius). [ Caaluwhaa (Hebrew #5549) may be either from caalal (Hebrew #5549), to heap up in a mound, as Jeremiah 50:9 takes it; or from caalaah (Hebrew #5541), to tread, as margin translates.] 

Verse 27
Slay all her bullocks; let them go down to the slaughter: woe unto them! for their day is come, the time of their visitation.

Slay all her bullocks - i:e., princes and strong warriors (Jeremiah 46:21; Psalms 22:12; Isaiah 34:7).

Go down to the slaughter. The slaughter-houses lay low beside the river; therefore it is said, "go down;" appropriate to Babylon on the Euphrates, the avenue through which the slaughterers entered the city. 

Verse 28
The voice of them that flee and escape out of the land of Babylon, to declare in Zion the vengeance of the LORD our God, the vengeance of his temple.

The voice of them that flee and escape out of Babylon, to declare in Zion the vengeance of the Lord ... the vengeance of his temple. Some Jews 'fleeing' from Babylon at its fall shall tell in Judea how God avenged the cause of Zion and her temple, with its sacred vessels, that had been so daringly profaned (Jeremiah 52:13; Daniel 1:2; Jeremiah 50:2). 

Verse 29
Call together the archers against Babylon: all ye that bend the bow, camp against it round about; let none thereof escape: recompense her according to her work; according to all that she hath done, do unto her: for she hath been proud against the LORD, against the Holy One of Israel.

Call together the archers - literally, very many and powerful; hence, the Hebrew word [ rabiym (Hebrew #7227)] is used of archers, Job 16:13, from the multitude and force of their arrows.

According to all that she hath done, do unto her - (note, Jeremiah 50:15).

She hath been proud against the Lord - not merely cruel toward men (Isaiah 47:10). 

Verse 30
Therefore shall her young men fall in the streets, and all her men of war shall be cut off in that day, saith the LORD.

Therefore shall her young men fall in the streets - (note, Jeremiah 49:26).

In the streets - the Babylonians were so discouraged by having lost some battles, that they retired within their walls, and would not again meet Cyrus in the field. 

Verse 31
Behold, I am against thee, O thou most proud, saith the Lord GOD of hosts: for thy day is come, the time that I will visit thee.

O thou most proud - literally, pride - i:e., man of pride; the King of Babylon.

The time that I will visit thee - punish (Jeremiah 50:27, "the time of their visitation"). 

Verse 32
And the most proud shall stumble and fall, and none shall raise him up: and I will kindle a fire in his cities, and it shall devour all round about him.

No JFB commentary on this verse. 

Verse 33
Thus saith the LORD of hosts; The children of Israel and the children of Judah were oppressed together: Thus saith the LORD of hosts; The children of Israel and the children of Judah were oppressed together: and all that took them captives held them fast; they refused to let them go.

Israel and ... Judah were oppressed together. He here, in contrast to Babylon's fall, promises Israel's and Judah's complete restoration, and anticipates an objection, in order to answer it: ye have been, no doubt, "oppressed," as you say, and therefore ye despair of deliverance; but, remember, your "Redeemer is strong," and therefore can and will deliver you. 

Verse 34
Their Redeemer is strong; the LORD of hosts is his name: he shall throughly plead their cause, that he may give rest to the land, and disquiet the inhabitants of Babylon.

Their Redeemer is strong - as opposed to the power of Israel's oppressor (Revelation 18:8).

He shall throughly plead their cause - as their advocate. Image from a court of justice: appropriate, as God delivers His people not by mere might, but by righteousness. His plea against Satan and all their enemies is His own everlasting love, reconciling mercy and justice in the Redeemer's work and person (Micah 7:9; Zechariah 3:1-5; 1 John 2:1).

That he may give rest to the land, and disquiet ... Babylon. There is a play on the similarity of sounds in the two Hebrew verbs [ hirgiya` (Hebrew #7280) ... w

Verses 35-37
A sword is upon the Chaldeans, saith the LORD, and upon the inhabitants of Babylon, and upon her princes, and upon her wise men.

A sword ... A sword ... A sword. The repetition of "A sword" in the beginning of each verse, by the figure anaphora, heightens the effect; the reiterated judgment is universal; the same sad stroke of the sword is upon each and all connected with guilty Babylon.

Her wise men - (Isaiah 47:13). Babylon boasted that it was the special seat of wisdom and wise men, especially in astronomy and astrology.

Verse 36. The liars - those whom he before termed "wise men," he here calls "liars" (imposters) - namely, the astrologers (cf. Isaiah 44:25; Romans 1:21-25; 1 Corinthians 1:20). Verse 37. They shall become as women - divested of all manliness (Nahum 3:13).

A drought - altering the pointing, this verse will begin as the three previous verses [ chereb (Hebrew #2719). "A sword." However, all the pointed manuscript read choreb (Hebrew #2721)] "A drought," as the English version. Cyrus turned off the waters of the Euphrates into a new channel, and so marched through the dried-up bed into the city (Jeremiah 51:32). Babylonia once was famed for its grain, which often yielded from 100-fold to 200-fold (Herodotus). This was due to its network of water-courses from the Euphrates for irrigation, traces of which (Layard) are seen still on all sides, but dry and barren (Isaiah 44:27).

They are mad upon their idols - literally, terrors. They are crazy after idols that are more calculated to frighten than to attract (Jeremiah 51:44; Jeremiah 51:47; Jeremiah 51:52; Daniel 3:1). Mere bugbears to frighten children with. 

Verse 38
A drought is upon her waters; and they shall be dried up: for it is the land of graven images, and they are mad upon their idols.

No JFB commentary on this verse. 

Verse 39
Therefore the wild beasts of the desert with the wild beasts of the islands shall dwell there, and the owls shall dwell therein: and it shall be no more inhabited for ever; neither shall it be dwelt in from generation to generation.

Wild beasts of the desert - wild cats, remarkable for their howl (Bochart).

Wild beasts of the islands - jackals (note, Isaiah 13:21-22).

Owls - rather, female ostriches; they delight in solitary places. Literally, daughters of crying. (Compare as to spiritual Babylon, Revelation 18:2).

It shall be no more inhabited forever - the accumulation of phrases is to express the final and utter extinction of Babylon; fulfilled not immediately, but by degrees: Cyrus took away its supremacy. Darius Hystaspes deprived it, when it had rebelled, of its fortifications. Seleucus Nicanor removed its citizens and wealth to Seleucia, which he founded in the neighbourhood; and the Parthians removed all that was left to Ctesiphon. Nothing but its walls was left under the Roman emperor Adrian. 

Verse 40
As God overthrew Sodom and Gomorrah and the neighbour cities thereof, saith the LORD so shall no man abide there, neither shall any son of man dwell therein.

As God overthrew Sodom and Gomorrah - (Isaiah 13:19). Repeated from Jeremiah 49:18. 

Verses 41-43
Behold, a people shall come from the north, and a great nation, and many kings shall be raised up from the coasts of the earth.

Behold, a people shall come forth from the north ... They shall hold the bow ... The king of Babylon hath heard the report ... - (Compare Jeremiah 6:22-24, where the same expressions are used of the invasion of Judea by the Babylonian king advancing from the north). The very language used to describe the calamities which Babylon inflicted on Zion, is that here employed to describe Babylon's own calamity inflicted by the Medes. Retribution in kind.

Many kings - the allies and satraps of the various provinces of the Medo-Persian empire-Armenia, Hyrcania, Lydia, etc.

Shall be raised up from the coasts of the earth - i:e., from the remote parts of the earth.

Verse 42. They are cruel - the character of the Persians, and even of Cyrus, notwithstanding his wish to be thought magnanimous (Isaiah 3:18).

They shall ride upon horses, every one put in array, like a man - so orderly and united is their "array" that the whole army moves to battle as one man (Grotius).

Verse 43. His hands waxed feeble - attempted no resistance; immediately was overcome, as Herodotus tells us. 

Verses 44-46
Behold, he shall come up like a lion from the swelling of Jordan unto the habitation of the strong: but I will make them suddenly run away from her: and who is a chosen man, that I may appoint over her? for who is like me? and who will appoint me the time? and who is that shepherd that will stand before me?

Repeated mainly from Jeremiah 49:19-21. The identity of God's principle in His dealing with Edom, and in that with Babylon, is implied by the similarity of the language used as to both.

Verse 46. The cry is heard among the nations - in Edom's case it is, "at the cry the noise thereof was heard in the Red sea." The change implies the wider extent to which the crash of Babylon's downfall shall be heard than that of Edom's.

Remarks:

(1) The prophet, though he had been treated with respect and kindness by the Babylonian king and the captain of his guard, yet does not shrink from declaring, without reserve, the coming doom of Babylon, revealed to him by God. Just as before he had not shrunk from the painful duty of announcing the ruin of his nation by Babylon, at the cost of provoking the bitter persecution of his countrymen, so with equal faithfulness he announces also Babylon's own destruction, at the risk of provoking the wrath of the great king who, he foresaw, was so soon to have him entirely in his power. The faithful servant of God is sure to stir up the ill-will of the most opposite classes: still, he has a duty to his God to fulfil, which is paramount to all other considerations. If even those to whom we owe a debt of kindness be enemies of God, we must not speak peace to them, but tell them the whole truth, however unwelcome.

(2) When Babylon falls then Israel rises. When God inflicts the long-deferred judgment on the enemy of His people, there is rich mercy in store for His people. Though Babylon was then in the full swelling tide of her prosperity and pride, and Judah was in captivity to her, yet ere long their relative conditions would be reversed: Babylon, after her long course of unsanctified prosperity, was doomed to fall utterly and forever: Israel, after her long period of affliction, which shall in the end be sanctified to her, shall rise to fall no more. Let us hence learn to "choose rather to suffer affliction with the people of God, than to enjoy the pleasures of sin for a season" (Hebrews 11:25).

(3) The steps of Israel's coming restoration are most instructive to trace. Heretofore they have turned their back, and not their face, to God, but at the time appointed by God "they shall ask the way to Zion, with their faces thereward" (Jeremiah 50:4-5). So the believing elect once were "without God in the world," and "strangers from the covenants of promise" (Ephesians 2:12), but God has turned them to Himself by His Spirit, moving them to "ask" that it may be given them. The desire after God, embodied in prayer for direction as to "the way" to Him and to the heavenly "Zion," is the first sure mark of a work of grace begun in the soul. Not only do such awakened souls desire salvation as the end, but they desire also to be taught by the Spirit the right way, in order that they may walk in it continually. Then, too, there is a thirst after communion with their fellow-believers. They do not wish to go to heaven alone; but as Judah is represented as stirring up Israel, and Israel Judah, to go "together" to "seek the Lord" as "their God," so Christians stir up one another, "Come, and let us join ourselves to the Lord, in a perpetual covenant that shall not be forgotten."

(4) "Weeping" shall be a marked feature in the Jews at the time of their future turning to the Lord. "They shall look upon Messiah whom they have pierced, and they shall mourn" (Zechariah 12:10) as "one mourneth for his only son." They shall first return to their God with weeping for their sins, and then they shall return to their own land weeping with joy at their restoration beyond all hope. So believers "who sow in tears" the seed of repentance "shall reap in joy" (Psalms 126:5). They not only "weep," but they "go" to Him who will "give them beauty for ashes, the oil of joy for mourning, the garment of praise for the spirit of heaviness" (Isaiah 61:3).

(5) Israel heretofore had been as "lost sheep" which "have forgotten their resting-place" (Jeremiah 50:6). They had "sinned against the Lord, the habitation of justice, the hope of their fathers" (Jeremiah 50:7). It was this that gave the enemy all his power against Israel. So long as they rested in God, in whom their fathers, Abraham, Isaac, and Jacob, had hoped, so long their adversaries could not do them the least hurt. But once they forsook the God of their salvation, they were the rightful prey of every aggressor. So believers, as long as they are faithful to their God, have in Him a perfect security against every fear. But once that they make compromises with the world, and forget Christ, their true and only "resting-place," they give an advantage to Satan and the world over them. The very agents and instruments of their sin are made the agents and instruments of their punishment, and are the first to triumph over their fall.

(6) But the enemies of Israel, in their triumph over her, unconsciously utter words which suggest sure ground of hope to her. God was the "hope of her fathers," the enemy admits; and just because of the everlasting covenant made by God with her fathers, God has mercy in store for her, and vengeance for her adversaries. Their very "joy" and 'gladness in having destroyed the Lord's heritage' (Jeremiah 50:11) shall move the Lord to avenge her cause on Babylon, and to confound with shame (Jeremiah 50:12) her proud destroyer (Jeremiah 50:15): while, on the contrary, Israel's "iniquities" and "sins" shall be as completely forgiven and forgotten as if they had never had any existence at all (Jeremiah 50:20): she and Judah shall, as the Lord's own sheep, "feed" and "be satisfied" with the rich pastures supplied by the good Shepherd in their own land (Jeremiah 50:19). Spiritually, this most comforting promise belongs to the believing elect also, the remnant whom God reserves (Jeremiah 50:20) for mercy, while the rest are given up to condign punishment. Their debt of sin is completely cancelled, because their atoning Surety has paid it for them with His life-blood. "Their soul shall be satisfied," as with marrow and fatness, in the heavenly land which God has appointed as their own land of "habitation" forever (Jeremiah 50:19). 

(7) In the judgment on Babylon God vindicates His own righteousness in "recompensing the proud" (Jeremiah 50:31-32) rebel "against the Lord," "according to her work" (Jeremiah 50:29). It is an eternal principle in God's moral government of the world, to visit the proud and cruel oppressor with retribution in kind sooner or later. The people of God are at times tempted to despair when they see "continually every day the fury of the oppressor, as if ready to destroy" (Isaiah 51:13). But let them remember the comforting consideration suggested by the prophet both to the literal and to the spiritual Israel, "Their Redeemer is strong; The Lord of hosts is His name: He shall throughly plead their cause, that He may give rest" to them, "and disgust" their enemies (Jeremiah 50:34).

(8) When God had used Babylon as His "hammer" (Jeremiah 50:23), in executing judgment on the nations of the earth, He then visited herself with judgment. Of the Babylonian king it may be said:

While he his own arm trusted, God wrought His purpose high; Then, like a sword-blade rusted, Cast him dishonoured by.'

We are not to look merely to the present temporary appearances of the people of God and of the people of the world respectively: the end of both is the true test. The elect of God, however weak they seem now, have the strong Redeemer on their side, with whom it is a righteous thing to recompense tribulation to them that trouble His people; and to the latter, who are troubled, rest when the Lord Jesus shall be revealed from heaven with His mighty angels (Jeremiah 50:34; 2 Thessalonians 1:6-7). Who of the spiritual Babylon, in that great day of His wrath, shall be able to stand before Him? (Jeremiah 50:44; Revelation 6:17 :) for He is Lord of lords and King of kings; and they that are with Him are called, and "chosen" (Jeremiah 50:44), and faithful (Jeremiah 17:14). Let us see that we be among the latter, owned as His, and forming part of His glorious retinue, in the day when He shall come to be glorified in His saints, and to take vengeance on them that know not God (2 Thessalonians 1:8-10). 

51 Chapter 51 

Verse 1
Thus saith the LORD Behold, I will raise up against Babylon, and against them that dwell in the midst of them that rise up against me, a destroying wind;

Against them that dwell in the midst of them that rise up against me - literally, in the heart of them, etc. Compare Psalms 46:2, "the midst of the sea" - margin, 'the heart of the seas;' Ezekiel 27:4, margin; Matthew 12:40, "in the heart of the earth" - in the center of the Chaldeans. They "rise up against me," because they persecute my people. The Athbash or cabalistic mode of interpreting Hebrew words (by taking the letters in the inverse order of the alphabet, the last letter representing the first, and so on, Jeremiah 25:26, "Sheshach") would give the very word Chaldeans for "in the midst of them that rise up against me" [ leeb (Hebrew #3820) qaamaay (Hebrew #6965)] here; but the mystical method cannot be intended, as "Babylon" is plainly so called in the immediately preceding parallel clause.

A destroying wind. God needs not warlike weapons to "destroy" His foes; a wind or blast is sufficient; though, no doubt, the "wind" here is the invading host of Medes and Persians (Jeremiah 4:11; 2 Kings 19:7). 

Verse 2
And will send unto Babylon fanners, that shall fan her, and shall empty her land: for in the day of trouble they shall be against her round about.

Fanners - (note, Jeremiah 15:7). The fanners separate the wheat from the chaff; so God's judgments shall sweep away guilty Babylon as "chaff" (Psalms 1:4). 

Verse 3
Against him that bendeth let the archer bend his bow, and against him that lifteth himself up in his brigandine: and spare ye not her young men; destroy ye utterly all her host.

Against him that bendeth - namely, the bow, i:e., against the Babylonian archer.

Let the archer bend - i:e., the Persian archer (Jeremiah 50:14). The Chaldean version and Jerome, by changing the vowel points, read ['al, instead of 'el], 'Let NOT him (the Babylonian) who bendeth his bow bend it.' But the close of the verse is addressed to the Median invaders; therefore it is more likely that the first part of the verse is addressed to them, as in the 'English version, not to the Babylonians, to warn them against resistance as vain, as in the Chaldaic version. The word bend is thrice repeated in the Hebrew. 'Against him that bendeth, let him that bendeth (the archer, in the English version) bend,' to imply the utmost straining of the bow. 

Verse 4
Thus the slain shall fall in the land of the Chaldeans, and they that are thrust through in her streets.

The slain shall fall in the land ... and ... in her streets - (notes, Jeremiah 49:26, "Therefore her young men shall fall in her streets;" Jeremiah 50:30; Jeremiah 50:37). 

Verse 5
For Israel hath not been forsaken, nor Judah of his God, of the LORD of hosts; though their land was filled with sin against the Holy One of Israel.

Israel hath not been forsaken - as a widow [Hebrew, 'almaan (Hebrew #488)]. Israel is not severed from her Husband, Yahweh (Isaiah 54:5-7), by a perpetual divorce.

Though their land was filled with sin - though the land of Israel has been filled with sin - i:e., with the punishment of their sin, devastation. But, as the Hebrew means for, or and therefore, not though, translate, 'and therefore their (the Chaldeans') land has been filled with (the penal consequences of) their sin (Grotius). 

Verse 6
Flee out of the midst of Babylon, and deliver every man his soul: be not cut off in her iniquity; for this is the time of the LORD's vengeance; he will render unto her a recompence.

Flee out of the midst of Babylon. Warning to the Israelite captives to flee from Babylon, lest they should be involved in the punishment of her "iniquity." So as to spiritual Babylon and her captives (Revelation 18:4). 

Verse 7
Babylon hath been a golden cup in the LORD's hand, that made all the earth drunken: the nations have drunken of her wine; therefore the nations are mad.

Babylon hath been a golden cup in the Lord's hand. Babylon is compared to a cup, because she was the vessel in the hand of God to make drunken with His vengeance the other peoples (Jeremiah 13:12; Jeremiah 25:15-16). Compare as to spiritual Babylon, Revelation 14:8; Revelation 17:4. The cup is termed "golden," to express the splendour and opulence of Babylon; whence also, in the image seen by Nebuchadnezzar (Daniel 2:38), the head representing Babylon is of gold (cf. Isaiah 14:4). 

Verse 8-9
Babylon is suddenly fallen and destroyed: howl for her; take balm for her pain, if so be she may be healed.

Howl for her: take balm for her pain ... we would have healed Babylon, but she is not healed: forsake her, and let us go. Her friends and confederates, who behold her fall, are invited to her aid. They reply, her case is incurable, and that they must leave her to her fate.

Verse 8. (Isaiah 21:9; Revelation 14:8; Revelation 18:2; Revelation 18:9).

Balm - (Jeremiah 8:22; Jeremiah 46:11).

Verse 9. We would have healed Babylon - we attempted to heal.

Her judgment - her sins provoking God's "judgments" (Grotius).

Reacheth unto heaven - (Genesis 18:21; Jonah 1:2; Revelation 18:5). Even the pagan nations perceive that her awful fall must be God's judgment for her crying sins (Psalms 9:16; Psalms 64:9). 

Verse 10
The LORD hath brought forth our righteousness: come, and let us declare in Zion the work of the LORD our God.

The Lord hath ... Next after the speech of the confederates of Babylon comes that of the Jews, celebrating with thanksgivings the promise-keeping faithfulness of their covenant God.

Brought forth - (Psalms 37:6, "He shall bring forth thy righteousness as the light"). Our righteousness - not the Jews' merits, but God's faithfulness to Himself and to His covenant, which constituted the "righteousness" of His people - i:e., their justification in their controversy with Babylon, the cruel enemy of God and His people. (Compare Jeremiah 23:6, "The Lord our righteousness;" Micah 7:9.) Their righteousness is His righteousness.

Come, and let us declare in Zion the work of the Lord our God - (Psalms 102:13-21, "When the Lord shall build up Zion, He shall appear in his glory ... to declare the name of the Lord in Zion, and His praise in Jerusalem"). 

Verse 11
Make bright the arrows; gather the shields: the LORD hath raised up the spirit of the kings of the Medes: for his device is against Babylon, to destroy it; because it is the vengeance of the LORD, the vengeance of his temple.

Make bright - literally, pure. Polish and sharpen "the arrows."
Gather - literally, fill; i:e., gather in full number "the shields," so that none be missing. So, "gave in full tale" (1 Samuel 18:27). Gesenius, not so well, translates, 'Fill with your bodies the shields' (cf. Song of Solomon 4:4). He means to tell the Babylonians, Make what preparations you will, all will be in vain (cf. Jeremiah 46:3-6).

The Lord hath raised up the spirit of the kings of the Medes. He names the Medes rather than the Persians, because Darius, or Cyaxares, was above Cyrus in power and the greatness of his kingdom.

It is the vengeance of the Lord, the vengeance of His temple - (Jeremiah 50:28). 

Verse 12
Set up the standard upon the walls of Babylon, make the watch strong, set up the watchmen, prepare the ambushes: for the LORD hath both devised and done that which he spake against the inhabitants of Babylon.

Set up ... - with all your efforts, your city shall be taken.

The standard - to summon the defenders together to any point threatened by the besiegers. 

Verse 13
O thou that dwellest upon many waters, abundant in treasures, thine end is come, and the measure of thy covetousness.

O thou that dwellest upon many waters - (Jeremiah 51:32; Jeremiah 51:36; note, Isaiah 21:1). The Euphrates surrounded the city, and, being divided into many channels, formed islands. Compare as to spiritual Babylon, "waters," i:e., 'many peoples,' Revelation 17:1; Revelation 17:15. A large lake also was near Babylon.

The measure - literally, the cubit, which was the most common measure, and therefore is used for a measure in general.

Of thy covetousness - the time for putting a limit to thy covetousness is come (Gesenius). There is no "and" in the Hebrew; translate, thine end, the retribution for thy covetousness' (Grotius). Maurer takes the image to be from weaving: "thine end is come" - namely, 'the cubit where thou art to be cut off;' for the web is cut off when the required number of cubits is completed (Isaiah 38:12). 

Verse 14
The LORD of hosts hath sworn by himself, saying, Surely I will fill thee with men, as with caterpillers; and they shall lift up a shout against thee.

The Lord of hosts hath sworn by himself - literally, by His soul (2 Samuel 15:21; Hebrews 6:13, "Because He (God) could swear by no greater, He sware by Himself").

I will fill thee with men, as with caterpillars - locusts (Nahum 3:15). Numerous as are the citizens of Babylon, the invaders shall be more numerous. 

Verses 15-19
He hath made the earth by his power, he hath established the world by his wisdom, and hath stretched out the heaven by his understanding.

He hath made the earth by his power ... When he uttereth his voice ... Every man is brutish by his knowledge ... They are vanity ... The Portion of Jacob is not like them ... - repeated from Jeremiah 10:12-16; except that "Israel" is not in the Hebrew of Jeremiah 51:19 (though it is in Jeremiah 10:16): Jeremiah 51:19 ought, therefore, to be translated, 'He is the Former of all things, and (therefore) of the rod of His inheritance' - i:e., of the nation peculiarly His own. In Jeremiah 10:1-25 the contrast is between the idols and God; here it is between the power of populous Babylon and that of God: "Thou dwellest upon many waters" (Jeremiah 51:13); but God can, by merely "uttering His voice," create "many waters" (Jeremiah 51:16). The "earth" (in its material aspect) is the result of His "power;" the "world" (viewed in its orderly system) is the result of His "wisdom," etc. (Jeremiah 51:15). Such an Almighty Being can be at no loss for resources to effect His purpose against Babylon. 

Verse 20
Thou art my battle axe and weapons of war: for with thee will I break in pieces the nations, and with thee will I destroy kingdoms;

Thou art my battle-ax ... - (note, Jeremiah 50:23).

With thee will I break in pieces the nations. "Break in pieces" refers to the "hammer" there (cf. Nahum 2:1, "He that dasheth in pieces is come up," margin, 'the disperser, or hammer'). The club also was often used by ancient warriors. 

Verse 21
And with thee will I break in pieces the horse and his rider; and with thee will I break in pieces the chariot and his rider;

No JFB commentary on this verse. 

Verse 22
With thee also will I break in pieces man and woman; and with thee will I break in pieces old and young; and with thee will I break in pieces the young man and the maid;

With thee will I break in pieces old and young - (2 Chronicles 36:17, "The Chadees slew the young men with the sword in the house of their sanctuary, and had no compassion upon young man or maiden, old man or him that stooped for age"). 

Verse 23
I will also break in pieces with thee the shepherd and his flock; and with thee will I break in pieces the husbandman and his yoke of oxen; and with thee will I break in pieces captains and rulers.

No JFB commentary on this verse. 

Verse 24
And I will render unto Babylon and to all the inhabitants of Chaldea all their evil that they have done in Zion in your sight, saith the LORD.

I will render unto Babylon ... all their evil that they have done. The detail of particulars (Jeremiah 51:20-23) is in order to express the indiscriminate slaughters perpetrated by Babylon on Zion, which, in just retribution, are all to befall herself (Jeremiah 50:15; Jeremiah 50:29)

In your sight - addressed to the Jews. 

Verse 25
Behold, I am against thee, O destroying mountain, saith the LORD, which destroyest all the earth: and I will stretch out mine hand upon thee, and roll thee down from the rocks, and will make thee a burnt mountain.

O destroying mountain - called so, not from its position, for it lay low in the "plain in the land of Shinar," where the original tower of Babel was built (Jeremiah 51:13; Genesis 11:2; Genesis 11:9), but from its eminence above other nations, many of which it had "destroyed;" also because of its lofty palaces, towers, hanging gardens resting on arches, and walls 50 royal cubits broad and 200 royal cubits high.

I will ... roll thee down from the rocks - i:e., from thy rock-like fortifications and walls.

I will make thee a burnt mountain. So, at the sounding of the second trumpet, "as it were a great mountain burning with fire was cast into the sea" (Revelation 8:8). I will make thee like a volcano, which, after having spent itself in pouring its "destroying" lava on all the country around, falls into the vacuum, and becomes extinct, the surrounding "rocks" alone marking where the crater had been. Such was the appearance of Babylon after its destruction; and as the pumice stones of the volcano are left in their place, being unfit for building, so Babylon should never rise from its ruins. 

Verse 26
And they shall not take of thee a stone for a corner, nor a stone for foundations; but thou shalt be desolate for ever, saith the LORD.

They shall not take of thee a stone for a corner, nor a stone for foundations. The cornerstone was the most important one in the building; the foundation stones came next in importance (Eph. ). So the sense is, even as there shall be no stones useful for building left of thee, so no leading prince or governors shall come forth from thy inhabitants. 

Verse 27
Set ye up a standard in the land, blow the trumpet among the nations, prepare the nations against her, call together against her the kingdoms of Ararat, Minni, and Ashchenaz; appoint a captain against her; cause the horses to come up as the rough caterpillers.

Set ye up a standard ... prepare the nations against her - (Jeremiah 50:29). As in Jeremiah 51:12 the Babylonians were told to "set up a standard," so here her foes are told to do so; the latter to good purpose, the former in vain.

Ararat - Upper or Major Armenia, the regions about mount Ararat.

Minni - Lower or Lesser Armenia. Rawlinson says that Van was the capital of Minni. It was conquered by Tettarrassa, the general of Tetembar II, the Assyrian king whose wars are recorded on the black obelisk now in the British Museum.

Ashchenaz - a descendant of Japhet (Genesis 10:3), who gave his name to the sea, the Euxine, which perhaps is the Greek corruption of the name Ashkenaz, first made in Greek inflection into Axeinos, now called the Black Sea; the region bordering on it is probably here meant-namely, Asia Minor, including places named Ascania, in Phrygia and Bithynia. Cyrus had subdued Asia Minor and the neighbouring regions, and from these drew levies in proceeding against Babylon.

Cause the horses to come up as ... rough caterpillars - the horsemen, in multitude and in appearance, bristling with javelins and with crests, resemble "rough caterpillars," or locusts of the hairy-crested kind (Nahum 3:15). 

Verse 28
Prepare against her the nations with the kings of the Medes, the captains thereof, and all the rulers thereof, and all the land of his dominion.

The kings of the Medes - (Jeremiah 51:14). The satraps and tributary kings under Darius, or Cyaxares.

All the land of his dominion - the King of Media's dominion. 

Verse 29
And the land shall tremble and sorrow: for every purpose of the LORD shall be performed against Babylon, to make the land of Babylon a desolation without an inhabitant.

The land shall tremble ... for every purpose of the Lord shall be performed. Elegant antithesis between the trembling of the land or earth and the stability of "every purpose of the Lord" (cf. Psalms 46:1-3). 

Verse 30
The mighty men of Babylon have forborn to fight, they have remained in their holds: their might hath failed; they became as women: they have burned her dwellingplaces; her bars are broken.

The mighty men of Babylon have forborne to fight - for the city was not taken by force of arms, but by stratagem, according to the counsel given to Cyrus by two eunuchs of Belshazzar, who deserted.

They have remained in their holds - not daring to go forth to fight; many, with Nabonnidus, withdrew to the fortified city Borsippa. 

Verse 31
One post shall run to meet another, and one messenger to meet another, to shew the king of Babylon that his city is taken at one end, One post shall run to meet another ... to show the king of Babylon that his city is taken at one end - (note, Jeremiah 50:24, "Thou art also taken, O Babylon, and thou wast not aware").

One post - one courier after another shall announce the capture of the city. The couriers despatched from the walls who Cyrus enters shall "meet" those sent by the king. Their confused running to and fro would result from the sudden panic at the entrance of Cyrus into the city, which he had so long besieged ineffectually: the Babylonians had laughed at his attempts, and were feasting at the time without fear.

Taken at one end - which was not known for a long time to the king and his courtiers feasting in the middle of the city: so great was its extent that, when the city was already three days in the enemy's hands, the fact was not known in some parts of the city (Aristotle, 'Polemics,' 3: 2). 

Verse 32
And that the passages are stopped, and the reeds they have burned with fire, and the men of war are affrighted.

Passages are stopped - the guarded fords of the Euphrates are occupied by the enemy (note, Jeremiah 50:38).

The reeds ... burned - "the reeds" [ haa'

Verse 33
For thus saith the LORD of hosts, the God of Israel; The daughter of Babylon is like a threshingfloor, it is time to thresh her: yet a little while, and the time of her harvest shall come.

The daughter of Babylon is like a threshing-floor, it is time to thresh her - rather, 'is like a threshing-floor at the time of threshing,' or 'at the time when it is trodden.' The treading or threshing is here put before the harvest, out of the natural order, because the prominent thought is the treading down or destruction of Babylon. In the East the treading out of the grain took place only at harvest time. Babylon is like a threshing-floor not trodden for a long time; but the time of harvest, when her citizens shall be trodden under foot, shall come (Calvin). 'Like a threshing-floor full of corn, so is Babylon now full of riches, but the time of harvest shall come, when all her prosperity shall be cut off' (Ludovicus de Dieu). Grotius distinguishes the "harvest" from the "threshing;" the former is the slaying of her citizens, the latter the pillaging and destruction of the city (cf. Joel 3:13; Revelation 14:15; Revelation 14:18). 

Verse 34
Nebuchadrezzar the king of Babylon hath devoured me, he hath crushed me, he hath made me an empty vessel, he hath swallowed me up like a dragon, he hath filled his belly with my delicates, he hath cast me out.

Nebuchadnezzar ... hath devoured me. Zion speaks. Her groans are what bring down retribution in kind on Babylon (Jeremiah 50:17; Psalms 102:13; Psalms 102:17; Psalms 102:20).

He hath made me an empty vessel - he has drained me out.

He hath swallowed me like a dragon - the serpent often 'swallows' its prey whole. Or a sea monster (Grotius).

He hath filled his belly ... he hath cast me out - like a wild beast, which, having "filled" himself to satiety, 'casts out' the rest (Calvin).

With my delicates - i:e., with my delicacies. After filling all his store-houses with my goods, he has cast me out of this land (Grotius). 

Verse 35
The violence done to me and to my flesh be upon Babylon, shall the inhabitant of Zion say; and my blood upon the inhabitants of Chaldea, shall Jerusalem say.

The violence done ... to my flesh - which Nebuchadnezzar hath "devoured" (Jeremiah 51:34). Zion thus calls her kinsmen (Romans 11:14) slain throughout the country, or carried captives to Babylon (Grotius). Or, as "my blood" follows, it and "my flesh" constitute the whole man: Zion, in its totality, its citizens, and all its substance, have been a prey to Babylon's violence (Psalms 137:8-9). 

Verse 36
Therefore thus saith the LORD Behold, I will plead thy cause, and take vengeance for thee; and I will dry up her sea, and make her springs dry.

Thus saith the Lord; Behold, I will plead thy cause - (Jeremiah 50:34, "Their Redeemer is strong, The Lord of hosts is His name: He shall throughly plead their cause"). Sea - the Euphrates (Jeremiah 51:13; Jeremiah 50:38). Compare Isaiah 19:5, "see" - i:e., the Nile (Isaiah 21:1). 

Verse 37
And Babylon shall become heaps, a dwellingplace for dragons, an astonishment, and an hissing, without an inhabitant.

Babylon shall become heaps, a dwelling-place for dragons - (Jeremiah 50:26; Jeremiah 50:39; Revelation 18:2). 

Verse 38
They shall roar together like lions: they shall yell as lions' whelps.

39. They shall roar ... they shall yell. The capture of Babylon was effected on the night of a festival in honour of its idols. The Babylonians were shouting in drunken revelry (cf. Daniel 5:4). 

Verse 39
In their heat I will make their feasts, and I will make them drunken, that they may rejoice, and sleep a perpetual sleep, and not wake, saith the LORD.

In their heat I will make their feasts - in the midst of their being heated with wine I will give them "their" potions-a very different cup to drink, but one which is their due-the wine-cup of my stupefying wrath (Jeremiah 25:15; Jeremiah 49:12; Isaiah 51:17; Lamentations 4:21).

I will make them drunken, that they may rejoice, and sleep a perpetual sleep - that they may exult, and, in the midst of their jubilant exultation, sleep the sleep of death, that knows no waking (Jeremiah 51:57; Isaiah 21:4-5). 

Verse 40
I will bring them down like lambs to the slaughter, like rams with he goats. I will bring them down like lambs to the slaughter, like rams with he goats.

No JFB commentary on this verse. 

Verse 41
How is Sheshach taken! and how is the praise of the whole earth surprised! how is Babylon become an astonishment among the nations!

Sheshach - Babylon (cf. note, Jeremiah 25:20). Called so from the goddess Shach, to whom a five days' festival was kept, during which, as in the Roman Saturnalia, the most unbridled licentiousness was permitted; slaves ruled their masters, and in every house one called Zogan, arrayed in a royal garment, was chosen to rule all the rest. He calls Babylon "Sheshach," to imply that it was during this feast the city was taken (Scaliger). 

Verse 42
The sea is come up upon Babylon: she is covered with the multitude of the waves thereof.

The sea is come up upon Babylon - "the sea" - i:e., the host of Median invaders. The image (cf. Jeremiah 47:2; Isaiah 8:7-8) is appropriately taken from the Euphrates, which, overflowing in spring, is like a "sea" near Babylon (Jeremiah 51:13; Jeremiah 51:32; Jeremiah 51:36). 

Verse 43
Her cities are a desolation, a dry land, and a wilderness, a land wherein no man dwelleth, neither doth any son of man pass thereby.

Her cites - the cities her dependencies. So "Jerusalem and the cities thereof" (Jeremiah 34:1). Or the "cities" are the inner and outer cities, the two parts into which Babylon was divided by the Euphrates (Grotius). 

Verse 44
And I will punish Bel in Babylon, and I will bring forth out of his mouth that which he hath swallowed up: and the nations shall not flow together any more unto him: yea, the wall of Babylon shall fall.

Bel ... I will bring forth out of his mouth that which he hath swallowed - in allusion to the many sacrifices to the idol, which its priests pretended it swallowed at night; or, rather, the precious gifts taken from other nations and offered to it, which it is said to have "swallowed" (cf. "devoured," "swallowed," Jeremiah 51:34; Jeremiah 50:17), which it should have to disgorge (cf. Jeremiah 51:13; Jeremiah 50:37). Of these gifts were the vessels of Yahweh's temple in Jerusalem (2 Chronicles 36:7; Daniel 1:2). The restoration of these to Sheshbazzar, the prince of Judah, for the temple, by the direction of Cyrus, as foretold here, is recorded Ezra 1:7-11.

The nations shall not flow together anymore unto him - they "shall not flow" as a river; fitly depicting the influx of pilgrims of all "nations" to the idol. 

Verse 45-46
My people, go ye out of the midst of her, and deliver ye every man his soul from the fierce anger of the LORD.

My people, go ye, out of the midst of her - (note, Jeremiah 51:6). The frequent repetition of the same charge (Jeremiah 50:8; Jeremiah 51:6; Jeremiah 51:45) implies the earnest concern God has for His people, just as when "Lot lingered" in doomed Sodom, on the eve of its destruction, the angels "laid hold upon his hand ... the Lord being merciful to him, and brought him forth, and set him without the city, and said Escape for thy life" (Genesis 19:16-17).

Verse 46. And lest your heart faint ... a rumour shall both come one year, and after that in another year shall come a rumour. Compare, for the same ellipsis, Genesis 3:22; Exodus 13:17; Deuteronomy 8:12. Supply the ellipsis thus, 'And in order that your heart may not faint at the (first) rumour' (of war), I will give you some intimation of the time: in the first "year" there shall "come a rumour" that Cyrus is preparing for war against Babylon. "After that in another year shall come a rumour" - namely, that Cyrus is approaching, and has already entered Assyria. Then is your time to "go out" (Jeremiah 51:45). Babylon was taken the following, or third year of Belshazzar's reign (Grotius).

Violence in the land - of Babylon (Psalms 7:16).

Ruler against ruler - or, 'ruler upon ruler;' a continual change of rulers in a short space. Belshazzar and Nabonnidus, supplanted by Darius or Cyaxares, who is succeeded by Cyrus. 

Verse 47
Therefore, behold, the days come, that I will do judgment upon the graven images of Babylon: and her whole land shall be confounded, and all her slain shall fall in the midst of her.

Therefore, behold, the days come, that I will do judgment. Grotius translates [ laakeen (Hebrew #3651)], 'Because then (namely, on the third year) the days shall have come that I will do judgment.'

Her whole land shall be confounded - at seeing their gods powerless to help them.

All her slain - in retribution for 'Israel's slain' (Jeremiah 51:49), who fell by her hand. Grotius translates [ch

Verse 48
Then the heaven and the earth, and all that is therein, shall sing for Babylon: for the spoilers shall come unto her from the north, saith the LORD.

The heaven and the earth ... shall sing for Babylon - (Isaiah 14:7-13, "The whole earth is at rest, and is quiet; they break forth into singing;" Isaiah 44:23; Revelation 18:20, "Rejoice over her, thou heaven, and ye holy apostles and prophets; for God hath avenged you on her"). 

Verse 49
As Babylon hath caused the slain of Israel to fall, so at Babylon shall fall the slain of all the earth.

As Babylon hath caused the slain of Israel to fall - literally, has been for the falling; i:e., As Babylon made this its one aim, to fill all places with the slain of Israel, 'so at Babylon shall fall the slain of that whole land' (not as the English version, "of all the earth"). (Maurer.) Henderson translates, 'Babylon also shall fall, ye slain of Israel. Those also of Babylon also shall fall, O ye slain of all the earth.' But "in the midst of her," in Jeremiah 51:47 - "all her slain shall fall in the midst of her" - plainly answers to "at Babylon," Jeremiah 51:49 - `at Babylon shall fall the slain of all that land.' 

Verse 50
Ye that have escaped the sword, go away, stand not still: remember the LORD afar off, and let Jerusalem come into your mind. Ye that have escaped the sword - namely, of the Medes. So great will be the slaughter that even some of God's people shall be involved in it, as they had deserved.

Remember the Lord afar off - though ye are banished far off from where ye used formerly to worship God.

Let Jerusalem come into your mind - while in exile, remember your temple and city, so as to prefer them to all the rest of the world wherever ye may be (Psalms 137:5; Isaiah 62:6). 

Verse 51
We are confounded, because we have heard reproach: shame hath covered our faces: for strangers are come into the sanctuaries of the LORD's house.

We are confounded because we have heard reproach. The prophet anticipates the Jews' reply: I know you will say in despair, "We are confounded," etc. "Wherefore (God saith to you), behold, the days come that I will do judgment upon her (Babylon's) graven images" (Jeremiah 51:52). (Calvin.) I prefer taking Jeremiah 51:51 as the prayer which the Jews are directed to offer in exile (Jeremiah 51:50), "let Jerusalem come into your mind," (and say in prayer to God), "We are confounded." This view is confirmed by Psalms 44:15-16 : "My confusion is continually before me, and the shame of my face hath covered me, for the voice of him that reproacheth and blasphemeth, by reason of the enemy and avenger," the whole 44th Psalm being the cry of distress of the captive and dispersed Jews; 79:4, "We are become a reproach to our neighbours," etc; Psalms 102:17-20; Isaiah 62:6-7. 

For strangers are come into the sanctuaries of the Lord's house. The "reproach" which especially has stung us is when they taunted us with the feet that they had burned the temple, our special glory, as though our religion was a thing of nought. 

Verse 52
Wherefore, behold, the days come, saith the LORD, that I will do judgment upon her graven images: and through all her land the wounded shall groan.

Wherefore, behold ... - because of these sighs of the Jews directed to God (Jeremiah 51:21).

I will do judgment upon her ... images. In Opposition to the Babylonian taunt, that Yahweh's religion was a thing of nought, since they had burned His temple (Jeremiah 51:51), I will show that, though I have thus visited the Jews' neglect of me, yet those gods of Babylon cannot save themselves, much less their votaries, who shall "through all her land." lie and "groan" with wounds. 

Verse 53
Though Babylon should mount up to heaven, and though she should fortify the height of her strength, yet from me shall spoilers come unto her, saith the LORD.

Though Babylon should mount up to heaven - (cf. Obadiah 1:4 as to Edom; Amos 9:2, "Though they climb up to heaven, thence will I bring them down").

Though ... yet from me shall spoilers come unto her, saith the Lord. We are not to measure God's power by what seems to our perceptions natural or probable. 

Verse 54
A sound of a cry cometh from Babylon, and great destruction from the land of the Chaldeans:

No JFB commentary on this verse. 

Verse 55
Because the LORD hath spoiled Babylon, and destroyed out of her the great voice; when her waves do roar like great waters, a noise of their voice is uttered:

Because the Lord hath ... destroyed out of her the great voice - where once was the great din of a might city, there shall be the silence of death (Vatablus). Or, the "great voice" of the revellers (Jeremiah 51:38-39; Isaiah 22:2). Or, the voice of mighty boasting (Calvin). Compare Jeremiah 51:53.

When her waves do roar - "when" her calamities shall cause her to give forth a widely different "voice," even such a one as the waves give that lash the shores (Jeremiah 51:42). (Grotius.) Or "when" is connected thus: 'The great voice (in her), when her waves do roar like great waters' (cf. Jeremiah 51:13). Calvin translates, 'their waves' - i:e., the Medes bursting on her as impetuous waves; so Jeremiah 51:42, "The sea is come up upon Babylon." But the parallel, a "great voice," belongs to her; therefore the wave-like "roar" of "their voice" ought also to belong to her, (cf. Jeremiah 51:54). The "great voice" of commercial din, boasting, and feasting, is "destroyed;" but in its stead there is the wave-like roar of her voice in her "destruction" (Jeremiah 51:54). 

Verse 56
Because the spoiler is come upon her, even upon Babylon, and her mighty men are taken, every one of their bows is broken: for the LORD God of recompences shall surely requite.

Her mighty men are taken - when they were least expecting it, and in such a way that resistance was impossible. 

Verse 57
And I will make drunk her princes, and her wise men, her captains, and her rulers, and her mighty men: and they shall sleep a perpetual sleep, and not wake, saith the King, whose name is the LORD of hosts.

I will make drunk her ... captains - (Jeremiah 51:39; Daniel 5:1, etc.) 

Verse 58
Thus saith the LORD of hosts; The broad walls of Babylon shall be utterly broken, and her high gates shall be burned with fire; and the people shall labour in vain, and the folk in the fire, and they shall be weary.

The broad walls of Babylon - 87 feet wide (Rosenmuller); 50 cubits (Grotius). A chariot of 4 horses abreast could meet another on it without collision. The walls were 200 cubits high, and 485 stadia, or 60 miles, in extent.

Her high gates - 100 in number, made of brass; 25 on each of the 4 sides, the city being square; between the gates were 250 towers. Berosus says triple walls encompassed the outer, and the same number the inner city. Cyrus caused the outer walls to be demolished. Taking the extent of the walls to be 365 stadia, as Diodorus states, it is said 200,000 men completed a stadium each day, so that the whole was completed in one year.

The people shall labour in vain, and the folk in the fire, and they shall be weary. The event will show that the builders of the walls have 'laboured' only for the "fire" in which they shall be consumed. "In the fire" answers to the parallel, "burnt with fire." Translate, 'shall have laboured in vain,' etc. Compare Job 3:14, "Kings and counselors of the earth built desolate places for themselves" - i:e., grand places, soon about to be desolate ruins. Jeremiah has in view here Habakkuk 2:13. 

Verses 59-64
The word which Jeremiah the prophet commanded Seraiah the son of Neriah, the son of Maaseiah, when he went with Zedekiah the king of Judah into Babylon in the fourth year of his reign. And this Seraiah was a quiet prince.

The word which Jeremiah ... commanded Seraiah. A special copy of the prophecy prepared by Jeremiah was delivered to Seraiah, to console the Jews in their Babylonian exile. Though he was to throw it into the Euphrates, a symbol of Babylon's fate, no doubt he retained the substance in memory, so as to be able orally to communicate it to his countrymen.

When he went with Zedekiah - rather, 'when he went in behalf of Zedekiah;' sent by Zedekiah to appease Nebuchadnezzar's anger at his revolt (Calvin).

In the fourth year of his reign - so that Jeremiah's prediction of Babylon's downfall was thus solemnly written, and sealed by a symbolical action, six whole years before the capture of Jerusalem by the Babylonians.

A quiet prince - cf. 1 Chronicles 22:9, "a man of rest." Seraiah was not one of the courtiers hostile to God's prophets, but "quiet" and docile, ready to execute Jeremiah's commission, notwithstanding the risk attending it. Glassius translates, 'prince of Menuchah,' (cf. 1 Chronicles 2:52, margin) Maurer translates, 'commander of the caravan,' on whom it devolved to appoint the resting-place for the night. The English version suits the context best [ m

52 Chapter 52 

Verse 1
Zedekiah was one and twenty years old when he began to reign, and he reigned eleven years in Jerusalem. And his mother's name was Hamutal the daughter of Jeremiah of Libnah.

Jeremiah having already (Jeremiah 39:1-18; Jeremiah 40:1-16) given the history in the proper place, was not likely to repeat it here. Its canonical authority as inspired is shown by its being in the Septuagint version. It contains the capture and burning of Jerusalem, etc, Zedekiah's punishment, and the better treatment of Jehoiachin under Evil-merodach, down to his death. These last events were probably subsequent to Jeremiah's time. 

Verse 2
And he did that which was evil in the eyes of the LORD, according to all that Jehoiakim had done.

No JFB commentary on this verse. 

Verse 3
For through the anger of the LORD it came to pass in Jerusalem and Judah, till he had cast them out from his presence, that Zedekiah rebelled against the king of Babylon.

Through the anger of the Lord ... Zedekiah rebelled. His "anger" against Jerusalem, determining Him to "cast out" His people "from His presence" heretofore manifested there, led Him to permit Zedekiah to rebel (2 Kings 23:26-27; cf. Exodus 9:12; Exodus 10:1; Romans 9:18). That rebellion, being in violation of his oath "by God," was sure to bring down (God's vengeance (2 Chronicles 13:1-22; Ezekiel 17:15-16; Ezekiel 17:18). 

Verse 4
And it came to pass in the ninth year of his reign, in the tenth month, in the tenth day of the month, that Nebuchadrezzar king of Babylon came, he and all his army, against Jerusalem, and pitched against it, and built forts against it round about.

Nebuchadnezzar ... built forts - rather, 'built against it towers' of wood (Kimchi), for watching the movements of the besieged from the height, and annoying them with missiles. 

Verse 5-6
So the city was besieged unto the eleventh year of king Zedekiah.

No JFB commentary on these verses. 

Verse 7
Then the city was broken up, and all the men of war fled, and went forth out of the city by night by the way of the gate between the two walls, which was by the king's garden; (now the Chaldeans were by the city round about:) and they went by the way of the plain.

All the men of war fled ... out of the city by night, by the way of the gate between the two walls - (note, Jeremiah 39:4). 

Verse 8
But the army of the Chaldeans pursued after the king, and overtook Zedekiah in the plains of Jericho; and all his army was scattered from him.

No JFB commentary on this verse. 

Verse 9
Then they took the king, and carried him up unto the king of Babylon to Riblah in the land of Hamath; where he gave judgment upon him.

He gave judgment upon him - as guilty of rebellion and perjury (Jeremiah 52:3; cf. Ezekiel 23:24). 

Verse 10
And the king of Babylon slew the sons of Zedekiah before his eyes: he slew also all the princes of Judah in Riblah.

No JFB commentary on this verse. 

Verse 11
Then he put out the eyes of Zedekiah; and the king of Babylon bound him in chains, and carried him to Babylon, and put him in prison till the day of his death.

He put out the eyes of Zedekiah - thus fulfilling Ezekiel 12:13, "I will brink him to Babylon, yet shall he not see it."
Put him in prison - literally, the house of visitations or punishments; i:e., where there was penal work enforced on the prisoners, as grinding. Hence, Septuagint render it 'the house of the mill.' So Samson, after his eyes were put out, "did grind" in the Philistine prison-house (Judges 16:21). 

Verse 12
Now in the fifth month, in the tenth day of the month, which was the nineteenth year of Nebuchadrezzar king of Babylon, came Nebuzaradan, captain of the guard, which served the king of Babylon, into Jerusalem,

In the tenth day - but in 2 Kings 25:8 it is said "the seventh day." Probably Nebuzaradan started from Riblah on the "seventh" day, and arrived in Jerusalem on the "tenth" day. Seeming discrepancies, when cleared up, confirm the genuineness of Scripture; because they show there was no collusion between the writers; as in all God's works there is latent harmony under outward varieties. 

Verse 13
And burned the house of the LORD, and the king's house; and all the houses of Jerusalem, and all the houses of the great men, burned he with fire:

All the houses ... and all the houses of the great ... burned he - the "and" defines what houses especially are meant-namely, "the houses of the great men." 

Verse 14
And all the army of the Chaldeans, that were with the captain of the guard, brake down all the walls of Jerusalem round about.

No JFB commentary on this verse. 

Verse 15
Then Nebuzaradan the captain of the guard carried away captive certain of the poor of the people, and the Then Nebuzaradan the captain of the guard carried away captive certain of the poor of the people, and the residue of the people that remained in the city, and those that fell away, that fell to the king of Babylon, and the rest of the multitude.

Nebuzaradan ... carried away ... certain of the poor of the people - added to the account in 2 Kings 25:11. "The poor of the people" are of the city, as distinguished from "the poor of the land" - i:e., of the country. 

Verse 16
But Nebuzaradan the captain of the guard left certain of the poor of the land for vinedressers and for husbandmen.

No JFB commentary on this verse. 

Verse 17
Also the pillars of brass that were in the house of the LORD, and the bases, and the brasen sea that was in the house of the LORD, the Chaldeans brake, and carried all the brass of them to Babylon.

The pillars of brass ... the bases and the brasen sea ... the Chaldeans brake - that they might be more portable. Fulfilling exactly the prophecy (Jeremiah 27:19). See 1 Kin. 6:15,23,27,50 . Solomon had made two pillars of brass, a molten sea standing upon twelve oxen, ten bases; also bowls, snuffers, and spoons of gold. Nothing is so particularly related here as the carry away of the articles in the temple. The remembrance of them beauty and preciousness heightens the bitterness of their loss, and the evil of sin which caused it.

Of brass ... brasen - rather, of copper ... of copper. 

Verse 18
The caldrons also, and the shovels, and the snuffers, and the bowls, and the spoons, and all the vessels of brass wherewith they ministered, took they away.

Caldrons ... shovels ... snuffers ... - (Exodus 27:3). 

Verse 19
And the basons, and the firepans, and the bowls, and the caldrons, and the candlesticks, and the spoons, and the cups; that which was of gold in gold, and that which was of silver in silver, took the captain of the guard away.

That which was of gold in gold - implying that the articles were of solid gold and silver respectively, not of a different metal inside, or alloyed (Grotius). The captain of the guard took them away whole, not breaking them, as was done to the brass (Jeremiah 52:17). 

Verse 20
The two pillars, one sea, and twelve brasen bulls that were under the bases, which king Solomon had made in the house of the LORD: the brass of all these vessels was without weight.

Twelve brasen bulls that were under the bases - but the bulls were not "under the bases," but under the sea (1 Kings 7:25; 1 Kings 7:27; 1 Kings 7:38); the ten bases were not under the sea, but under the ten lavers. In the English version "bases" therefore must mean the lower parts of the sea under which the bulls were. Rather translate [ tachat (Hebrew #8478)], 'the bulls were IN THE PLACE OF (i:e., by way of; so the Hebrew, Deuteronomy 2:12; 1 Samuel 14:9) bases,' or supports to the sea (Buxtorf). So the Septuagint. The writer of 2 Kings 25:16 omits "the bulls," and has 'and the bases;' so Grotius here reads 'the bulls (which were) under (the sea), and the bases.' 

Verse 21
And concerning the pillars, the height of one pillar was eighteen cubits; and a fillet of twelve cubits did compass it; and the thickness thereof was four fingers: it was hollow.

The height of one pillar was eighteen cubits - but in 2 Chronicles 3:15 it is "thirty-five cubits." The discrepancy is thus removed. Each pillar was 18 common cubits. The two together, deducting the base, were 35 cubits, as stated in 2 Chronicles 3:15 (Grotius). Other ways-e.g., by reference to the difference between the common and the sacred cubit-are proposed: though we are not able positively to decide now which is the true way, at least those proposed show that the discrepancies are not irreconcilable. 

Verse 22
And a chapiter of brass was upon it; and the height of one chapiter was five cubits, with network and pomegranates upon the chapiters round about, all of brass. The second pillar also and the pomegranates were like unto these.

The height of one chapiter was five cubits - (so 1 Kings 7:16). But 2 Kings 25:17 has "three cubits." Probably there were two parts in the chapiter; the one lower and plain, of two cubits, the other higher and curiously carved, of three cubits. The former is omitted in 2 Kings 25:17, as belonging to the shaft of the pillar; the latter alone is there mentioned. Here the whole chapiter of five cubits is referred to. 

Verse 23
And there were ninety and six pomegranates on a side; and all the pomegranates upon the network were an hundred round about.

There were ninety and six pomegranates on a side - literally (on the side). refunds the air or wind - i:e., on the outside of the capitals of the pillars conspicuous to the eye, as opposed to the four remaining pomegranates, which were not seen from the outside. The 184 pomegranates here are 96; but in 1 Kings 7:20 they are 200 on each chapiter, and 400 on the two (2 Chronicles 4:13). It seems there were two rows of them, one above the other, and in each row 100. They are here said to be 96, but presently after 100, and so in 1 Kings 7:20. Four seem to have been unseen to one looking from one point, and the 96 are only those that could be seen (Vatablus); or the four omitted here are those separating the four sides, one pomegranate at each point of separation (or at the four corners between the four sides). (Grotius.) 

Verse 24
And the captain of the guard took Seraiah the chief priest, and Zephaniah the second priest, and the three keepers of the door:

Seraiah the chief priest - different from the Seraiah (Jeremiah 51:59) son of Neraiah, who was sent to Babylon in the fourth year of Zedekiah, and who is described as "a quiet prince." Probably son of Azariah, sprung from Eleazar and Aaron (1 Chronicles 6:14).

Zephaniah - son of Maaseiah (notes, Jeremiah 21:1; Jeremiah 29:25). 

Verse 25
He took also out of the city an eunuch, which had the charge of the men of war; and seven men of them that were near the king's person, which were found in the city; and the principal scribe of the host, who mustered the people of the land; and threescore men of the people of the land, that were found in the midst of the city.

Seven men - but in 2 Kings 25:19 it is "fire." Perhaps two were less illustrious persons, and are therefore omitted.

Principal scribe of the host - (Isaiah 33:18). His office was to preside over the levy and enroll recruits. Rawlinson observes, the Assyrian records are free from the exaggerated expressions found in the Egyptian. A minute account was taken of the spoil. Two "scribes of the host" are seen in every bas-relief, writing down the various objects brought to them-the heads of the slain, the prisoners, cattle, sheep, etc. 

Verse 26-27
So Nebuzaradan the captain of the guard took them, and brought them to the king of Babylon to Riblah.

No JFB commentary on these verses. 

Verse 28
This is the people whom Nebuchadrezzar carried away captive: in the seventh year three thousand Jews and three and twenty:

In the seventh year - in 2 Kings 24:12; 2 Kings 24:14; 2 Kings 24:16 it is said "the eighth year" of Nebuchadrezzar. No doubt it was in part about the end of the 7th year, in part about the beginning of the 8th year. Also in 2 Kin. 24,10,000 (Jeremiah 52:14), and 7,000 men of might, and 1,000 craftsmen (Jeremiah 52:16) are said to have been carried away. But here 3,023 Probably the latter 3,023 were of the tribe of Judah, the remaining 7,000 out of the 10,000 were of the other tribes, out of which many Israelites still had been left in the land. The 1,000 "craftsmen" were exclusive of the 10,000, as appears by comparing 2 Kings 24:14 with Jeremiah 52:16. Probably the 3,023 of Judah were first removed in the end of "the seventh year;" the 7,000 and 1,000 craftsmen in the "eighth year." This was at the first captivity under Jehoiachin. 

Verse 29
In the eighteenth year of Nebuchadrezzar he carried away captive from Jerusalem eight hundred thirty and two persons:

In the eighteenth year of Nebuchadrezzar - when Jerusalem was taken. But in Jeremiah 52:12, and 2 Kings 25:8, "the nineteenth year." Probably it was in the end of the 18th and the beginning of the 19th year (Lyra).

Eight hundred and thirty and two. The most illustrious persons are meant, who no doubt were carried away first in the end of the 18th year. 

Verse 30
In the three and twentieth year of Nebuchadrezzar Nebuzaradan the captain of the guard carried away captive of the Jews seven hundred forty and five persons: all the persons were four thousand and six hundred.

In the three and twentieth year of Nebuchadrezzar, Nebuzaradan ... carried away captive ... seven hundred forty and five persons. Not recorded in Kings or Chronicles. Probably it took place during the commotions that followed the death of Gedaliah (Jeremiah 41:18; 2 Kings 25:26).

All the persons were four thousand and six hundred - the exact sum total of the numbers specified here-namely, 3,023, 832, 745, not including the general multitude, and the women and children (Jeremiah 52:15; Jeremiah 39:9; 2 Kings 25:11). 

Verse 31
And it came to pass in the seven and thirtieth year of the captivity of Jehoiachin king of Judah, in the twelfth month, in the five and twentieth day of the month, that Evilmerodach king of Babylon in the first year of his reign lifted up the head of Jehoiachin king of Judah, and brought him forth out of prison,

In the seven and thirtieth year of the captivity of Jehoiachin ... Evil-merodach ... lifted up the head of Jehoiachin - (2 Kings 25:27-30).

In the five and twentieth day of the month - but in 2 Kings 25:27 it is "the twenty-seventh day." Probably on the 25th day the decree for his elevation was given, and the preparations for it made by releasing him from prison; and on the 27th day it was carried into effect.

Evil-merodach - son and successor of Nebuchadnezzar (Lyra); and the Hebrew writers say that during Nebuchadnezzar's exclusion from men among beasts, Evil-merodach administered the government; and that when Nebuchadnezzar, at the end of seven years, was restored, hearing of his son's misconduct, and that he had exulted in his father's calamity, he threw him into prison, where the latter met Jeconiah, and contracted a friendship with him, whence arose the favour which subsequently he showed him. God, in his elevation, rewarded his having surrendered to Nebuchadnezzar (cf. Jeremiah 38:17 with 2 Kings 24:12).

Lifted up the head - (cf. Genesis 40:13; Genesis 40:20; Psalms 3:3; Psalms 27:6). 

Verse 32
And spake kindly unto him, and set his throne above the throne of the kings that were with him in Babylon,

Set his throne above the throne of the kings that were with him in Babylon - a mark of respect.

The kings - the Hebrew text reads (other) "kings." "The kings" is a Masoretic correction. 

Verse 33
And changed his prison garments: and he did continually eat bread before him all the days of his life.

Changed his prison garments - gave him garments suitable to a king.

He did continually eat bread before him - (2 Samuel 9:13, "Mephibosheth ... did eat continually at the king's table"). 

Verse 34
And for his diet, there was a continual diet given him of the king of Babylon, every day a portion until the day of his death, all the days of his

There was a continual diet given him ... every day a portion - rather, 'its portion,' margin (cf. margin, 1 Kings 8:59, 'the thing of a day in his (its) day' - i:e., 'at all times, as the matter shall require').

Remarks: 

(1) When God is angry, and purposes to punish nations and individuals, he gives them over, or at least those on whom their well-being depends, to a judicial blindness as to their own interests, just as he gave over Zedekiah to the suicidal infatuation of rebelling against the great King of Babylon. How much, then, we need to have the Lord on our side in our national politics, seeing that otherwise we have no guarantee against false steps being taken by our rulers, which must end in national humiliation and misery!

(2) Zedekiah tried to secure himself by flight from the consequences of his rebellion and perjury; but it is vain for the transgressor to think of escaping from the appointed judgments of God (Jeremiah 52:7-10). Those eyes which had looked Nebuchadnezzar in the face, at the time of taking the solemn oath of allegiance to him before God, were put out as unworthy any more to see the light of day (Jeremiah 52:11). The sinfully weak king, who had through fear of his princes permitted Jeremiah, the prophet of God, to be cast into a miry dungeon, was himself consigned to a Babylonian prison until the day of his death (Jeremiah 52:11).

(3) The poorer classes alone suffered but little in the general calamity. Nay, many of them were given possessions, which they had never been permitted heretofore to enjoy, through the oppression of the wealthier Jews, and were made by the Chaldeans vinedressers and farmers (Jeremiah 52:16). How wise it is for us to avoid such entanglement of our hearts in earthly goods, as that in losing them we should be losing our all! The believer alone can stand upon the ruins of empires and worlds, and say, I have lost nothing.

(4) The awful enormity and bitterness of sin appear especially in the overthrow even of the temple of God. The remembrance of its precious furniture, its perfect symmetry, and its holy services, now lost to them, would be the most bitter ingredient in the cup of the Jewish captives. How they must have reproached themselves, that they had not prized these spiritual treasures enough while they had them! Let us so use our spiritual privileges now, that there may never come a time when we shall have sad experience of the righteous appointment of God, "From him that hath not shall be taken away even that which he hath." 

